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CHAPTER 1 JUSTIFICATION 
PUBLISHERS DEDICATION 

This publication has been presented and dedicated to the students, 
pastors and teachers of Christ-Centered Church Inc. Ministries, Philip¬ 
pines, under the care of Bishop William Ola Poloc, its founder and senior 
pastor on the, 16th January 2020, by David Clarke, founder of Trojan Horse 
International (TULIP) Inc. 

Brief History of the Baguio Christ-Centered Churches Ministries Inc. 

Pstr William O. Poloc Sr. was released from the New Bilibid prison in 
August 2002, where he graduated with a Degree in Theology, and started 
prison ministries in his hometown Baguio City, with his wife and the aid 
of a certain missionary from UK , by name David Clarke, the founder of 
Trojan Horse International. In December 2002 they were able to baptize 22 
inmates in Baguio City Jail, 9 inmates in Benguet Provincial jail, along with 
William’s wife Beth Poloc and Josephine Ortis, along with her daughter Kar¬ 
en Basoon, who had all confessed their faith in the lord Jesus Christ. David 
Clarke returned to the UK in 2003 after his mission. 

Later, God gave them a burden to open a church within the city so as 
to reach out to their families, relatives and the families of William and his 
co-inmates who are still incarcerated at the New Bilibid Prison. 

By His grace the Baguio Christ-Centered Church Inc. Stood up. As years 
go by God continued to bless the church by drawing more souls into it. He 
also bless us with a bible school to train ministers unable to study in an 
expensive bible schools. Graduates of our school were sent out to reach lost 
souls and augment Ghrist Gentered mission churches to different places 
around the archipelago. As a result, by God’s grace and providence Ghrist 
Gentered Ghurches were established to the different places in the country. 


God’s work here in the Northern Philippines bloomed most 
I especially here in the city of Baguio. The Baguio Ghrist-Gen- 
itred Ghurch is the mother church of all the Ghrist Gentered 
Ghurches in the Philippines namely; The Pilot- Ghrist-Gen- 
tred Ghurch, The Kamog Ghrist-Gentred Ghurch, The Ghrist- 
Gentered-Ghurch Theological School(TULIP), The Ghrist-Gentred Radio 
Ministry, The Ghrist-Gentred Jail Ministries etc.). We’ll, we are truly blessed 
by these works He has entrusted to us. To God be the glory! 



Website http://www.bccc.com (Facebook) 
Email: williampolocsr@yahoo.com 
Ghrist-Gentered Ministries Philippines 
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David Clarke is the sole remaining member of Bierton Par¬ 
ticular Baptists who was called by the Lord and sent by the 
ichurch to preach the gospel in 1982. The doctrinal founda- 
Ition of Trojan Horse Mission are those of the Bierton Par¬ 
ticular Baptists Articles of religion. 

View the Wikipedia Entry for Bierton and view 
None Conformist Place of Worship 


NOTE FROM THE PUBLISHER 

This subject will help clear the way to understand the subject of Justification 
which is an Act of God and not an Act of faith on mans part. In the Uk dis¬ 
putes have arisen since the Reformatiuon onwards as to when Justification 
actuUy takes place. Does justification take place when a man beleives the 
gospel and because of his faith in Christ or were the elect of Christ justified 
by them being in Christ at his resurrection. This work should help clear up 
isssued relating to the old dispute of Andrew Fuller and Baxeriaism. 

AUTHORS BIOGRAPHY 

John Gill (23 November 1697 - 14 October 1771) was an English Bap¬ 
tist pastor, biblical scholar, and theologian who held to a firm Galvinistic 
soteriology. Born in Kettering , Northamptonshire, he attended Kettering 
Grammar School where he mastered the Latin classics and learned Greek by 
age 11. He continued self-study in everything from logic to Hebrew, his love 
for the latter remaining throughout his life. 

Pastoral Work 

His first pastoral work was as an intern assisting John Davis at Higham 
Ferrers in 1718 at age 21. He became pastor at the Strict Baptists church at 
Goat Yard Ghapel, Horselydown, Southwark in 1719. His pastorate lasted 51 
years. In 1757 his congregation needed larger premises and moved to a Gart¬ 
er Lane, St. Olaves Street, Southwark. This Baptist church was once pastored 
by Benjamin Keach and would later become the New Park Street Ghapel 
and then the Metropolitan Tabernacle pastored by Gharles Spurgeon. 

Works 

In 1748, Gill was awarded the honorary degree of Doctor of Divinity by 
the University of Aberdeen. He was a profound scholar and a prolific author. 
His most important works are: 

• The Doctrine of the Trinity Stated and Vindicated London, 1731) 

• The Gause of God and Truth (4 parts, 1725-8), a retort to Daniel 
Whitby’s Five Points. 
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• An Exposition of the New Testament (3 vols., 1746-8), which with 
his Exposition of the Old Testament (6 vols., 1748-63) forms his magnum 
opus 

• A Collection of Sermons and Tracts 

• A Dissertation Concerning the Antiquity of the Hebrew Language, 
Letters, Vowel-Points, and Accents (1767) 

• A Body of Doctrinal Divinity (1767) 

• A Body of Practical Divinity (1770) 

Gill also edited and re-published the works of Rev. Tobias Crisp, D.D. 
(1600-1643). 
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CHAPTER 1 

OF JUSTIFICATION 

This Section Is Taken From John Gill’s Body Of Doctrinal Divinity Book 

VI and Chapter 8 

Pardon of sin, and justification from it, are very closely connected; the 
one follows upon the other; according to the position of them in some pas¬ 
sages of scripture, pardon is first, and justification next; (as in Acts 13:38, 39; 
26:18), though they are not, the one, in reality, prior to the other; they are 
both together in the divine mind, and in the application of them to the con¬ 
science of a sinner; indeed, according to the order of causes, justification by 
the righteousness of Christ, imputed, may be considered as before pardon; 
since God forgives sin for Christ’s sake; that is, for the sake of his righteous¬ 
ness imputed. Now that for the sake of which a thing is, must be before that 
for which it is, as the cause is before the effect. Some take them to be the 
same, and that justification lies solely in the remission of sins; and others 
more rightly make the imputation of Christ’s righteousness, and forgiveness 
of sins, the two parts of justification, distinct ones; while others think they 
are not two integral parts, really distinct, but only one act, respecting two 
terms, “a quo et ad quern”; just as by one and the same act darkness is ex¬ 
pelled from the air, and light is introduced; so by one and the same act of 
justification, the sinner is absolved from guilt, and pronounced righteous; 
hence they suppose such express the whole of justification, who say, it con¬ 
sists in the remission of sins, and those that say it consists in the imputation 
of righteousness; because when God forgives men their sins, he pronounces 
them righteous, through the imputation of Ghrist’s righteousness to them; 
and when he pronounces them righteous, by that he forgives them their sins; 
remission of sin supposes the imputation of Ghrist’s righteousness; and the 
imputation of Ghrist’s righteousness infers the remission of sin. But though 
these are not to be separated, yet they are to be distinguished; and I should 
choose to consider them, not as distinct parts of the same thing, but as dis¬ 
tinct blessings of grace; for though pardon and justification agree in some 
things, in others they differ. In some things they agree. 

God The Efficient Cause Of Justification 

1. In their efficient cause, God: as God only can and does forgive sin, it is 
his prerogative, it is peculiar to him; so it is God that justifies the sinner, and 
he only; “there is one God, who justifies the circumcision by faith, and the 
uncircumcision through faith”; that is, that justifies both Jews and Gentiles, 
who believe in Ghrist (Mark 2:7; Rom. 3:30). 
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Grace The Moving Cause 

2. In their moving cause, the free grace of God: pardon of sin is owing 
to the riches of Gods grace, and the multitude of his tender mercy; and jus¬ 
tification is ascribed to the grace of God, and is said to be freely by his grace 
(Eph 1:7; Ps. 51:1; Titus 3:7; Rom. 3:24). 

The Blood Of Christ The Procuring Cause 

3. In their procuring cause, the blood of Christ: the blood of Christ was 
shed to procure the remission of sins, and it is by it; and so likewise justifica¬ 
tion is by the same blood (Matthew 26:28; Rom. 5:9). 

All The Justified Pardoned 

4. In the objects of it: the same persons that are pardoned are justified, 
and the same that are justified are pardoned; to whom God imputes the 
righteousness of Christ, to their justification, to them he gives the remission 
of sin; and to whom he does not impute sin, but forgives it, he imputes right¬ 
eousness without works (Rom. 4:6-8). 

Pardon And Justification Commence Together 

5. In their commencement and completion: pardon and justification 
commence together, and both are finished at once, “simul” and “semel”; and 
are not carried on in a gradual and progressive way, as sanctification is (Col. 
2:13; Acts 13:39). 

Men Recieve These Blessings By Faith 

6. In the manner of actual enjoying them, which is in a way of receiving, 
and that by faith; it is by faith men receive the forgiveness of sins; and by it 
they receive abundance of grace, and the gift of righteousness to justification 
of life; and, this is what the Scriptures call justification by faith (Acts 26:18; 
Rom. 5:1,17,18). But though they agree in these things, in others they differ. 

Pardon and Justification Not The Same 

1. Pardon is of men that are sinners, and who remain such, and may be 
called so, though pardoned sinners; but justification is a pronouncing per¬ 
sons righteous, as if they had never sinned; it is one thing for a man to be 
arraigned at the bar as a criminal, and be tried, cast, and condemned, and 
after that be pardoned; and another thing for a man to be tried by law, and to 
be found and declared righteous by it, as though he had not transgressed it. 

Pardon Takes Away Sin 

2. Pardon takes away sin from the sinner, but does not give him a right¬ 
eousness, as justification does; pardon takes away the filthy garments; but it 
is justification that clothes with change of raiment, with the robe of Ghrist s 
righteousness; these are two distinct things (Zech. 3:4). 

Pardon Frees From Punishment 

3. Pardon frees from punishment, and an obligation to it, as it takes away 
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guilt; “the Lord hath put away thy sin; thou shalt not die” (2 Sam. 12:13), but 
does not entitle to everlasting life, happiness, and glory: that justification 
does, and therefore is called “justification of life”; and in consequence of 
which men are made heirs, according to the hope of eternal life (Rom. 5:18; 
Titus 3:7). When a king pardons a criminal, he does not by that act entitle 
him to an estate, much less to his crown and kingdom; but if he will, when 
he has pardoned him, take him to court, and make him his son and heir, it 
must be by another distinct act of royal favour. 

Justification Involves More Than Pardon 

4. More is required for justification than for pardon; the blood of Christ 
was, sufficient to procure pardon, and did procure it: but to the justification 
of a sinner, the holiness of the human nature of Christ, the perfect obedi¬ 
ence of his life, and his bloodshed, and sufferings of death, are and must be 
imputed. 

The Righeousness Of Christ Required 

5. The righteousness of Christ, by which men are justified, is the fulfill¬ 
ing of the law; Christ came to fulfil it in the room of his people; and he is 
the fulfilling end of it to them, for righteousness; which is inherent in him, 
the author of it: not so pardon; that does not fulfill the law, gives no right¬ 
eousness; nor does it reside in Christ, as righteousness does (Rom. 10:4; Isa. 
45:24). 

6. Pardon lies in the non-imputation of sin; justification in the impu¬ 
tation of righteousness: righteousness is imputed, but pardon is not (Rom. 
4:6,7). 

Christ Justified 

7. Justification passed on Christ, as the head and representative of his 
people; but not pardon: Christ having had the sins of his people imputed to 
him, and having made satisfaction to the justice of God for them, he was ac¬ 
quitted, discharged, and justified; but not pardoned: we may truly say, Christ 
was justified, and that God justified him, because the Scriptures say so; but 
not that he was pardoned; such an expression would sound harsh, and be 
very unwarrantable; see (Isa 50:8, 9; 1 Tim. 3:16). 

Justification, Innocense Pardon and Aquital 

8. An innocent person, falsely charged, may be acquitted and justified, 
when he cannot be said to be pardoned; yea, such who need no pardon, as 
Adam did not in his state of innocence, and the elect angels in heaven; yet 
may be said to he justified, that is declared to be just and righteous: so men, 
in the present state, could they perfectly fulfil the law, as they cannot, would 
be justified by it; for “the doers of the law are justified; he that does these 
things shall live by them” (Rom. 2:13; 10:5). Moreover, if justification and 
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pardon are to be considered as cause and effect, as before observed, they 
must be distinct, and are not to be confounded. 

Imputed Righteousness 

The doctrine of justification by the righteousness of Christ is a doctrine 
of great importance; the apostle speaks of it as if the essence of the gospel lay 
in it; and calls the opposite to it, justification by the works of the law, another 
gospel; (see Gal. 1:6,7; 3:8), it is a fundamental article of the gospel; some 
have called it, the “basis” of Christianity; it was the great doctrine of the ref¬ 
ormation; what our first reformers made their chief study; and by it cut the 
sinews of “popery”, the antichristian doctrines of penance and purgatory, of 
pardons and indulgences, of the merit of good works, works of supereroga¬ 
tion, &c. Luther used to call it, “articulus stantis vel cedentis ecclesiae” the 
article of the church, by which it stands or falls; as this is, the church is; if this 
obtains, the church is in a well settled and prosperous state; but if this loses 
ground, and is rejected, it is in a ruinous one: if this is a rule to judge by, it 
may be easily discerned, in what case the church, and interest of religion, 
now are. This doctrine is the ground and foundation of all solid joy, peace, 
and comfort, in this life, and hope of eternal glory hereafter. 

I have, in a former part of this work, see “Justification”, treated of justi¬ 
fication, as an immanent and eternal act in God; and so it may be said to be 
from eternity, and before faith; and in what sense it is so, with a removal of 
objections, has been shown in the place referred to; and therefore shall only 
now discourse concerning justification, as it terminates in the conscience of 
a believer; and which the scriptures style justification by faith. I shall. 

The Act Of Justification 

I. Gonsider the act of justification, and in what sense the word is to be 
taken. And, 

1. It is not to be understood of instructing men in the scheme and meth¬ 
od of justification, whether in a legal or evangelical way (Acts 15:1; 1 Tim. 
1:7; Dan. 

12:3). 

2. Nor is it to be understood of making men righteous, by infusing right¬ 
eousness into them; for this is to confound justification and sanctification 
together, which are two distinct things (1 Gor. 1:30; 6:11), this is sanctifica¬ 
tion: the righteousness by which men are justified, is imputed to them; but 
the righteousness of sanctification is inherent in them; that by which men 
are justified, are the obedience and blood of Ghrist; but infused holiness is 
neither of these. 

Justification a Forensic Sense 

The word “justify” is never used in a physical sense, for producing any 
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real internal change in men; but in a forensic sense, and stands opposed, not 
to a state of impurity and unholiness, but to a state of condemnation; it is 
a law term, and used of judicial affairs, transacted in a court of judicature; 
(see Deut. 25:1; Prov. 17:15; Isa. 5:22; Matthew 12:37), where justification 
stands opposed to condemnation; and this is the sense of the word whenever 
it is used in the doctrine under consideration; so in Job 9:2, 3 and 25:4 so 
by David (Ps. 143:2), and in all Paul’s epistles, where the doctrine of justi¬ 
fication is treated of, respect is had to courts of judicature, and to a judicial 
process in them; men are represented as sinners, charged with sin, and pro¬ 
nounced guilty before God, and subject to condemnation and death; when, 
according to this evangelic doctrine, they are justified by the obedience and 
blood of Christ, cleared of all charges, acquitted and absolved, and freed 
from condemnation and death, and condemned to eternal life; (see Rom. 
3:9,19; 5:9,16,18,19; 8:1, 33, 34; Gal. 2:16,17; Titus 3:7). 

Justification not before Men 

3. Justification is to be understood in this doctrine, not of justification 
before men, before whom men may appear righteous (Matthew 23:28), but 
in the sight of God, in whose sight they cannot be justified by the works of 
the law (Rom. 3:20). Nor of the justification of a man’s cause; or of his vindi¬ 
cation from the calumnies of men (1 Sam. 12:5, 6; Ps. 7:8; Job 13:18). Nor of 
the justification of a man’s faith by his works; thereby proving the genuine¬ 
ness and sincerity of it: so the faith of Abraham, and of Rahab, was justified 
by their works; or their faith in the promises made unto them, was proved 
to be genuine and sincere; the one by offering up his Son; and the other by 
hiding the spies (Jas. 2:21-25). But of the justification of the persons of men 
before God; and this is either legal or evangelical: legal, on condition of a 
person’s fulfilling the whole law, or yielding perfect obedience to it; which, 
in man’s present state and circumstances, is impossible (Rom. 2:13; 10:5; 8:3, 
4). Evangelical; which is an act of God’s grace, accounting and pronouncing 
a person righteous, through the righteousness of Ghrist imputed to him, and 
received by faith; so “by the obedience of one many are made righteous”; 
and, Ghrist is of God, “made righteousness to them”; and they are “made 
the righteousness of God in him”; are reckoned perfectly righteous through 
him, and so stand justified and accepted in the sight of God (Rom. 5:19; 1 
Gor. 1:30; 2 Gor. 5:21), and this is the justification we are treating of; con¬ 
cerning which further observe, 

Grace The Moving Cause Of Justification 

II. The causes of it. The “moving cause” is the grace of God; it was the 
sovereign grace, favour, and goodwill of God, which put him upon forming 
the scheme and method of justification; which moved him to appoint and 
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send his Son, to work out, and bring in a righteousness for the justification 
of his people; and then to accept of it as their justifying righteousness, and 
to impute it freely to them, without works: the procuring, meritorious, or 
material cause of justification, is the righteousness of Christ imputed, which 
will be treated of more largely, when we come to consider the matter of jus¬ 
tification; or what that is, for the sake of which, any of the sons of men are 
justified before God. At present I shall only attend to the efficient cause of 
justification, who is God; “It is God that justifies” (Rom. 8:33; 3:26, 30; Gal. 
3:8), which is marvelous; since, 

1. He is the Judge of all the earth, who will do right, and will by no means 
clear the guilty. Judges among men, by his orders and instructions, and as 
they would forfeit his displeasure, were not to justify the wicked; and yet he, 
who is Judge himself in the earth, “justifies the ungodly”: but then it should 
be observed, that he does not justify them without a righteousness, but upon 
the foot of Ghrist s righteousness; so that though he justifies the ungodly, yet 
not as ungodly, but as righteous, through the righteousness of his Son; hence 
it is, that it is one of the privileges of such persons, that they can “come to 
God, the Judge of all”, without fear and dread, appearing before him perfect¬ 
ly righteous in Ghrist the Mediator (Heb. 12:23, 24). 

Moral Precepts Of The Law The Rule 

2. Whose law is the rule by which he judges, and that law broken by men, 
and yet he justifies them. The law is holy, just, and good, and requires perfect, 
sinless obedience of men, but is broken by them in ten thousand instances; 
and he that offends in one point, is guilty of all, and the law pronounces him 
guilty, and curses and condemns him; and yet God, who judges according 
to this law, justifies them (Rom. 2:12), but then it should be observed, that 
Ghrist has fulfilled the law, in the room and stead of these persons; so that 
“the righteousness of the law” is said to be “fulfilled in them”; and it is con¬ 
sidered as if it was fulfilled by them; and on this account they are legally 
acquitted, discharged, and justified, according to this law; its demands being 
fully satisfied by Ghrist. 

3. Sin, the breach of the law of God, is committed against him, and is 
hateful to him, and yet he justifies from it; every sin, being a transgression 
of the law, is against God, the Lawgiver, and cannot but be resented by him, 
and be an abomination to him; he hates it, and the workers of it; well then 
might Bildad say, “How then can man be justified with God?” (Job 25:4), 
and yet he is. 

Christ The End Of The Law For Righteousness 

4. It is that God that justifies, who will not admit of an imperfect right¬ 
eousness, in the room of a perfect one: mans righteousness is imperfect, and 
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cannot be reckoned as a perfect one by him, whose judgment is according to 
truth; nor will it stand in judgment, nor answer for the sinner at the bar of 
God, and justify in his sight; and yet God justifies; but then it is through the 
perfect righteousness of Ghrist, who is “the end of the law for righteousness 
to everyone that believes” (Rom. 10:4). 

All The Person In The Godhead Involved 

5. That God, who is the Lawgiver, and is able to save and to destroy, who 
has power to destroy both body and soul in hell, and would be just in so do¬ 
ing, and into whose hands it is a fearful thing to fall, yet he justifies. Now this 
act of justification, as ascribed to God, belongs to all the three Persons in the 
Godhead; they are all concerned in it. Father, Son, and Spirit. 

First, God the Father; who, in many places where he is spoken of as a 
justifier, is distinguished from Ghrist; as where it is said, “It is God that justi- 
fieth—who shall condemn? It is Ghrist that died!” Again, God is said to “be 
just, and the justifier of him that believeth in Jesus” (Rom. 8:34; 3:25, 26), the 
same that justifies the head, justifies the members; now it is the Father that 
justified Ghrist, the head of his elect, of whom Ghrist says. He is near that 
justifieth me (Isa. 50:8). 

1. God the Father contrived the scheme and method of justification; it 
would have been a puzzling question to angels and men, had not he resolved 
it; “How should man”, sinful man, “be just with God?” But God, in his in¬ 
finite wisdom, “found a ransom” a Ransomer, a Redeemer of his people, 
to bring in everlasting righteousness for them, and thereby acquit and dis¬ 
charge them, and “deliver them from going down to the pit” of ruin and 
destruction; “God was in Ghrist reconciling the world to himself”; was, with 
him, forming the scheme of their peace and reconciliation, of their redemp¬ 
tion, justification, and salvation; “not imputing their trespasses”, but the 
righteousness of his Son unto them (Job 33:24; 2 Gor. 5:19). 

2. He sent his Son, in the fullness of time, to execute this scheme; he 
sent him in human nature, “made under the law”, subject to it, in the room 
and stead of his people, and to yield a perfect obedience to it; and he sent 
him “in the likeness of sinful flesh”, with their sins imputed to him; and by 
making him a sacrifice for sin, through his sufferings and death, he bore the 
penalty of the law, that so the whole “righteousness of the law”, or all it could 
demand, both with respect to precept and penalty, “might be fulfilled in” 
them; they being represented by him (Gal. 4:4; Rom. 8:3,4). 

3. A perfect righteousness being wrought out by Ghrist, agreeable to the 
requirements of law and justice, by which the law is magnified and made 
honourable, and justice satisfied; God the Father approves of it, is well 
pleased with it, and accepts of it as the justifying righteousness of them that 
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believe in Christ. 

4. He imputes this righteousness to believers as their own: this is the Fa¬ 
ther’s act of grace (Rom. 4:6). “Of Him”, that is, of God the Father, “are ye in 
Christ Jesus”, chosen in him, and united to him; “who, of God” (the Father) 
“is made unto us righteousness”; which is done by his act of imputation 
(Rom. 4:6; 1 Go 1:30). 

Secondly, God the Son, the second Person, is concerned in the justifica¬ 
tion of men; “By his knowledge”, says Jehovah the Father, “shall my righteous 
Servant justify many” (Isa. 53:11). 

1. Ghrist, as a divine Person, as he has power to forgive sin, so to absolve 
and justify from it; of which we have some instances, even when he was here 
on earth, in human nature, as to the man sick of the palsy he said, “Thy sins 
are forgiven thee!” and to the woman taken in adultery, “Neither do I con¬ 
demn thee!” which was a full acquittal and discharge; and to his apostles he 
said, “Ye are clean”, every whit clean, free from sin, and fully absolved from 
it, “Through the word I have spoken to you”; the sentence of justification by 
his blood and righteousness he had pronounced upon them (Matthew 9:2; 
John 8:11; 15:3; 13:10). 

2. As Mediator, Ghrist is the author of that righteousness by which sin¬ 
ners are justified; as he was to bring in an everlasting righteousness, he has 
brought in one; hence he is called. The Ford our Righteousness, the Son of 
righteousness, and the end of the law for righteousness; and men are made 
righteous by his obedience, and justified by his blood (Jer. 23:6; Mai. 4:2; 
Rom. 10:4; 5:9,19) 

Justification Is In Christ 

3. As the head and representative of his people, they are justified in him; 
as Adam’s natural posterity, sinning in him, were condemned in him, judg¬ 
ment came upon them all unto condemnation: so all Christ’s spiritual seed 
and offspring are justified in him; for “in the Ford shall all the seed of Is¬ 
rael be justified, and shall glory”; as he was “delivered” into the hands of 
justice and death “for their offences”, to make satisfaction for them, so he 
was “raised again for their justification”; and when he was raised, he was 
justified, acquitted, and discharged himself from all the sins of his people, 
imputed to him, having satisfied for them; and then they were justified in 
him (Isa. 45:25; Rom. 4:25; 1 Tim. 3:16). 

4. As Christ has wrought out a righteousness for is people, so he actu¬ 
ally puts it upon them, clothes them with it: says the church, “He hath cov¬ 
ered me with the robe of righteousness”: he is that Angel of the Ford before 
whom Joshua was brought, and accused Satan; and to whom he himself said, 
“I will clothe with change of raiment” (Isa. 61:10; Zech. 3:4). 
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5. As it is to faith the righteousness of Christ is revealed, and hy faith it 
is received, hence believers are said to he justified by faith; so this faith, as 
well as righteousness, is of Christ; as he is the object of it, “Ye believe in God, 
believe also in me”; so he is the “author” and “finisher” of it (John 14:1; Heb. 
12 : 2 ). 

The Holy Spirit’s Concern 

Thirdly, The Holy Spirit of God, the third Person, has also a concern in 
the justification of sinners. 

1. He convinces men of righteousness, of their want of righteousness; of 
the weakness, imperfection, and insufficiency of their own righteousness, 
that they have none that can be called a righteousness; and that unless they 
have a better righteousness than that, they will never enter into the kingdom 
of heaven (John 16:8). 

2. He brings near the righteousness of Ghrist; not only externally, in the 
ministry of the word; but internally, by the illumination of his grace; this is 
one of the things of Ghrist he takes and shows to souls enlightened by him; 
he shows them the fulness, glory, and suitableness of the righteousness of 
Ghrist, how perfect it is, how adequate to all the demands of law and justice, 
and how suitable to them; to cover their naked souls, to secure them from 
condemnation and death, to justify them before God, and render them ac¬ 
ceptable in his sight, and entitle them to eternal life. 

3. He works faith in convinced and enlightened persons, to look at the 
righteousness of Ghrist, and take a view of its glories and excellencies; to 
approve of it, desire it, and to lay hold on it, and receive it as their justifying 
righteousness. Such a faith is of the operation of God, of the Spirit of God; 
it is what he works in the saints, and enables them to exercise it; hence he is 
called, “the Spirit of faith” (Gol. 2:13; 2 Gor. 4:13). 

4. He bears witness to their spirits, that they are interested in the right¬ 
eousness of Ghrist, and are justified by it; and he pronounces the sentence 
of justification in their consciences, or declares them justified, in the name 
of Ghrist, and on account of his righteousness; and which is the meaning of 
their being justified “in the name of the Lord Jesus, and by the Spirit of our 
God” (1 Gor. 6:11). 

The Elect The Objects Of Justification 

III. The objects of justification; and they are the elect;. “Who shall lay 
anything to the charge of God’s elect? It is God that justifieth!” that is, the 
elect (Rom. 8:33), for who else can be meant? 

1. Elect men, and not elect angels; for though there are elect angels, and 
these are holy, just, and righteous; and so may be declared to be what they 
are, just and righteous, and in that sense justified; yet, since they never la- 
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boured under the suspicion of a crime, nor were ever chargeable with any, 
they cannot, in a strict sense, be said to be justified. But elect men, who are 
sinners in Adam, as chosen in Christ their Head, are reckoned righteous; for 
justification is a branch of election, in which the elect are reckoned as right¬ 
eous, through the righteousness of Christ: and these being the objects of 
justification, show the eternity of that act, since election was from the begin¬ 
ning, and before the foundation, of the world; and the specialty of it, since 
the elect are a special and peculiar people; and the security of it, for it is cer¬ 
tain, being closely connected with predestination, whom God predestinates, 
he calls and justifies; and its being a security from wrath and condemnation; 
for whom he justifies he glorifies, (Rom. 8:30). 

2. Redeemed ones are the objects of justification; all that are chosen 
are redeemed; and all that are redeemed are justified; justification proceeds 
upon redemption; “Being justified freely by his grace, through the redemp¬ 
tion that is in Christ Jesus” (Rom. 3:24), by which they are redeemed from 
all their iniquities, and from all the curses of the law due unto them, and so 
are acquitted and discharged. 

3. Pardoned ones; for all that are chosen and redeemed are pardoned, 
and those are justified: the chosen are pardoned; for the Lord says, “I will 
pardon them whom I reserve” (Jer. 50:20), that is, whom he has reserved 
for himself by the act of election: and the redeemed are pardoned; for for¬ 
giveness of sin is a branch of redemption; “In whom we have redemption, 
through his blood, the forgiveness of sin” (Eph 1:7), and whose sins are for¬ 
given, they are justified, (Rom. 4:6, 7). 

4. Hence it appears, that the objects of justification are not all men; for 
all men are not chosen; they are only a remnant, according to the election of 
grace: nor are all men redeemed; for those that are redeemed, are redeemed 
from among men, and out of every kindred, tongue, people, and nation: nor 
are all pardoned; for there are some whose sins go beforehand to judgment, 
and are never forgiven: nor do all men believe; faith is peculiar to God’s 
elect: nor are all men saved from wrath, as they would be, if justified by the 
blood of Ghrist; some will go into everlasting punishment, when the right¬ 
eous shall go into everlasting life: and so all are not justified; though there 
is an all that are justified, even all the seed and offspring of Ghrist, the seed 
of Israel on whom the gift of righteousness comes to justification of life (Isa. 
45:25; Rom. 5:18). 

5. Yet they are many (Isa. 53:11; Rom. 5:19), for whom Ghrist gave his 
life a ransom; and whose blood was shed for the remission of their sins; 
those are said to be many (Matthew 20:28; 26:28). 

6. The objects of justification are described as sinners, and ungodly: “sin- 
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ners” (Gal. 2:17), “ungodly” (Rom. 4:5). So they are, in their unregenerate 
state: hut when converted, they are described as believers in Christ; for the 
righteousness of Christ is “unto all, and upon all them that believe”; it is 
applied unto them, and put upon them; and they have a comfortable sense 
and perception of their justification by it; they “believe in Jesus Christ, that 
they might be justified by the faith of Christ”; by Christ, the object of faith, 
and through believing in him, have a comfortable view of their justification 
before God, and acceptance with him; hence it is said, that “by him all that 
believe are justified”, openly and manifestatively, and have the testimony and 
comfort of it within themselves; and these may be said to be “justified by 
faith”; by Ghrist, and his righteousness received by faith, (Rom. 5:1 3:22 Gal. 
2:16 Acts 13:39) and such are not nominal believers, who only have a no¬ 
tional, historical faith, or who only profess to believe, as Simon Magus did; 
but who, “with the heart, believe unto righteousness”; who truly and heartily 
believe in the righteousness of Ghrist for their justification before God; and 
such shall never come into condemnation, (Rom. 10:10 John 5:24). 

IV. The charges, or sins, such are justified from. “Who shall lay any thing 
to the charge of Gods elect? It is God that justifieth” (Rom. 8:33) from all 
charges, all that may be truly brought against them, all criminal charges they 
are chargeable with. 

Justified From Original Sin 

1. They are chargeable with original sin, the sin of the first man; they 
were, seminally, in his loins, when he eat the forbidden fruit; as Levi was in 
the loins of Abraham, when be paid tithes to Melchizedek: they were feder¬ 
ally in him, as their covenant head and representative, and sinning in him, 
they became chargeable therewith; and judgment so far proceeded against 
them, as to bring them under the sentence of condemnation and death; but 
God justifies and acquits them from that offence, through the gift of his 
Sons righteousness, which comes unto them to justification of life; and he 
frees them from the charge of that disobedience by which they were made 
sinners, through the imputation of Ghrists obedience to them, 

(Rom. 5:12,18,19) 

2. They are chargeable with impurity of nature, and a want of original 
righteousness; which Adam, by sinning, lost, and all his posterity are with¬ 
out it; they are conceived in sin, and bring an impure nature into the world 
with them; which is the case of all, even of Gods elect. The law requires pu¬ 
rity and holiness of nature, and charges with the want of it; but God justifies 
from this charge, through the imputation of the holiness of Ghrist; human 
nature to them, which is a branch of their justification; and is thought, by 
some divines, to be “the law of the Spirit, of life” in him, which “frees from 
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the law of sin and death”; and who is made, to his people, “sanctification” 
and righteousness; and was typified by the high priest, having an inscription 
on his forehead, “Holiness to the Lord” (Rom. 8:21; Cor. 1:30; Ex. 28:36). 

Justified From Sins Before Conversion 

3. They are chargeable with actual sins, before conversion, and those 
many, and some very heinous; and yet God justifies from them all; as Saul 
was chargeable with blasphemy, persecution, and doing injury to others; but 
obtained pardoning mercy, and a justifying righteousness: the Corinthians 
were guilty of some of the blackest crimes, and most enormous sins, yet 
were justified, in the name of the Lord Jesus, and by the Spirit of our God: 
the apostles, and others, before conversion, were disobedient, serving divers 
lusts and pleasures; and yet were justified, by the grace of God, and made 
heirs, according to the hope of eternal life (1 Tim. 1:13; 1 Gor. 6:9-11; Titus 
3:3, 7). 

Justified From A Multitude Of Sins After Conversion 

4. They are chargeable with a multitude of sins, after conversion; with 
many revoltings, and sometimes with great backslidings; their failings and 
infirmities, errors and mistakes, are innumerable; yet all are forgiven, and 
they are cleansed and justified from them (Jas. 3:2; Ps. 19:12; Hosea 14:4). 

5. They are justified from all their sins, of whatsoever kind, that they can 
be charged with; for they that believe in Christ, “are justified from all things”, 
from all sins, from all criminal charges; God forgives all their trespasses, for 
Ghrists sake, and his blood cleanses from all sin (Acts 13:39; Gol. 2:13; 1 
John 1:7). 

6. They are justified by the righteousness of Ghrist, “from all things, 
from which they could not be justified by the law of Moses”; for there were 
some sins which the law made no provision of sacrifice for, as adultery and 
murder; such therefore that despised Moses’ law, by breaking it in such in¬ 
stances, “died without mercy”; but God justifies from all such sins, as well 
as others, through the righteousness of Ghrist (Acts 13:39; Heb. 10:28; 9:15, 
26). 

7. God justifies his elect from all charges brought against them, from 
what quarter soever, and whether true or false; do they bring charges against 
themselves, as they often do? conscience, which is as a thousand witnesses, 
accuses and condemns them; but though their hearts and consciences con¬ 
demn them, God is greater than their hearts, and knows all things; what 
provisions he has made for them in covenant, what a righteousness his Son 
has wrought out for their justification; and though as on one hand, if a good 
man knows nothing by himself, yet he is not hereby justified; so on the other, 
though he knows much by himself and against himself, yet God clears him 
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from all. Do saints bring chargers one against another, sore crimes rightly, 
and sometimes wrongly, whether privately or publicly: and do not forgive 
one another, as they should do, since God, for Christ’s sake, forgives them? 
yet God forgives all, and clears from all charges, true or false. Does the world 
bring charges against them, as they frequently do, even speak all manner 
of evil of them falsely, for Ghrist’s sake, as Tertullius the orator, against the 
apostle Paul? yet every tongue that riseth up in judgment against them God 
will condemn; for their “righteousness is of me, saith the Lord”; plainly sug¬ 
gesting, that he would justify and acquit them from all (Isa. 54:17). Does 
Satan go about the earth to pick up charges against the people of God, and 
then accuse them to him, as he did Job, whence he is called, “the accuser 
of the brethren?” Jehovah repels his charges, and rebukes him for them; an 
instance of this we have in the vision of Zechariah (Zech. 3:1-4). In a word, 
whatever charges the law of God brings against the elect, which is broken 
by them, and for which it accuses, pronounces guilty, curses and condemns, 
and whatever charges the justice of God can produce against them, the 
mouth of the one, and of the other, is stopped by the righteousness of Ghrist; 
by which the one is honoured and magnified; and the other is satisfied and 
well pleased; and so a full justification from all charges takes place, and God 
is Just while he is the justifier of him that believes in Jesus. 

Justifed By The Rigteousness Of Christ Imputed 
5. The matter and form of justification, the righteousness of Ghrist im¬ 
puted: the matter of justification, or that for the sake of which a sinner is 
justified, is the righteousness of Ghrist; the form and manner in which it is 
made over to such an one, and becomes his, is by imputation. 

First, The matter of justification, the righteousness of Ghrist; and 
everything else must be removed from it, and denied of it. As, 

1. First, a man’s own righteousness, or his obedience to the law; this is 
expressly denied to be that by which a sinner can be justified; “By the deeds 
of the law, there shall no flesh be justified in his sight”, in the sight of God; 
that is, by works done in obedience to the law; and which is meant, not 
of the ceremonial, but the moral law; that law by which is the knowledge 
of sin, and which pronounces a man guilty of it before God, and stops his 
mouth, as the context shows; and is opposed to grace, which the ceremonial 
law is not, being of grace, given to relieve, under a sense of sin, by pointing 
to the Saviour, and his propitiatory sacrifice; and hence this conclusion is 
drawn, “Therefore we conclude, that a man is justified by faith”; by Ghrist 
and his righteousness, the object of faith; “without the works of the law”; 
being joined to Ghrist, and his righteousness, or considered as any part of a 
justifying righteousness, (Rom. 3:20,28). And to the same purpose are the 
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words of the apostle, in Galatians 2:16. The reasons why a mans own right¬ 
eousness cannot he the matter of his justification before God, are, 

1. Because it is imperfect, and the law will not admit of an imperfect 
righteousness for justification; it requires perfect, sinless obedience; and not 
anything short of that will it allow to be a righteousness; “It shall be our 
righteousness”, says Moses, “if we observe to do all these commandments, 
before the Lord our God, as he hath commanded us” (Deut. 6:25), so that 
if there is any failure, either in the matter or manner of obedience, it is no 
righteousness; and such obedience and righteousness, men, since the fall, 
were never capable of; the people of Israel, in general, followed after the law 
of righteousness; but did not attain to it, seeking it not by faith in Ghrist, in 
whom it is only found; but, as it were, by the works of the law, in which there 
is a deficiency, and so no righteousness: And those among them who made 
the largest pretensions to righteousness, fell short of it, as the Scribes and 
Pharisees; insomuch, that if a man’s righteousness does not exceed theirs, 
he cannot enter into the kingdom of heaven; nay, even the works of the tru¬ 
ly just and good, are not perfect; “There is not a just man upon earth, that 
doeth good and sinneth not” (Eccl. 7:20), hence good men, sensible of the 
insufficiency of their own righteousness, decline and deprecate entering into 
judgment with God upon that foot, acknowledging the impurity and imper¬ 
fection of their obedience; on account of which, they know they could not 
be just with God (Job 9:2, 3, 20, 32; Ps. 143:2; Isa. 64:6). 

2. If justification was by the works of men, it could not be by grace; for 
grace and works are opposed, and cannot consist together in the business 
of justification; for if it is of grace, then not of works; but justification is by 
grace, and therefore not by works; “Being justified freely by his grace” (Rom. 
3:24), not only by grace, but freely by it; or by grace that is altogether free; 
and, indeed, as Austin says, it would not be grace if it was not so, or was any 
ways clogged with the works of men. 

3. If justification was by man’s obedience, it would not be by a right¬ 
eousness without works, and that imputed, as it is; if it is by a man’s own 
righteousness, then not by a righteousness without works, for that consists 
entirely of works; and if a man’s own, then not imputed; whereas, the bless¬ 
edness of justification, lies in the imputation of a righteousness without 
works, (Rom. 4:6). 

4. If justification could be by men’s obedience to the law, then there 
would have been no need of the righteousness of Ghrist, nor of his coming 
into the world to work out one; it would have been an unnecessary thing 
for God to send his Son, that the righteousness of the law might be fulfilled 
in us, by him, if we could have fulfilled it ourselves; and not only his life. 
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and the obedience of it, would have been useless, but his death also; for, as 
the apostle argues, “If righteousness came by the law, then Christ is dead in 
vain” (Gal. 2:21). 

5. If justification was by the works of men, boasting would be encour¬ 
aged; whereas, Gods design in the whole scheme of salvation, and so in this 
branch of it, is to prevent it, lest any man should boast; “Where is boasting 
then? It is excluded. By what law? of works? Nay, but by the law of faith”; 
that is, not by the doctrine of justification, by the works of men, that would 
establish boasting; but by the doctrine of justification by faith in the right¬ 
eousness of Ghrist, which leaves no room for it, (Rom. 3:27). 

Secondly, Nor is mans obedience to the gospel, as to a new and milder 
law, the matter of his justification before God. It was a notion, that some 
years ago obtained, that a relaxation of the law, and the severity of it, has 
been obtained by Ghrist; and a new law, a remedial law, a law of milder 
terms, has been introduced by him, which is the gospel; the terms of which 
are, faith, repentance, and new obedience; and though these are imperfect, 
yet being sincere, they are accepted of by God, in the room of a perfect right¬ 
eousness. But every article of this scheme is wrong; for, 

1. The law is not relaxed, nor any of its severity abated; there is no al¬ 
teration made in it; neither with respect to its precepts, nor its penalty; it 
requires the same holy, just, and good things, it ever did; Ghrist came not to 
destroy it, but to fulfil it: nor is the sanction of it removed; though it is not 
made for, or does not lie against, a righteous man; yet it is made for, and lies 
against, the sinner and transgressor; and as it has the same commanding, 
so the same condemning power, to them that are under it; it accuses, pro¬ 
nounces guilty, condemns, and curses, even such who continue not in all 
things to observe it. 

2. Nor is the gospel a new law; there is nothing in it that looks like a law; 
it has no commands in it, but all promises; it is a pure declaration of grace 
and salvation by Ghrist; therefore called, the gospel of the grace of God, and 
the gospel of our salvation. 

3. Nor are faith, repentance, and new obedience, the terms of it, and 
required by it, as conditions of mens acceptance with God; faith and repent¬ 
ance, as doctrines, are gospel doctrines, and parts of the gospel ministry; 
and as graces, are not terms and conditions required in it, to be performed 
by men of themselves; they are blessings of grace, declared in it, and are gifts 
of grace bestowed on men; faith is the gift of God, and repentance is a grant 
from him; and both they, and new and spiritual obedience, are provided for 
in the covenant of grace (Ezek. 36:26, 27). 

4. If these were terms and conditions, required of men, in the gospel. 
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to be performed by them, in order to their acceptance with God, the gos¬ 
pel would not be a remedial law; nor these milder terms than those of the 
old law; for it was easier for Adam, in a state of innocence, to have kept the 
whole law, than it is for man, in his fallen state, to repent and believe in 
Christ, and perform new and spiritual obedience of himself; till God takes 
away the stony heart, and gives an heart of flesh, and gives grace, as well as 
time and space, to repent, men never will nor can repent of their sins: and 
faith is not of a man’s self; no man can come to Ghrist, that is, believe in him, 
unless it be given to him, and the Father draws him; and without Ghrist, his 
Spirit and grace, a man cannot do any good thing. 

5. Nor is it true, that God will accept of an imperfect righteousness in 
the room of a perfect one: nor can any thing more highly reflect upon the 
justice and truth of God, who is the Judge of all the earth, and will do right, 
and whose judgment is according to truth, and can never account that a 
righteousness which is not one. 

5a3. Thirdly, nor is a profession of religion, even of the best religion, the 
Ghristian religion, the matter of justification before God; men may have a 
form of godliness without the power of it; they may submit to the ordinances 
of Ghrist, baptism, and the Ford’s Supper, and attend every duty of religion, 
and yet be far from righteousness: and even if a profession of religion was 
taken up upon right principles, on a good foundation, and held and main¬ 
tained in an honorable manner, and even though a man may be ever so 
sincere in it, it is not the matter of his justification. For, 

4thly, sincerity itself, in any religion, even in the best religion, is not a 
justifying righteousness. There may be sincerity in a bad religion, as well as 
in a good one; a man may be sincerely wrong, as well as sincerely right; may 
be a sincere Pagan, a sincere Papist, and a sincere Mohammedan, as well as 
a sincere Ghristian; yea, a man may be a sincere blasphemer of Ghrist, and 
a sincere persecutor of his followers, as the apostle Paul was, before conver¬ 
sion, and as the persecutors of Ghrist’s disciples (Acts 26:9; John 16:2), and 
taking sincerity in the best sense, as a grace of the Spirit of God, which ac¬ 
companies all other graces, and denominates faith unfeigned, hope without 
hypocrisy, and love without dissimulation; it belongs to sanctification, and 
not justification; and is not the whole, nor any part of justifying righteous¬ 
ness. 

Fifthly, nor faith, the “to credere”, or act of believing; this is, by some, 
said to be imputed for righteousness; but is not so; for, 

1 . Faith, as a man’s act, is his own; and is called “his” faith, “thy” faith, 
and “my” faith (Hab. 2:5; Matthew 9:22; 15:28; Jas. 2:18), whereas, the right¬ 
eousness by which a man is justified, is not his own, but another’s, and there- 
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fore not faith. 

2. Faith is imperfect; it is so in the greatest believers; the disciples of 
Christ saw need to pray, Ford, “increase our faith!” whereas, a righteousness 
to justify must be perfect; nothing else can be accounted a righteousness. 

3. Faith is not everlasting; as to its use; is only for the present life; it will 
be changed into vision: but the righteousness by which sinners are justified 
before God, and which was brought in by Christ for that purpose, is “ever¬ 
lasting righteousness” (Dan. 9:24). 

4. Faith and righteousness are manifestly distinguished; “The righteous¬ 
ness of God is revealed from faith to faith”; and therefore faith cannot be 
that righteousness. “With the heart man believeth unto righteousness”; and 
therefore righteousness must be a distinct thing from faith; which “right¬ 
eousness is unto all, and upon all them that believe”; and therefore must be 
different from that faith with which they believe, (Rom. 1:17; 10:10; 3:22). 

5. Something else, and not faith, is said to be that by which men are 
made righteous, and justified; as “the obedience of one”, Jesus Ghrist, by 
which “many are made righteous”; and the blood of Ghrist; “being justified 
by his blood” (Rom. 5:9,19). Now faith is neither the one nor the other; and 
though men are said to be “justified by faith”, yet not as an act of men; for 
then they would be justified by works, contrary to express scripture; nor by 
it as a grace of the Spirit in men; for this would confound justification and 
sanctification together; but by the object of it, Ghrist, and his righteousness, 
apprehended, received, and embraced by faith. And though believers are 
said to be justified by faith, yet faith is never said to justify them. 

6. The passages produced to establish this notion, that faith is a mans 
righteousness, are insufficient; “Abraham believed God, and it was counted 
to him for righteousness” (Rom. 4:3). And again (Rom. 4:5), “His faith is 
counted for righteousness”. And in (Rom. 4:9), “We say, that faith was reck¬ 
oned to Abraham for righteousness”. Now this can not be understood of the 
act of Abrahams faith; but of the object of it, or that which he believed in, the 
righteousness of Ghrist, which God imputes, without works (Rom. 4:6), and 
that this must be the sense is clear, from this one single consideration, that 
the same “it” which was imputed to Abraham for righteousness, is imputed 
to all those who believe in God, who raised up Ghrist from the dead (Rom. 
4:22-24). Now supposing Abraham’s faith was imputed to him for a justify¬ 
ing righteousness; it cannot reasonably be thought that it should be imputed 
also for righteousness to all that believe in all succeeding ages. 

Sixthly, Nor is the whole of sanctification the matter of justification; 
these two are distinct things, and not to be confounded; the one is a work of 
grace within men, the other an act of God’s grace towards and upon men; 
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the one is imperfect, the other perfect; the one is carried on gradually, the 
other done at once. But the sole matter of justification, or that for the sake 
of which a sinner is justified before God, is the righteousness of Christ; and 
which is, 

1. Not his essential righteousness, as God; the righteousness by which 
men are justified is the righteousness of God, which was wrought out by 
Ghrist, who is God as well as man; but it is not that righteousness which is 
essential to him as God; he that is their righteousness is Jehovah, but the 
righteousness by which he is Jehovah, or which belongs to him as such, is 
not their righteousness, as Osiander dreamed; for this would be to deify 
them. 

2. Nor his righteousness, integrity, and fidelity, which he exercised in the 
discharge of his mediatorial office; that was personal and respected himself, 
and not relative to others; he was faithful to him that appointed him to that 
office, and he did his work in so upright a manner, that he obtained the char¬ 
acter of Gods “righteous servant” (Isa. 11:5; 53:11), but though it is a right¬ 
eousness he wrought out as mediator, which is imputed for justification, yet 
it is not his mediatorial righteousness, or the righteousness of his office, or 
that by which he showed the discharge of it. 

3. Nor does it consist of all the actions and works he did here on earth, 
nor of what he is doing in heaven; it wholly consists of those he wrought 
in his state of humiliation here on earth, yet not all of these; not his ex¬ 
traordinary and miraculous works, these were proofs of his Deity, and of his 
Messiahship; they were done and recorded to engage men to believe in him, 
and in his righteousness; but were no ingredients, as one observes, in that 
righteousness on which they were to believe. Nor is his work in heaven, ap¬ 
pearing for his people there, interceding for them, and preparing mansions 
of glory for them, any part of the righteousness wrought out for them, and 
imputed to them. But, 

4. What he did and suffered in their nature on earth, and in their room 
and stead, and as their substitute and representative, commonly called his 
active and passive obedience; to which maybe added the purity and holiness 
of his nature, and which altogether made up the (vouoi), “the righteousness 
of the law”, which was “fulfilled” by him, as their head and representative 
(Rom. 8:4), for whatever the law required is necessary to a sinners justifi¬ 
cation before God; and that requires of sinners more than it did of man in 
innocence. Man was created with a pure and holy nature, conformable to 
the pure and holy law of God; and it was incumbent on him to continue so, 
and to yield in it perfect and sinless obedience; and in failure thereof he was 
threatened with death; and now having sinned, whereby his nature is vitiat- 
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ed and corrupted, and his obedience become faulty and imperfect, suffering 
the penalty of the law is required; and all this is requisite to the justification 
of a sinner, purity of nature, perfection of obedience, and sufferings of death; 
all which meet in Christ, the representative of his people, in whom they are 
justified. 

( 1 ) . Holiness of nature: some consider this only as a qualification for 
his office, and the due performance of it in human nature; whereby he was 
capable of yielding sinless obedience to the law, and was qualified as an high 
priest to offer himself a spotless sacrifice, and to be a proper advocate for 
sinners, being Jesus Christ the righteous; but this not only fitted him for his 
work, but made him suitable to us, “Such an high priest became us, who 
is holy, harmless”; the law required an holy nature in conformity to it; it is 
wanting in us, it is found in Christ, “who is of God made to us sanctifica¬ 
tion”; see more of this under the “fourth head”. 

(2) . The obedience of Christs life, commonly called his active obedience, 
which was sinless and perfect; his whole life was in perfect conformity to the 
law, and was a continued series of holiness and obedience; the holiness of his 
nature appeared in all his actions, throughout his whole state of humiliation, 
from his birth to his death; in all which he was the representative of his peo¬ 
ple; what he did, he did in their room and stead, and therefore was reckoned 
as if done by them, and is imputed to them as their righteousness: there are 
some divines who exclude the active obedience of Christ from being any 
part of the righteousness by which men are justified; they allow it is a condi¬ 
tion requisite in him as mediator, qualifying him for his office; but deny that 
it is the matter of justification, or that it is imputed and reckoned for right¬ 
eousness to men. They suppose that Christ was obliged to this obedience for 
himself as a creature, and that it is unnecessary to his people, because his 
sufferings and death are sufficient for their justification. But, 

1. Though the human nature of Christ being a creature, and so consid¬ 
ered, was subject to a law and obliged to obedience; yet it was not obliged to 
a course of obedience in such a low, mean, and suffering state, being entitled 
to glory and happiness from the moment of its union to the Son of God; this 
was voluntary: besides, the human nature being taken into personal union 
with the Son of God, the person of Ghrist, who was not subject to the law, 
but was above it, and Lord of it; it was an act of his will to submit to it, and 
a wonderful instance of his condescension it was; moreover, as Ghrist being 
made of a woman, and was made under the law, he was made both for the 
sake of his people; he became man for their sake, “to us or for us a child 
is born” (Isa. 9:6), and for their sake he became subject to the law, that he 
might yield obedience to it in their room and stead, and that he might re- 
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deem them from the curse of it; and this was the kind and gracious design of 
his divine Father in sending him in the likeness of sinful flesh, that he might 
both obey and suffer for them, that so the whole righteousness of the law 
might be fulfilled in them (Gal. 4:4; Rom. 8:3, 4). 

2. Without the active obedience of Christ the law would not be satisfied, 
the language of which is “Do and live”; and unless its precepts are obeyed, 
as well as its penalty endured, it cannot be satisfied; and unless it is satisfied, 
there can be no justification by it; Christ, as a surety, in the room and stead 
of his people, must both obey the precepts of the law and bear its penalty; 
his submitting to the one, without conforming to the other, is not sufficient; 
one debt is not paid by another; his paying off the debt of punishment did 
not exempt from obedience, as the paying off the debt of obedience did not 
exempt from punishment: Christ did not satisfy the whole law by either of 
them separately, but by both conjunctly [joined together]; by his sufferings 
and death he satisfied the threatenings, the sanction of the law, but not the 
precepts of it thereby; and by his active obedience he satisfied the preceptive 
part of the law, but not the penal part; but by both he satisfied the whole of 
the law and made it honorable. 

3. It is by a righteousness that men are justified, and that is the righteous¬ 
ness of Christ; now righteousness, strictly speaking lies in doing, in actual 
obedience to the commands of the law, “This shall be our righteousness, if 
we observe to do”, &c. (Deut. 6:25). Christ’s righteousness lay in doing, not 
in suffering; “all righteousness, as one says, is either an habit or an act; but 
sufferings are neither, and therefore not righteousness; no man is righteous 
because he is punished; if so, the devils and damned in hell would be right¬ 
eous in proportion to their punishment; the more severe their punishment, 
and the more grievous their torments, the greater their righteousness must 
be; if there is any righteousness in punishment, it must be in the punisher, 
and not in the punished.” 

If therefore men are justified by the righteousness of Christ imputed to 
them, it must be by his active obedience, and not merely by his sufferings 
and death; because these, though they free from death, yet, strictly speaking, 
do not make men righteous. 

4. It is expressly said, that “by the obedience of one shall many be made 
righteous” (Rom. 5:19), which cannot be meant of the sufferings and death 
of Christ; because, properly speaking, they are not his obedience, but the ef¬ 
fect of it; besides, the antithesis in the text determines the sense of the words; 
for if by one man’s actual disobedience, which was the case, many were made 
sinners, so by the rule of opposition, by one man’s actual obedience, which is 
Christ’s, many are made righteous, or justified. 
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5. The reward of life is not promised to suffering, but to doing; the law 
says, “Do this and live”; it promises life, not to him that suffers the penalty, 
but to him that obeys the precept; “there never was a law, as an excellent di¬ 
vine observes, even among men, either promising or declaring a reward due 
to the criminal, because he had undergone the punishment of his crimes.” 

Christ’s sufferings and death being satisfactory to the comminatory [a 
formal denunciation] or threatening part of the law, are reckoned to us for 
justification, that so we may be freed and discharged from the curse of it, 
and from hell and wrath to come; but as they do not constitute us righteous, 
they do not entitle us to eternal life; but the active obedience or righteous¬ 
ness of Christ being imputed to us, is “unto justification of life”, or is what 
gives the title to eternal life. 

(3). Nevertheless the sufferings and death of Christ, or what is common¬ 
ly called his passive obedience, are requisite to our justification before God. 
Passive obedience is a phrase that may be objected to as not accurate, being 
a seeming contradiction in terms; suffering and obedience convey different 
ideas, and belong to different classes; suffering belongs to the predicament 
or class of passion, obedience to that of action; yet as Christ’s sufferings flow 
from his obedience, and were the effect of his submission to his Father’s will, 
with respect to which he said, “Not my will but thine be done”; and as he 
was obedient throughout his life, in all the actions and in all the sufferings of 
it, even to the moment of his death; and was also obedient in death, laying 
down his life at the command received from his Father; “For though a Son, 
yet learned he obedience by the things he suffered”; and was even active in 
his sufferings; he laid down his life of himself, he poured out his soul unto 
death, and gave himself an offering, and a sacrifice for sin; considering these 
things, the phrase, passive obedience, may be admitted of; especially as it is 
well known what is meant by it, the voluntary sufferings and death of Christ, 
which are most certainly ingredients in the justification of a sinner. 

It may be asked, if Christ was the representative of his people in his ac¬ 
tive obedience, which constitutes them just or righteous, and is their jus¬ 
tification of life, or what entitles to eternal life, what need was there of his 
sufferings and death? to which it may be answered, that it was necessary 
that Christ, as the surety and representative of his people, should satisfy the 
law in everything it could require of them, both as creatures, and as sinful 
creatures. As creatures, the law could require of them purity of nature, and 
perfect obedience to it, which were in their first parents, but were lost by 
them, and are wanting in them; as sinful creatures, it could require of them 
to endure the penalty of it. Christ now as the surety of his people, represent¬ 
ed them as creatures, in the purity of his nature and in the perfection of his 
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life, or in his active obedience; and presented that to the law for them which 
it could require of them as creatures: and as it is certain he represented them 
in his sufferings and death, hence he is said to die for them, that is, in their 
room and stead, and they to be crucified and buried with him; in these he 
represented them as sinful creatures, and bore the penalty or curse of the 
law; and in both obediences he satisfied the whole of it; and as by the one 
they are freed from death the sanction of the law, so by the other they are 
entitled to life, and by both Christ is the fulfilling end of the law for right¬ 
eousness unto them. For that the sufferings and death of Christ, as well as 
his active obedience, are requisite to the complete justification of a sinner, 
appears, 

1. That without these the law would not be satisfied, and all its demands 
answered; and unless it is satisfied; there can be no justification by it; and it 
cannot be satisfied unless its penalty is endured; for, 

2. The law, in case of disobedience to it, threatened with death, and death 
is the just wages and due demerit of sin; and therefore this must be endured, 
either by the sinner or a surety for him, or else he cannot be discharged by 
the law 

3. The justification of a sinner is expressly ascribed to the blood of Christ, 
which is put for the whole of his sufferings and death, (Rom. 5:9). 

4. Justification proceeds upon redemption, “being justified freely by his 
grace, through the redemption that is in Christ Jesus”, (Rom. 3:24) now re¬ 
demption is by the blood of Christ, and through his sufferings and death 
(Eph. 1:7; 1 Pet. 3:18,19; Rev. 5:9). 

5. It is upon the foot of Christs satisfaction that justification takes place, 
and satisfaction is made by Christs doing and suffering all the law requires; 
and so as by his obedience, likewise by his blood and death, to which it is 
more frequently ascribed, peace is made by his blood, reconciliation by his 
death, atonement and expiation by his sacrifice, which is of a sweet smelling 
savor to God (Col. 1:20; Rom. 5:10; Heb. 9:26; Eph. 5:2). 

5. The complete justification of a sinner, does not seem to be finished 
by Christ until his resurrection, after his obedience and sufferings of death; 
for he “was delivered for our offences, and was raised again for our justifi¬ 
cation” (Rom. 4:25). In short, the righteousness by which we are justified, 
as Dr. Ames says, is not to be sought for in different operations of Christ, 
but arises from his whole obedience, both active and passive; which is both 
satisfactory and meritorious, and frees from condemnation and death, and 
adjudges and entitles to eternal life; even as one and the same disobedience 
of Adam, stripped us of original righteousness, and rendered us obnoxious 
to condemnation. So much for the matter of justification. 
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Secondly, The form of it, is imputation; or the manner in which the 
righteousness of Christ is made over to a sinner, and it becomes his, is by 
imputing it to him; “Even as David describeth the blessedness of the man 
unto whom God imputeth righteousness without works” (Rom. 4:6). The 
words used both in Hebrew and Greek, pa and a^ipipi on.ai, Ba,a,oilJBXO, 
&c. signify, to reckon, repute, estimate, attribute, and place something to 
the account of another: as when the apostle said to Philemon, concerning 
Onesimus, “If he hath wronged thee, or oweth thee ought, put that on my 
account”, xoorio buol Baaoippi, let it be reckoned, or imputed to me. So 
when God is said to impute the righteousness of Ghrist to any, the sense is, 
that he reckons it as theirs, being wrought out for them, and accounts them 
righteous by it, as though they had performed it in their own persons: and 
that it is by the righteousness of Ghrist, imputed to his people, that they are 
justified, is clear, when it is observed, 

1. That those whom God justifies, are, in themselves, ungodly; for God 
“justifieth the ungodly” (Rom. 4:5), if ungodly, then without a righteous¬ 
ness; and if without a righteousness, then, if they are justified, it must be by a 
righteousness imputed to them, or placed to their account; which can be no 
other than the righteousness of Ghrist. 

2. They that are justified, are justified either by an inherent, or by an im¬ 
puted righteousness: not by an inherent one, for that is imperfect, and so not 
justifying; and if not by an inherent righteousness, then it must be by one 
imputed to them, for there remains no other. 

3. The righteousness by which any are justified, is the righteousness of 
another, and not their own, even the righteousness of Ghrist; “Not having on 
mine own righteousness”, says the apostle (Phil. 3:9). Now the righteousness 
of another, cannot be made a mans, or he is justified by it, any other way 
than by an imputation of it to him. 

4. The same way that Adam’s sin, became the sin of his posterity, or they 
were made sinners by it, the same way Ghrist’s righteousness becomes his 
people’s, or they are made righteous by it. Now the former is by imputation; 
and so the latter; “As by one man’s disobedience many were made sinners”; 
that is, by the imputation of it to them; “so by the obedience of one shall 
many be made righteous”; that is, by placing it to their account, (Rom. 5:19). 

5. The same way that the sins of Ghrisfs people became his, his right¬ 
eousness becomes theirs. Now their sins became Ghrisfs by imputation 
only; the Father hid them on him, or made them to meet upon him, imputed 
them to him, placed them to his account; and he took them upon him, and 
looked upon himself as answerable to justice for them; and so, in the same 
way, his righteousness is made over to, and put upon his people; “For he who 
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knew no sin, was made sin for us”, by imputation, “that we might be made 
the righteousness of God in him”; accounted righteous in him, through his 
righteousness imputed (2 Cor. 5:21). Now there are several things which are 
said of this imputed righteousness of Christ, which serve greatly to recom¬ 
mend it, and set forth the excellency of it; as, 

(1) . That it is called “the righteousness of God” (Rom. 1:17; 3:22), being 
wrought by Ghrist, who is God as well as man; approved and accepted of by 
God, and freely imputed by him to believers, as their justifying righteous¬ 
ness. 

(2) . It is called, “the righteousness of One” (Rom. 5:18), of one of the 
Persons in the Trinity, the Son of God; of him, who, though he has two na¬ 
tures united in him, is but one Person, and who is the one common Head to 
all his seed; and though his obedience, or righteousness, serves for many, it 
is “the obedience of One” (Rom. 5:19), a nd therefore they are justified, not 
partly by their own obedience, and partly by Ghrist’s, but by his only. 

3. It is called, “the righteousness of the law” (Rom. 8:4), being wrought 
by Ghrist in conformity to the law; so that this righteousness is a legal right¬ 
eousness, as performed by Ghrist, being every way commensurate to the 
demands of it; though evangelical, as made over to his people, and revealed 
in the gospel; for it is manifested without the law, though witnessed to by 
law and prophets. 

4. It is called, “the righteousness of faith” (Rom. 4:13), not that faith is 
righteousness, or imputed for it, or is the matter of a justifying righteous¬ 
ness, or any part of it; but because the righteousness of Ghrist is revealed to 
faith, and that lays hold on it, receives it, rejoices in it, and boasts of it. 

5. It is called, “the gift of righteousness”, and “the free gift”, and “the gift 
by grace” (Rom. 5:15-17), because freely wrought out by Ghrist, and freely 
imputed by God the Father; and faith is freely given to receive and embrace 
it. 

6. It is called, “a robe of righteousness”, a garment down to the feet, 
which covers the whole mystical body of Ghrist (Isa. 61:10; Rev. 1:13), it is 
signified by gold of Ophir, of wrought gold, and raiment of needle work; 
setting forth the preciousness of it (Ps. 45:9, 13, 14). It is said to be change 
of raiment, and the wedding garment (Zech. 3:4; Matthew 22:12), yea, the 
“best robe” (Fuke 15:22), a better robe than Adam had in Eden, or the angels 
in heaven; theirs, at best, being but the righteousness of a creature, and that 
loseable, as the event showed; but Ghrist s righteousness is the righteousness 
of God, and an everlasting one; it may rendered, the “first robe”, being first 
in designation, and in the provision of the covenant of grace; though Adam’s 
robe of righteousness was first in wear and use. 
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VI. The effects of justification by the righteousness of Christ may be next 
considered, which are as follow. 

1. An entire freedom from all penal evils, in this life and in that which is 
to come. Justified ones are not freed from all evils; they have their evil things 
now, as Lazarus had, but they are not brought upon them by way of punish¬ 
ment; afflictions are evils in themselves, being not joyous but grievous; but 
then they are not penal ones; they are fatherly chastisements, they are fruits 
and evidences of the love of God to them, and not of his vindictive wrath, 
(Rev. 3:19; 1 Cor. 11:32), death was threatened as a punishment for sin, and 
is the just demerit of it, and as such is inflicted on unrighteous ones, but is no 
penal evil to justified ones; it is their privilege and not their punishment (1 
Cor. 3:22; Rev. 14:13), and therefore their death is desirable, even by wicked 
men, as it was by Balaam: nor will any penal evil befall the justified ones after 
death; for “being now justified” by his (Christs) blood, they “shall be saved 
from wrath through him”; from wrath to come, the vengeance of eternal 
fire: should any penal evil be inflicted on them here or hereafter, it would 
highly reflect upon the justice of God, in punishing twice for the same of¬ 
fences, once in their surety, and again in themselves; since the chastisement, 
or punishment of their sins has been laid on Ghrist, and he has endured it; 
and therefore it would be a lessening of the value of Ghrists satisfaction, as 
if it was not made to full content, should punishment be inflicted in any de¬ 
gree upon those for whom it is made; and it would be contrary to the gospel 
declaration, that they that believe in Ghrist are justified, and shall not enter 
into condemnation. 

2. Peace with God is another fruit and effect of justification; being “justi¬ 
fied by faith, we have peace with God” (Rom. 5:1), peace with God is made by 
the blood of Ghrist, and reconciliation by his death; and besides that, there is 
a peace of conscience which is had in a way of believing, and through a com¬ 
fortable sense and perception of an interest in the righteousness of Ghrist, 
the effect of which is peace and quietness (Isa. 32:17). 

3. Access to God through Ghrist; for having a comfortable view by faith 
of interest in the righteousness of Ghrist unto justification, it follows, “by 
whom also we have access by faith into this grace wherein we stand” (Rom. 
5:2), access to God as the God of grace, to him as on a throne of grace, to all 
the blessings of grace which come from God through Ghrist; and through 
the blood and righteousness of Ghrist justified ones have great freedom, 
boldness and confidence, to go to God, and present their supplication to him 
for what they want; not for their righteousness sake, but in their requests 
making mention of the righteousness of Ghrist, and only pleading the worth 
and virtue of that. 
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4 . Acceptance with God through Christ follows upon justification by 
his righteousness; there can be no acceptance with God upon the foot of a 
mans own righteousness, which cannot render him acceptable to God; but 
through the righteousness of Ghrist there is an acceptance both of persons 
and services; first of persons and then of services; as God had respect to 
Abel, and so to his offering, and accepted it; so he has respect to the persons 
of his justified ones, as considered in Ghrist; he has respect to him, and is 
well pleased with him, and with all that are in him; they are accepted of God 
in the beloved, being clothed with the robe of his righteousness, and the 
garments of his salvation; and their services being done in the strength of 
Ghrist, and through faith in him, and to the glory of God by him, and their 
spiritual sacrifices being offered up by him their great high-priest, they be¬ 
come acceptable to God through him. 

5. The well being of Gods people here and hereafter depends upon their 
justification, and is a consequent of it; “Say ye to the righteous”, one that is 
justified by the righteousness of Ghrist, “that it shall be well with him” (Isa. 
3:10), it is well with the justified ones in life; be it with them as it may, all 
is well with them and for the best; all things work together for their good, 
adversity and prosperity; what they have of worldly things, though but little 
(Ps. 37:16; Prov. 15:16,17), are blessings to them: it is well with such an one at 
death, he has hope in it, and rejoices in hope of the glory of God; peace is the 
end of the perfect and upright man, who is perfectly righteous through the 
righteousness of Ghrist imputed to him; and it is well with him at judgment, 
he has a righteousness that will answer for him in that time to come; and he 
shall have an abundant entrance into the everlasting kingdom and glory of 
our Lord Jesus Ghrist; and it will be well with him to all eternity; he that is 
righteous will then be righteous still, and ever continue so, and shall go into 
everlasting life. 

6. Glorying, or boasting, is another effect of justification; not in a mans 
self, in his own righteousness; not of his duties, services, and performance; 
nor of blessings of goodness enjoyed through his own merit; nor of heaven 
and happiness, as his own acquisition; all such boasting is excluded, by the 
doctrine of justification by faith in the righteousness of Ghrist; but such as 
are justified in Ghrist glory of him, in whom they are justified; and glory in 
this, that he is “of God, made to them righteousness” (Isa. 45:25; 1 Gor. 1:30). 

7. Justified ones have an undoubted title to eternal life; hence justifica¬ 
tion by Ghrists righteousness is called, “justification of life”, because it en¬ 
titles to it; and such are “made heirs, according to the hope of eternal life”; 
are heirs of the inheritance, incorruptible and undefiled, and reserved in the 
heavens, and shall be possessed of it, (Rom. 5:18; Titus 3:7). For, 
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8. Certainty of salvation may be concluded from justification; such as are 
justified, shall most assuredly be “saved from wrath”; there is an insepara¬ 
ble connection between justification and glorification; “Whom he justified, 
them he also glorified” (Rom. 5:9; 8:30). 

VII. The properties of justification. 

1 . It is an act of Gods grace, of pure grace, without any consideration of 
merit, worthiness, and works of men; grace is the moving cause of it, as has 
been already observed; it was according to the purpose and grace of God, 
that he resolved upon the justification of any of the sons of men; “The scrip¬ 
ture foreseeing that God would justify the heathen through faith” (Gal. 3:8), 
the scripture foresaw, or predicted, the justification of them; because God, 
of his sovereign grace and good will, determined on it; grace set wisdom at 
work to find out a proper way and method of making men just with God, 
which could never have been found out by men or angels; and having found 
a way to impute their sins, not to themselves but to Ghrist, and to impute his 
righteousness to them; he was “gracious, and said. Deliver them from going 
down to the pit”. Grace put him on calling Ghrist to be their surety, to bring 
in an everlasting righteousness for them; and it was grace in Ghrist to accept 
the call, and say, “Lo, I come to do thy will!” one part of which was, to work 
out a righteousness for his people; and it was grace in God to send his Son to 
obey, suffer, and die for them, in their nature, that the righteousness of the 
law might be fulfilled in them; and it was grace in him to accept of that right¬ 
eousness as if done by them, and to impute it to them freely without works, 
and to give them faith to lay hold upon it for themselves; and it appears the 
more to be an act of grace, in that they are “ungodly” whom God justifies, 
sinners, even some, the chief of sinners, (Rom. 4:5; 1 Gor. 6:11). 

2. It is an act of justice, as well as of grace: God is righteous in all his 
ways and works, and so in this; the law being perfectly fulfilled by Ghrist, the 
surety, both with respect to precept and penalty; justice is fully satisfied, and 
so God is “just, and the justifier of him that believeth in Jesus”, (Rom. 3:26). 

3. It is universal, as to persons, sins, and punishment: as to persons, all 
the seed of Israel are justified; that is, all the elect of God and seed of Ghrist; 
as there was an “all” on whom judgment came to condemnation, through 
the offence of the first Adam, even all his natural posterity; so there is an all 
on whom the free gift by the righteousness of Ghrist comes, to the justifica¬ 
tion of life; even all the children of God, and offspring of Ghrist, the second 
Adam, whose righteousness is “unto all”, and “upon all” them that believe 
(Isa. 45:25; Rom. 5:18; 3:22). And with respect to sins, they that are justified, 
are justified from all sins whatever; Ghrist has redeemed his people from 
all their iniquities; all are forgiven for his sake; his blood cleanses from all. 
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and his righteousness clears and acquits them of all: and as to punishment, 
they are entirely secure from it, even to the least degree; they are saved from 
wrath; they are secure from all condemnation; they are delivered from the 
curse of the law; nor shall they be hurt by the second death, the wages of 
sin; it shall not have any power at all over them: the whole righteousness of 
Christ is imputed to them; a whole Christ is made to them righteousness; 
and in such a manner, that they are made the righteousness of God in him; 
and they are complete in him, are perfectly comely through his comeliness 
put upon them, a perfection of beauty, all fair, and without spot. 

4. It is an individual act, done at once, and admits of no degrees; the sins 
of God’s elect were altogether and at once laid on Ghrist, and satisfaction 
for them was made by him at once; he removed the iniquity of his people in 
one day, and by one sacrifice put away sin for ever; all sins were pardoned at 
once, upon this sacrifice offered, and satisfaction made; and the righteous¬ 
ness of Ghrist was accepted of, and imputed to his people at once. The sense 
of justification, indeed, admits of degrees; “The righteousness of God is re¬ 
vealed from faith to faith”; from one degree of faith to another; from a lesser, 
and lower degree of it, to an higher; it is gradually that faith rises to a full 
assurance of interest in it, so that a man knows with certainty, that he is and 
shall be justified; the manifestations of it are various and different, at differ¬ 
ent times; but the act itself, as in God, is always the same, perfect and com¬ 
plete. Indeed, there are fresh declarations and repetitions of the sentence of 
it was first conceived in the divine mind from all eternity; it was virtually 
pronounced on the elect in Ghrist, their representative, at his resurrection 
from the dead; and it is afresh pronounced in the conscience of a believer, by 
the Spirit, and he bearing testimony to it; and it will be again notified at the 
general judgment, before angels and men; but justification, as an act of God, 
is but one, and done at once, and admits of no degrees; and is not carried on 
in a gradual, progressive way, as sanctification is. 

5. It is equal to all, or all are alike justified, that are justified; the price 
of redemption, on which justification proceeds, is the same, the precious 
blood of Ghrist; even as the ransom price, and atonement money paid for 
the children of Israel, was the same, an half shekel for the rich and for the 
poor: and it is the same righteousness of Ghrist that is imputed to one as 
to another; it is a garment down to the feet, and covers the whole mystical 
body, the lowest and meanest members of it, as well as the more principal; it 
is unto all, and upon all them that believe; there is no difference, they have 
all the same righteousness, and the same precious faith, though not to the 
same degree; yet the weakest believer is as much justified, as the strongest 
believer; and so the greatest, as well as the smallest sinner, though one may 
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be justified from more sins than another, having committed more: yet one is 
not more justified than the other; though one man may have more faith, and 
more sanctifying grace than another, yet no man has more righteousness, or 
a more justifying righteousness than another. 

6. It is irreversible, and an unalterable act; it is according to the immuta¬ 
ble purpose and grace of God, which can never be frustrated; it is part of that 
grace given, and one of those spiritual blessings wherewith the elect were 
blessed in Christ before the world began; it is one of those things which God 
does, and are for ever. Neither the righteousness by which they are justified, 
nor the faith by which they receive the justifying righteousness from the 
Lord, ever fail. The righteousness is an everlasting righteousness; and faith 
fails not; Christ is the author and finisher of it. Though a righteous man falls, 
he never falls from his righteousness: a man that is only seemingly and out¬ 
wardly righteous, may turn away from his own righteousness, and go into a 
course of sin, and die; but one that is truly righteous, through the righteous¬ 
ness of Christ, can never turn and fall from that, nor shall ever enter into 
condemnation; but shall be eternally saved and glorified. 

7. Though by the act of justification, persons are freed from sin, and 
from obligation to punishment for it, sin is not thereby taken out of them. 
They are, indeed, so freed from it, that God sees no iniquity in them, to 
condemn them for it; he sees all the sins of his people in the article of provi¬ 
dence, and chastises for them; but in the article of justification he sees none 
in them; they are acquitted, discharged, and justified from all; yet sin dwells 
in them, as it did in the apostle Paul, who, undoubtedly, was a justified per¬ 
son; yea, “There is not a just man upon earth”; one that is truly righteous, in 
an evangelic sense, “that doth good and sinneth not” (Eccl. 7:20). 

8. Through justification by the righteousness of Christ, neither the law is 
made void and of none effect, nor is the performance of good works discour¬ 
aged. The Law is not made void; “Do we make void the law through faith?” 
that is, through the doctrine of justification by faith in the righteousness of 
Christ; “God forbid! yea, we establish the law”; by presenting to it a right¬ 
eousness every way commensurate to its demands, by which it is magnified 
and made honourable: nor does this doctrine discourage duty, but animates 
to it; and is to be constantly preached for this end, “That they which have 
believed in God, might be careful to maintain good works” (Titus 3:7, 8). 

CHAPTER 2 

OF OTHER ETERNAL AND IMMANENT ACTS IN GOD 
This section is taken from John Gill’s Body Of Doctrinal Divinity 
Book II and Chapter 5 
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Blessings Of Grace Bestowed 

I shall not here treat of these as doctrines, in the full extent of them; or 
as blessings of grace actually bestowed upon, and enjoyed by believers, with 
all the privileges and advantages arising from thence; or as transient acts 
passing on them, and terminating in their consciences at believing; but as 
internal and immanent acts, taken up in the mind of God from eternity, and 
which abide in his will; in which they have their complete “esse”, or being, as 
eternal election has, being of the same kind and nature, and are ranked with 
it as of the same date, and as branches of it (Eph. 1:4-6). In the other view of 
them they will be considered hereafter in course, in a proper place. I shall 
begin with. 

Adoption An Eternal Act Of Grace 

1 . Adoption; as predestination to it stands next to election, (Eph. 1:5) 
which is no other than his will to adopt the chosen ones, which is his adop¬ 
tion of them; for as the will of God to elect any is his election of them, so his 
will to adopt the same is his adoption of them; and the complete essence of 
it lies in his will, and is as such an eternal immanent act of it; in like manner 
as election is, and may be considered as a branch of it, at least of the same 
nature with it; and which agrees with the sense of the word “adopto”, from 
whence adoption comes, which is compounded of “ad” to, and “opto” to 
choose; so that adoption is God’s choice or election of some to be his chil¬ 
dren; and by this option, or choice, of his they become so. The Greek word 
for adoption throughout the New Testament is moToxva, which signifies 
“putting among the children”; the phrase used by God (Jer. 3:19). “How shall 
I put them among the children?” or a putting one for and in the room of a 
son, that is a stranger and not a son by birth; a constituting and accounting 
such an one as a son, according to choice, will, and pleasure: and divine 
adoption is an act of the sovereign grace and good will of God, (Eph. 1:5) to 
which he is not induced by any motive out of himself; not by any excellency 
in the creature; nor for want of a son; one or other of which is the case in 
human adoptions; as of Moses, a goodly child, by Pharaoh’s daughter; and 
of Esther, a beautiful person, and a relation by Mordecai; but divine adop¬ 
tion is of persons exceeding unworthy and undeserving, nothing engaging 
in them; not only strangers, but children of wrath even as others, and like the 
wretched infant in (Ezek. 16:1-63). It is an act of distinguishing grace; it is of 
men, and not angels; who are servants and not sons, at least not by adoption; 
and of some men and not of all, though all are alike in their nature state; and 
it is a most amazing act of unmerited love and free grace (1 John 3:1). Now 
this is an eternal act of grace: 

First, It did not begin in time, but commenced from eternity; it is an act 
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of Gods will, and has its complete essence in it; and the will of God is eter¬ 
nal, no new will, nor any new act of will, arises in God in time; or otherwise 
he would not he the unchangeable God he is. 

1. It is an act that does not first take place at believing; indeed the saints 
are “all the children of God by faith in Ghrist Jesus”, openly and manifesta- 
tively, (Gal. 3:26) but then it is not faith that makes them children, but what 
makes them appear to be so; adoption is the act of God, and not of faith; it is 
God that says, “How shall I put them among the children?” and again, “I will 
be their Father, and they shall be my sons and daughters”, (Jer. 3:19; 2 Gor. 
6:18) it is the work and business of faith to receive the blessing of adoption, 
which it could not do, unless it had been previously provided in the mind 
and by the will of God, and in the covenant of his grace; for the reception of 
which Ghrist has made way by his redemption, one end of which is “that we 
might receive the adoption of sons”, (Gal. 4:5) that is, by faith; for God has 
appointed faith to be the general receiver of Ghrist, and of all the blessings 
of grace through him, and this among the rest; and to as many as receive 
Ghrist, he gives (aonaiaTiT), a power, authority, dignity, and privilege to 
become the sons of God openly; that is, to claim this as their privilege and 
dignity; which claim is made by faith; but not the thing itself claimed; “even 
to them that believe on his name”, and who are described as regenerate per¬ 
sons; which is an evidence of their sonship, though not the thing itself; “who 
are born, not of blood, nor of the will of the flesh, nor of the will of man; but 
of God” (John 1:12, 13). But though this describes such who are the sons of 
God openly, and who believe; yet. 

Adoption Distinct From Regeneration 

2. Adoption does not first commence at regeneration; adoption and re¬ 
generation are two distinct blessings, and the one is previous to the other; 
though they are commonly confounded together by divines. Regeneration 
is not the foundation of adoption, but adoption the foundation of regener¬ 
ation; or, the reason why men are adopted, is not because they are regener¬ 
ated, but they are regenerated because they are adopted. By adoption they 
are put into the relation of children, and by regeneration they have a nature 
given them suitable to that relation; and are made partakers of the divine 
nature, that they may be made known to be heirs apparent to, and to have 
a meekness for the possession, enjoyment, and use of it, the inheritance in 
heaven they are adopted to; for. 

Adoption Previous To Any Work Of The Spirit 

3. The act of adoption is previous to any work of the Spirit of God upon 
the hearts of his people; “Because ye are sons, sons already, sons by adopting 
grace; God hath sent forth the Spirit of his Son into your hearts”, both to 


CHAPTER 2 OF OTHER ETERNAL AND IMMANENT ACTS IN GOD 41 
convince, convert, regenerate, and effectually call by his grace, and sanctify, 
and also to comfort, and to enable to cry Abba Father, witnessing to their 
spirits, that they are the children of God; and hence he is called, “the Spirit 
of Adoption”; and it is his influences, teachings, and leadings, which are the 
evidences of adoption; “For as many as are led by the Spirit of God, they are 
the sons of God”; not that those influences, operations, and leadings, make 
them, but make them evident to be such, (Gal. 4:6; Rom. 8:14-16). 

Adoption Before Any Work Of Christ in Time 

4. Divine adoption, or sonship, took place before any work of Ghrist was 
wrought in time, for any of the sons of men; it was before his incarnation 
and birth; forasmuch then, or because “the children are partakers of flesh 
and blood”, the children of God, who are so by adopting grace; therefore 
“he also”, Ghrist, “himself took part of the same”; for though the nature he 
assumed was what was in common to all mankind, yet he assumed it with a 
peculiar view to the children of God, the spiritual seed of Abraham; whose 
nature he is said to take, and for whose sake he was the child born, and the 
Son given, (Isa. 9:6; Heb. 2:14, 16) and in consequence they must be the 
children of God before Ghrist suffered and died; and, indeed, he suffered 
and died for them under this character, considered as the children of God 
by adopting grace; for he died not only for the elect of God among the “Jews, 
but that also he should gather together in one the children of God that were 
scattered abroad”; that is, those who were already the children of God by 
adopting grace, who were scattered throughout the whole Gentile world. 
This relates to the gathering of all the elect in one, in Ghrist, in the dispen¬ 
sation of the fulness of times; when Ghrist suffered as their Surety, Head, 
and Representative; and when they were all considered as the children of 
God, whether in heaven or on earth, and whether among Jews or Gentiles, 
(Eph. 1:10; John 11:51, 52) and in order to bring these many sons to glory, 
it became him to be made perfect through sufferings, and that through his 
redemption of them thereby, they might receive, actually in their own per¬ 
sons, the adoption before provided for them, as before observed; see (Heb. 
2:10; Gal 4:5). 

Adoption An Act Of Free Grace 

Secondly, Adoption is an act of Gods free grace from all eternity. 

1 . The elect of God are frequently spoken of as a distinct number of men, 
given to Ghrist, and as previous to their coming to him by faith, which is 
the certain fruit and consequence of that gift; see (John 17:2, 6, 9, 24, 6:37) 
yea, they were given to Ghrist before the world was; for if grace was given to 
them in him before the world began, they themselves must be given to him, 
and be in him before the world began (2 Tim. 1:9). Now these were given to 
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Christ in the relation of children, and therefore must be children so early; 
“Behold, I, and the children which God hath given me” (Heb. 2:13). 

The Elect Espouse To Christ In Eternaty 

2. The elect of God were espoused to Ghrist in eternity; as has been 
shown in the preceding chapter; which serves to illustrate and prove the 
relation of sonship to God so early; for as in natural and civil marriage, if a 
man marries a kings daughter, he becomes his son in law; as David to Saul: 
or if a woman marries a king’s son, she becomes the king’s daughter: so the 
elect of God, his church and people, being espoused to the Son of God, they 
become the sons and daughters of the Lord God almighty, the King of kings; 
and hence the church is called the King’s daughter, (Ps. 45:13) and these 
persons being betrothed to Ghrist, the Son of God, in eternity, as they were 
the spouse of Ghrist, they must be, and must be considered as being the sons 
of God so early 

The Elect Taken By Him Into The Covenent 

3. The elect of God were taken by him into the covenant of his grace, as 
children; the sum and substance of which runs thus, “I will be a Father unto 
you, and ye shall be my sons and daughters, saith the Lord almighty” (2 Gor. 
6:18). Now this covenant was from everlasting; as the setting up of Ghrist the 
Mediator of it so soon; and the promises and blessings, made and provid¬ 
ed before the world began, do abundantly testify. Besides, in this covenant, 
these same persons so early were given to Ghrist, as his seed and offspring, 
his children, and he commenced the everlasting Father of them (see Isa. 9:6 
53:10). 

Election and Adoption Of The Same Date 

4. Predestination to the adoption of children, is mentioned along with 
election, as of the same date with it, and as an illustration of it, and as an ad¬ 
dition to it, or rather, a branch of it; as men by election are not only chosen 
to holiness, but to adoption, and the inheritance annexed to it (Eph. 1:4, 5). 
Adoption is a sentence of grace conceived in the divine mind, and settled by 
the divine will, and pronounced in divine predestination, which is an eternal 
act of God; and so says Dr. Ames, “Adoption is a gracious sentence of God - 
which sentence is pronounced in the same variety of degrees as justification; 
for it was first pronounced in divine predestination, (Eph. 1:5) afterwards 
in Ghrist, (Gal. 4:5) then in believers themselves” (Gal. 4:6). And all these 
pronunciations, and so all that Ghrist did in redemption respecting this, or 
the Spirit of God does in revealing, applying, and witnessing it, yea, all that 
will be done in eternity to come; for though now the saints “are the sons of 
God, it doth not yet appear”, clearly and fully, “what they shall be”, even as 
sons, or what dignity and glory they shall be raised unto, in consequence of 
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this relation; I say, all these in time, and to eternity, serve only to open and 
expand the original act of God’s will, in appointing and constituting them 
his sons in an eternity past. 

CHAPTER 3 

JUSTIFICATION AN ACT OF GOD’S FREE GRACE 

II. Justification is an act of God’s grace, flowing from his sovereign good 
will and pleasure; the elect of God are said to be “justified by his grace”; and 
as if that expression was not strong enough to set forth the freeness of it, the 
word “freely” is added elsewhere; “Being justified freely by his grace” (Titus 
3:7; Rom. 3:24). Justification is by many divines distinguished into active 
and passive. Active justification is the act of God; it is God that justifies. 
Passive justification is the act of God, terminating on the conscience of a 
believer, commonly called a transient act, passing upon an external object. 
It is not of this I shall now treat, but of the former; which is an act internal 
and eternal, taken up in the divine mind from eternity, and is an immanent, 
abiding one in it; it is, as Dr. Ames expresses it, “a sentence conceived in the 
divine mind, by the decree of justifying.” Now, as before observed, as God’s 
will to elect, is the election of his people, so his will to justify them, is the jus¬ 
tification of them; as it is an immanent act in God, it is an act of his grace to¬ 
wards them, is wholly without them, entirely resides in the divine mind, and 
lies in his estimating, accounting, and constituting them righteous, through 
the righteousness of his Son; and, as such, did not first commence in time, 
but from eternity. 

Justification Before Any Act Of Faith 

First, It does not begin to take place in time, or at believing, but is ante¬ 
cedent to any act of faith. 

1. Faith is not the cause, but an effect of justification; it is not the cause of 
it in any sense; it is not the moving cause, that is the free grace of God; “Be¬ 
ing justified freely by his grace”, (Rom. 3:24) nor the efficient cause of it; “It 
is God that justifies”, (Rom. 8:33) nor the meritorious cause, as some express 
it; or the matter of it, that is the obedience and blood of Ghrist, (Rom. 5:9, 
19) or the righteousness of Ghrist, consisting of his active and passive obe¬ 
dience; nor even the instrumental cause; for, as Mr. Baxter himself argues, 
“If faith is the instrument of our justification, it is the instrument either of 
God or man; not of man, for justification is God’s act; he is the sole Justifier, 
(Rom. 3:26) man doth not justify himself: nor of God, for it is not God that 
believes”: nor is it a “causa sine qua non”, as the case of elect infants shows; 
it is not in any class of causes whatever; but it is the effect of justification: 
all men have not faith, and the reason why some do not believe is, because 
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they are none of Christ’s sheep; they were not chosen in him, nor justified 
through him; but justly left in their sins, and so to condemnation; the reason 
why others believe is, because they are ordained to eternal life, have a justi¬ 
fying righteousness provided for them, and are justified by it, and shall never 
enter into condemnation: the reason why any are justified, is not because 
they have faith; but the reason why they have faith, is because they are justi¬ 
fied; was there no such blessing of grace as justification of life in Christ, for 
the sons of men, there would be no such thing as faith in Christ bestowed on 
them; precious faith is obtained through the righteousness of our God and 
Saviour Jesus Christ, (2 Peter 1:1) nor, indeed, would there be any room for 
it, nor any use of it, if a justifying righteousness was not previously provided. 
Agreeable to this are the reasonings and assertions of Twisse, Maccovius, 
and others. Now if faith is not the cause, but the effect of justification; then as 
every cause is before its effect, and every effect follows its cause, justification 
must be before faith, and faith must follow justification. 

Faith The Evidence Of Justifiction 

2. Faith is the evidence and manifestation of justification, and there¬ 
fore justification must be before it; “Faith is the evidence of things not seen”, 
(Heb. 11:1) but it is not the evidence of that which as yet is not; what it is an 
evidence of, must be, and it must exist before it. The “righteousness of God”, 
of the God-man and mediator Jesus Ghrist, “is revealed from faith to faith”, 
in the everlasting gospel, (Rom. 1:17) and therefore must be before it is re¬ 
vealed, and before faith, to which it is revealed: faith is that grace whereby a 
soul, having seen its guilt, and its want of righteousness, beholds, in the light 
of the divine Spirit, a complete righteousness in Ghrist, renounces its own, 
lays hold off that, puts it on as a garment, rejoices in it, and glories of it; the 
Spirit of God witnessing to his spirit, that he is a justified person; and so he 
is evidently and declaratively “justified in the name of the Lord Jesus, and by 
the Spirit of our God” (1 Gor. 6:11). 

Faith No Ingredient To Justification 

3. Faith adds nothing to the “esse” only to the “bene esse” of justification; 
it is no part of, nor any ingredient in it; it is a complete act in the eternal 
mind of God, without the being or consideration of faith, or any foresight 
of it; a man is as much justified before as after it, in the account of God; and 
after he does believe, his justification does not depend on his acts of faith; 
for though “we believe not, yet he abides faithful”; that is, God is faithful to 
his covenant engagements with his Son, as their Surety, by whose suretyship 
righteousness they are justified; but by faith men have a comfortable sense, 
perception and apprehension of their justification, and enjoy that peace of 
soul which results from it; it is by that only, under the testimony of the divine 
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Spirit, that they know their interest in it, and can claim it, and so have the 
comfort of it. But, 

Justification The Object, Faith The Act Conversant 

4 . Justification is the object, and faith the act that is conversant with it. 
Now every object is prior to the act that is concerned with it; unless when an 
act gives being to the object, which is not the case here; for faith, as has been 
seen, is not the cause, nor matter of justification; what the eye is to the body, 
that is faith to the soul: the eye, by virtue of its visive faculty, beholds sensible 
objects, but does not produce them; they are before they are seen, and did 
they not previously exist, the eye could not behold them; the sun is before 
it is seen; and so in innumerable other instances: faith is to the soul, as the 
hand is to the body, receives things for its use; but then these things must be 
before they are received; faith receives the blessing of justification from the 
Lord, even that righteousness by which it is justified, from the God of its sal¬ 
vation; but then this blessing must exist before faith can receive it (Ps. 24:5). 
Christs righteousness, by which men are justified, is compared to a robe or 
garment, which faith puts on; but then as a garment must be wrought and 
completely made, before it is put on, so must the justifying righteousness of 
Christ be, before it can be put on by faith. 

All The Elect Justified In Christ 

5. All the elect of God were justified in Christ, their Head and Repre¬ 
sentative, when he rose from the dead, and therefore they believe: Christ 
engaged as a Surety for all his people from eternity, had their sins imputed 
to him, and for which he made himself responsible; in the fulness of time he 
made satisfaction for them by his sufferings and death, and at his resurrec¬ 
tion was acquitted and discharged: now as he suffered and died, not as a pri¬ 
vate, but as a public person, so he rose again, and was justified as such, even 
as the representative of his people; hence when he rose, they rose with him; 
and when he was justified, they were justified in him; for he was “delivered 
for their offences, and was raised again for their justification”, (Rom. 4:25; 1 
Tim. 3:16) and this is the sense and judgment of many sound and learned 
divines; as, besides our Sandfords and Dr. Goodwins, the learned Amesius, 
Hoornbeck, Witsius, and others. But, 

Justification Before Faith From Eternity 

Secondly, Justification is not only before faith, but it is from eternity, be¬ 
ing an immanent act in the divine mind, and so an internal and eternal one; 
as may be concluded, 

1 . From eternal election: the objects of justification are Gods elect; “Who 
shall lay anything to the charge of Gods elect? it is God that justifies”; that is, 
the elect. Now if Gods elect, as such, can have nothing laid to their charge; 
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but are by God acquitted, discharged, and justified; and if they bore this 
character of elect from eternity, or were chosen in Christ before the world 
began; then they must be acquitted, discharged and justified so early, so as 
nothing could be laid to their charge: besides, by electing grace men were 
put into Christ, and were considered as in him before the foundation of the 
world; and if they were considered as in him, they must be considered as 
righteous or unrighteous; not surely as unrighteous, unjustified, and in a 
state of condemnation; for “there is no condemnation to them which are 
in Christ”, (Rom. 8:1) and therefore must be considered as righteous, and 
so justified: “Justified then we were, says Dr. Goodwin when first elected, 
though not in our own persons, yet in our Head, as he had our persons then 
given him, and we came to have a being and an interest in him.” 

Justification Is A Branch Of Election 

2. Justification may well be considered as a branch of election; it is no 
other, as one expresses it, than setting apart the elect alone to be partakers 
of Christ’s righteousness; and a setting apart Christ’s righteousness for the 
elect only; it is mentioned along with election, as of the same date with it; 
“Wherein”, that is, in the grace of God, particularly the electing grace of 
God, spoken of before, “he hath made us accepted in the beloved” (Eph. 
1:6). What is this acceptance in Christ, but justification in him? and this is 
expressed as a past act, in the same language as other eternal things be in the 
context, he “hath” blessed us, and he “hath” chosen us, and “having” predes¬ 
tinated us, so he hath made us accepted; and, indeed, as Christ as always the 
beloved of God, and well pleasing to him; so all given to him, and in him, 
were beloved of God, well pleasing to him, and accepted with him, or justi¬ 
fied in him from eternity. 

3. Justification is one of those spiritual blessings wherewith the elect are 
blessed in Christ according to election-grace, before the foundation of the 
world (Eph. 1:3, 4). That justification is a spiritual blessing none will deny; 
and if the elect were blessed with all spiritual blessings, then with this; and if 
thus blessed according to election, or when elected, then before the founda¬ 
tion of the world: and this grace of justification must be no small part of that 
“grace which was given in Christ Jesus before the foundation of the world 
was” (2 Tim. 1:9). We may say, says Dr. Goodwin, of all spiritual blessings 
in Christ, what is said of Christ, that his goings forth are from everlasting 
- in Christ we were blessed with all spiritual blessings, (Eph. 1:3) as we are 
blessed with all other, so with this also, that we were justified then in Christ! 

Christ The Surety For His People 

4. Christ became a Surety for his people from everlasting; engaged to pay 
their debts, bear their sins, and make satisfaction for them; and was accepted 
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of as such by God his Father, who thenceforward looked at him for payment 
and satisfaction, and looked at them as discharged, and so they were in his 
eternal mind; and it is a rule that will hold good, as Maccovius observes, 
“that as soon as one becomes a surety for another, the other is immediately 
freed, if the surety be accepted;” which is the case here and it is but a piece of 
common prudence, when a man has a bad debt, and has good security for it, 
to look not to the principal debtor, who will never be able to pay him, but to 
his good bondsman and surety, who is able; and so Dr. Goodwin observes, 
that God, in the everlasting transaction with Ghrist, “told him, as it were, 
that he would look for his debt and satisfaction of him, and that he did let 
the sinners go free; and so they are in this respect, justified from all eternity” 

The General Justification Of The Elect 

5. The everlasting transaction, the same excellent writer thinks, is im¬ 
ported in 2 Gorinthians 5:19. “God was in Ghrist reconciling the world unto 
himself, not imputing their trespasses unto them”. And the very learned 
Witsius is of opinion, “that this act of God may be called, the general justifi¬ 
cation of the elect.” And, indeed, since it was the determination of God, and 
the scheme and method he proposed to take in Ghrist for the reconciliation 
of the elect, not to impute their sins to them, but to his Son, their Surety; 
then seeing they are not imputed to them, but to him; and if reckoned and 
accounted to him, then not to them; and if charged to him, then they must 
be discharged from them, and so justified; and a non- imputation of sin to 
the elect, is no other than a justification of them; and thus the apostle strong¬ 
ly concludes the imputation of Ghrist’s righteousness; which is the “formalis 
ratio”, or the form of justification, from the non-imputation of sin, and the 
remission of it (Rom. 4:6-8). 

The Everlasting Will Not To Punish The Elect But In Christ. 

6. It was the will of God from everlasting, not to punish sin in the per¬ 
sons of his elect, but to punish it in the person of Ghrist; and that it was 
his will not to punish it in his people, but in his Son, is manifest from his 
setting him forth in his purposes and decrees, to be the propitiation for sin; 
and from his sending him forth in the likeness of sinful flesh, to condemn 
sin in the flesh; and from his being made sin and a curse, that his people 
might be made the righteousness of God in him. Now, as has been often 
observed, no new will can arise in God; God wills nothing in time, but what 
he willed from eternity; and if it was the eternal will of God not to punish 
sin in his people, but in his Son, then they were eternally discharged, ac¬ 
quitted from sin, and secured from everlasting wrath and destruction; and 
if they were eternally discharged from sin, and freed from punishment, they 
were eternally justified: Dr. Twisse makes the very quiddity and essence of 
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justification and remission of sin, which he takes to be the same, to lie in the 
will of God not to punish; and asserts, that this will not to punish, as it is an 
immanent act, was from eternity. 

Old Testament and New Testament Saints 

7. It deserves regard and attention, that the saints under the Old Tes¬ 
tament, were justified by the same righteousness of Christ, as those under 
the New, and that before the sacrifice was offered up, the satisfaction given, 
and the everlasting righteousness brought in; for Christ’s blood was shed for 
the remission of sins that were past, and his death was for the redemption of 
transgressions under the first Testament (Rom. 3:25; Heb. 9:15). Now if God 
could, and actually did, justify some, three or four thousand years before the 
righteousness of Christ was actually wrought out, taking his Son’s word and 
bond as their Surety, and in a view of his future righteousness; why could he 
not, and why may it not be thought he did, justify all his elect from eternity, 
upon the word and bond of their Surety, and on the basis of his future right¬ 
eousness, which he had engaged to work out, and which he full well knew he 
would most certainly work out? and if there is no difficulty in conceiving of 
the one, there can be none in conceiving of the other. 

There are many objections made to this truth; some are so trifling as to 
deserve no notice; a few of the more principal ones I shall briefly answer to, 
and chiefly those made, for the most part, by the learned Turretine. 
CHAPTER 4 

OBJECTIONS TO JUSTIFICATION BEFORE EXISTANCE 

Men Cannot Be Justified Before They Exist 

I. It is objected, that men cannot be justified before they exist; they must 
be, before they can be justified; since “non entis nulla sunt accidentia”, 8cc. 
of a nonentity nothing can be said, nor anything ascribed to it. To which I 
answer, whatever is in this objection, lies as strongly against eternal election, 
as against eternal justification; for it may as well be said, how can a man be 
elected before he exists? he must be before he can be chosen, or be the object 
of choice. I own, with Maccovius, that this is true of non-entities, that have 
neither an “esse actu”, nor an “esse cognitum”, that have neither an actual 
being, nor is it certain, nor known that they shall have any future being: but 
though God’s elect have not an actual being from eternity, yet it is certain, 
by the prescience and predetermination of God, that they shall have one; for 
“known unto God are all his works from the beginning”, or from eternity 
(Acts 15:18). And besides this, they have an “esse representativum”, a rep¬ 
resentative being in Ghrist; which is more than other creatures have, whose 
future existences are certain; even such a being as makes them capable of 
being chosen in Ghrist, and blessed in him before the foundation of the 
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world, and of having grace given them in him before the world was; and why 
not then of being justified in him? (Eph. 1:3, 4; 2 Tim. 1:9). Moreover, as the 
same writer observes, “Justification is a moral act, which does not require 
the existence of the subject together with it; but it is enough that it shall exist 
some time or other.” 

Men Cannot Be Justified Before Any Sin Is Committed 

2. It is further objected, that if God’s elect are justified from eternity, then 
they were not only justified before they themselves existed, but before any 
sin was committed by them; and it seems absurd that men should be justi¬ 
fied from sins before they were committed, or any charge of them brought 
against them. To which may be replied, that it is no more absurd to say, that 
God’s elect were justified from their sins before they were committed, than 
it is to say, that they were imputed to Ghrist, and he died for them, and made 
satisfaction for them before committed; which is most certainly true of all 
those that live, since the coming and death of Ghrist: such that believe the 
doctrines of the imputation of sin to Ghrist, and of his satisfaction for it, 
ought never to make this objection; and if they do, they, ought to be fully 
content with the answer. As for the charge of sin against God’s elect, that 
is not first made when brought to the conscience of an awakened sinner; 
justice brought the charge against all the elect, in the eternal transactions be¬ 
tween the Father and the Son; or how came Ghrist to be bail and Surety for 
them? or how otherwise could there be a transfer of the charge from them 
to Ghrist? and where is the grace of a non-imputation of sin to them, and of 
an imputation of it to Ghrist, if it was not imputable to them, and chargeable 
on them? 

The Decree To Justify Is One Thing Justification Is Another 

3. It is urged, that strictly and accurately speaking, it cannot be said that 
justification is eternal, because the decree of justification is one thing, and 
justification itself another; even as God’s will of sanctifying is one thing, and 
sanctification itself another; wherefore, though the decree of justification is 
eternal, and precedes faith, that itself is in time, and follows it. To which it 
may be answered, that as God’s decree and will to elect men to everlasting 
life and salvation, is his election of them; and his will not to impute sin to 
them, is the non-imputation of it; and his will to impute the righteousness 
of Ghrist unto them, is the imputation of it to them; so his decree, or will to 
justify them, is the justification of them, as that is an immanent act in God; 
which has its complete essence in his will, as election has; is entirely within 
himself, and not transient on an external subject, producing any real, physi¬ 
cal, inherent change in it, as sanctification is and does; and therefore the case 
is not alike: it is one thing for God to will to act an act of grace concerning 
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men, another thing to will to work a work of grace in them; in the former 
case, the will of God is his act of justification; in the latter it is not his act of 
sanctification; wherefore, though the will of God to justify, is justification 
itself, that being a complete act in his eternal mind, without men; yet his will 
to sanctify, is not sanctification, because that is a work wrought in men, and 
not only requires the actual existence of them but an exertion of powerful 
and efficacious grace upon them: was justification, as the papists say, by an 
infusion of inherent righteousness in men, there would be some strength in 
the objection; but this is not the case, and therefore there is none in it. 

Romans 8 puts Calling Before Justification 

4. It is observed, that the apostle, reckoning up in order, the benefits 
which flow from the love of God to the elect, in his famous chain of salva¬ 
tion, sets calling before justification, as something antecedent to it, (Rom. 
8:30) from whence it is concluded, that calling is in order of time, before jus¬ 
tification. To which I reply, that the order of things in scripture is frequently 
inverted. The Jews have a saying, that there is nothing prior and posterior in 
the law; that is, that the order of things is not strictly observed; to put that 
first which is first, and that last which is last; but the order is changed, and 
therefore nothing strictly can be concluded from thence; even the order of 
persons in the Trinity is not always kept to, sometimes the Son is placed 
before the Father, and the Holy Spirit before them both; which, though it 
may be improved into an argument for their equality, yet not to destroy the 
order among them; and so with respect to calling, it may be observed, that it 
is sometimes placed before election, (2 Peter 1:10) but none but an Armin- 
ian would argue from thence, that it is really before it in order of time, or 
that men are not elected until they are called: on the other hand, salvation 
is placed before calling (2 Tim. 1:9). “Who hath saved us, and called us”, 8cc. 
from whence we might, with as great propriety, argue, that salvation, and so 
justification, precedes calling; as to argue, from the other text in Romans, 
that calling precedes justification, in order of time. Indeed, nothing is to be 
concluded with certainty, one way or another, from such modes and forms 
of expression. Justification, as a transient act, and declarative, follows call¬ 
ing; but as an immanent act in God, it goes before it, of which we are only 
speaking, as ought always to be remembered. 

Faith Is Prerequsit To Justification 

5. It is affirmed, that those various passages of scripture, where we are 
said to be justified through faith, and by fairly, have no other tendency than 
to show that faith is something prerequisite to justification, which cannot 
be said if justification was from eternity. To which the answer is, that those 
scriptures which speak of justification, through and by faith, do not militate 
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against, nor disprove justification before faith; for though justification by 
and before faith differ, yet they are not opposite and contradictory They dif¬ 
fer, the one being an immanent act in God; all which sort of acts are eternal, 
and so before faith; the other being a transient declarative act, terminating 
on the conscience of the believer; and so is by and through faith, and follows 
it. But then these do not contradict each other, the one being a declaration 
and manifestation of the other. What scriptures may be thought to speak of 
faith, as a prerequisite to justification, cannot be understood as speaking of it 
as a prerequisite to the being of justification; for faith has no causal influence 
upon it, it adds nothing to its being, it is no ingredient in it, it is not the cause 
nor matter of it; at most, they can only be understood as speaking of faith as 
a prerequisite to the knowledge and comfort of it, and to a claim of interest 
in it; and this is readily allowed, that no man is evidentially and declaratively 
justified until he believes; that is, he cannot have the knowledge of it, nor 
any comfort from it; nor can he claim his interest in it, without faith; and 
this being observed, obviates another objection, that if justification is before 
faith, then faith is needless and useless. It is not so; it is not of use to justify 
men, which it is never said to do; but it is of use to receive the blessing of 
justification, and to enjoy the comfort of it. 

Justification Only In Time 

6. It is asserted, that justification cannot be from eternity, but only in 
time, when a man actually believes and repents; otherwise it would follow, 
that he who is justified, and consequently has passed from death to life, and 
is become a child of God, and an heir of eternal life, abides still in death, 
and is a child of wrath, because he who is not yet converted, and lies in sin, 
abides in death, (1 John 3:14) and is of the devil, (1 John 3:8) and in a state 
of damnation, (Gal. 5:21) but this latter especially cannot be admitted of, 
with respect to Gods elect, even while unconverted. And now, to remove 
this seeming difficulty, let it be observed, that the elect of God may be con¬ 
sidered under two different “heads”, Adam and Ghrist, and as related to two 
covenants at one and the same time; as they are the descendants of Adam, 
they are related to him as a covenant head, and as such, sinned in him, and 
judgment came upon them all to condemnation and death, and so they are, 
by nature, children of wrath, even as others. But as considered in Ghrist, 
they are loved with an everlasting love, chosen in him before the world was, 
and always viewed and accounted righteous in him, and so secured from 
everlasting wrath and damnation; hence it is no contradiction to say, that the 
elect of God, as in Adam, and according to the covenant of works, are under 
the sentence of condemnation; and that as in Ghrist, and according to the 
covenant of grace, and the secret transactions thereof, they are justified, and 
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saved from condemnation. This is no more a contradiction, than that they 
were loved with an everlasting love, and yet are children of wrath, at one and 
the same time, as they most certainly are; nor than that Jesus Christ was the 
object of his Father’s love and wrath at the same time, he sustaining two dif¬ 
ferent capacities, and standing in two different relations, when he suffered in 
the room and stead of his people; as the Son of God he was always the object 
of his love; as the Surety of his people, bearing their sins, and suffering for 
them, he was the object of his wrath, (Ps. 89:38). 

Now Ye Are Justified 

7. It is urged what the apostle says (1 Cor. 6:11). “Now ye are justified”; as 
if they were not justified before; but the word now is not in the text; and was 
it, and admit that to be the sense of it, it does not follow that they were not 
justified before: for so they might be “inforo det\ in the court of God, and 
in his account from eternity, and in Christ their Head and Surety, and espe¬ 
cially when he rose from the dead, before now; yet not till now be justified 
in “/oro conscientiae”, in their own consciences, and by the Spirit of God; 
which is the justification the apostle is there speaking of In a word, the sen¬ 
tence of justification pronounced on Christ, the representative of his people, 
when he rose from the dead, and that which is pronounced by the Spirit of 
God in the consciences of believers, and that which will be pronounced be¬ 
fore men and angels at the general judgment, are only so many repetitions, 
or renewed declarations, of that grand original sentence of it, conceived in 
the mind of God from all eternity; which is the eternal justification pleaded 
for; and is no other than what many eminent divines of the highest charac¬ 
ter for learning and judgment, have asserted, as before observed; and it is to 
such as these Dr. Owen refers, when he replied to Mr. Baxter, who charged 
him with holding eternal justification; “I neither am, nor ever was of that 
judgement; though as it may be explained, I know better, wiser, and more 
learned men than myself, (and he might have added, than Mr. Baxter, )that 
have been, and are daughters of the Lord God almighty, the King of kings; 
and hence the church is called the King’s daughter, (Ps. 45:13) and these 
persons being betrothed to Christ, the Son of God, in eternity, as they were 
the spouse of Christ, they must be, and must be considered as being the sons 
of God so early. 

The Elect Taken By Him Into The Covenent 

3. The elect of God were taken by him into the covenant of his grace, as 
children; the sum and substance of which runs thus, “I will be a Father unto 
you, and ye shall be my sons and daughters, saith the Lord almighty” (2 Cor. 
6:18). Now this covenant was from everlasting; as the setting up of Christ the 
Mediator of it so soon; and the promises and blessings, made and provid- 


CHAPTER 4 OBJECTIONS TO JUSTIEICATION BEEORE EXISTANCE 53 
ed before the world began, do abundantly testify Besides, in this covenant, 
these same persons so early were given to Christ, as his seed and offspring, 
his children, and he commenced the everlasting Father of them (see Isa. 9:6 
53:10). 

Election and Adoption Of The Same Date 

4. Predestination to the adoption of children, is mentioned along with 
election, as of the same date with it, and as an illustration of it, and as an ad¬ 
dition to it, or rather, a branch of it; as men by election are not only chosen 
to holiness, but to adoption, and the inheritance annexed to it (Eph. 1:4, 5). 
Adoption is a sentence of grace conceived in the divine mind, and settled by 
the divine will, and pronounced in divine predestination, which is an eternal 
act of God; and so says Dr. Ames, “Adoption is a gracious sentence of God - 
which sentence is pronounced in the same variety of degrees as justification; 
for it was first pronounced in divine predestination, (Eph. 1:5) afterwards 
in Ghrist, (Gal. 4:5) then in believers themselves” (Gal. 4:6). And all these 
pronunciations, and so all that Ghrist did in redemption respecting this, or 
the Spirit of God does in revealing, applying, and witnessing it, yea, all that 
will be done in eternity to come; for though now the saints “are the sons of 
God, it doth not yet appear”, clearly and fully, “what they shall be”, even as 
sons, or what dignity and glory they shall be raised unto, in consequence of 
this relation; I say, all these in time, and to eternity, serve only to open and 
expand the original act of Gods will, in appointing and constituting them 
his sons in an eternity past. 

Justification An Act Of God’s Free Grace 

II. Justification is an act of Gods grace, flowing from his sovereign good 
will and pleasure; the elect of God are said to be “justified by his grace”; and 
as if that expression was not strong enough to set forth the freeness of it, the 
word “freely” is added elsewhere; “Being justified freely by his grace” (Titus 
3:7; Rom. 3:24). Justification is by many divines distinguished into active 
and passive. Active justification is the act of God; it is God that justifies. 
Passive justification is the act of God, terminating on the conscience of a 
believer, commonly called a transient act, passing upon an external object. 
It is not of this I shall now treat, but of the former; which is an act internal 
and eternal, taken up in the divine mind from eternity, and is an immanent, 
abiding one in it; it is, as Dr. Ames expresses it, “a sentence conceived in the 
divine mind, by the decree of justifying.” Now, as before observed, as Gods 
will to elect, is the election of his people, so his will to justify them, is the jus¬ 
tification of them; as it is an immanent act in God, it is an act of his grace to¬ 
wards them, is wholly without them, entirely resides in the divine mind, and 
lies in his estimating, accounting, and constituting them righteous, through 
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the righteousness of his Son; and, as such, did not first commence in time, 
but from eternity. 

Justification Before Any Act Of Faith 

First, It does not begin to take place in time, or at believing, but is ante¬ 
cedent to any act of faith. 

1 . Faith is not the cause, but an effect of justification; it is not the cause of 
it in any sense; it is not the moving cause, that is the free grace of God; “Be¬ 
ing justified freely by his grace”, (Rom. 3:24) nor the efficient cause of it; “It 
is God that justifies”, (Rom. 8:33) nor the meritorious cause, as some express 
it; or the matter of it, that is the obedience and blood of Ghrist, (Rom. 5:9, 
19) or the righteousness of Ghrist, consisting of his active and passive obe¬ 
dience; nor even the instrumental cause; for, as Mr. Baxter himself argues, 
“If faith is the instrument of our justification, it is the instrument either of 
God or man; not of man, for justification is Gods act; he is the sole Justifier, 
(Rom. 3:26) man doth not justify himself: nor of God, for it is not God that 
believes”: nor is it a “causa sine qua non”, as the case of elect infants shows; 
it is not in any class of causes whatever; but it is the effect of justification: 
all men have not faith, and the reason why some do not believe is, because 
they are none of Ghrisfs sheep; they were not chosen in him, nor justified 
through him; but justly left in their sins, and so to condemnation; the reason 
why others believe is, because they are ordained to eternal life, have a justi¬ 
fying righteousness provided for them, and are justified by it, and shall never 
enter into condemnation: the reason why any are justified, is not because 
they have faith; but the reason why they have faith, is because they are justi¬ 
fied; was there no such blessing of grace as justification of life in Ghrist, for 
the sons of men, there would be no such thing as faith in Ghrist bestowed on 
them; precious faith is obtained through the righteousness of our God and 
Saviour Jesus Ghrist, (2 Peter 1:1) nor, indeed, would there be any room for 
it, nor any use of it, if a justifying righteousness was not previously provided. 
Agreeable to this are the reasonings and assertions of Twisse, Maccovius, 
and others. Now if faith is not the cause, but the effect of justification; then as 
every cause is before its effect, and every effect follows its cause, justification 
must be before faith, and faith must follow justification. 

Faith The Evidence Of Justifiction 

2. Faith is the evidence and manifestation of justification, and there¬ 
fore justification must be before it; “Faith is the evidence of things not seen”, 
(Heb. 11:1) but it is not the evidence of that which as yet is not; what it is an 
evidence of, must be, and it must exist before it. The “righteousness of God”, 
of the God-man and mediator Jesus Ghrist, “is revealed from faith to faith”, 
in the everlasting gospel, (Rom. 1:17) and therefore must be before it is re- 
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vealed, and before faith, to which it is revealed: faith is that grace whereby a 
soul, having seen its guilt, and its want of righteousness, beholds, in the light 
of the divine Spirit, a complete righteousness in Christ, renounces its own, 
lays hold off that, puts it on as a garment, rejoices in it, and glories of it; the 
Spirit of God witnessing to his spirit, that he is a justified person; and so he 
is evidently and declaratively “justified in the name of the Lord Jesus, and by 
the Spirit of our God” (1 Gor. 6:11). 

Faith No Ingredient To Justification 

3. Faith adds nothing to the “esse” only to the “bene esse” of justification; 
it is no part of, nor any ingredient in it; it is a complete act in the eternal 
mind of God, without the being or consideration of faith, or any foresight 
of it; a man is as much justified before as after it, in the account of God; and 
after he does believe, his justification does not depend on his acts of faith; 
for though “we believe not, yet he abides faithful”; that is, God is faithful to 
his covenant engagements with his Son, as their Surety, by whose suretyship 
righteousness they are justified; but by faith men have a comfortable sense, 
perception and apprehension of their justification, and enjoy that peace of 
soul which results from it; it is by that only, under the testimony of the divine 
Spirit, that they know their interest in it, and can claim it, and so have the 
comfort of it. But, 

Justification The Object, Faith The Act Conversant 

4 . Justification is the object, and faith the act that is conversant with it. 
Now every object is prior to the act that is concerned with it; unless when an 
act gives being to the object, which is not the case here; for faith, as has been 
seen, is not the cause, nor matter of justification; what the eye is to the body, 
that is faith to the soul: the eye, by virtue of its visive faculty, beholds sensible 
objects, but does not produce them; they are before they are seen, and did 
they not previously exist, the eye could not behold them; the sun is before 
it is seen; and so in innumerable other instances: faith is to the soul, as the 
hand is to the body, receives things for its use; but then these things must be 
before they are received; faith receives the blessing of justification from the 
Lord, even that righteousness by which it is justified, from the God of its sal¬ 
vation; but then this blessing must exist before faith can receive it (Ps. 24:5). 
Ghrists righteousness, by which men are justified, is compared to a robe or 
garment, which faith puts on; but then as a garment must be wrought and 
completely made, before it is put on, so must the justifying righteousness of 
Ghrist be, before it can be put on by faith. 

All The Elect Justified In Christ 

5. All the elect of God were justified in Ghrist, their Head and Repre¬ 
sentative, when he rose from the dead, and therefore they believe: Ghrist 
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engaged as a Surety for all his people from eternity, had their sins imputed 
to him, and for which he made himself responsible; in the fulness of time he 
made satisfaction for them by his sufferings and death, and at his resurrec¬ 
tion was acquitted and discharged: now as he suffered and died, not as a pri¬ 
vate, but as a public person, so he rose again, and was justified as such, even 
as the representative of his people; hence when he rose, they rose with him; 
and when he was justified, they were justified in him; for he was “delivered 
for their offences, and was raised again for their justification”, (Rom. 4:25; 1 
Tim. 3:16) and this is the sense and judgment of many sound and learned 
divines; as, besides our Sandfords and Dr. Goodwins, the learned Amesius, 
Hoornbeck, Witsius, and others. But, 

Justification Before Faith From Eternity 

Secondly, Justification is not only before faith, but it is from eternity, be¬ 
ing an immanent act in the divine mind, and so an internal and eternal one; 
as may be concluded, 

1 . From eternal election: the objects of justification are Gods elect; “Who 
shall lay anything to the charge of Gods elect? it is God that justifies”; that is, 
the elect. Now if Gods elect, as such, can have nothing laid to their charge; 
but are by God acquitted, discharged, and justified; and if they bore this 
character of elect from eternity, or were chosen in Ghrist before the world 
began; then they must be acquitted, discharged and justified so early, so as 
nothing could be laid to their charge: besides, by electing grace men were 
put into Ghrist, and were considered as in him before the foundation of the 
world; and if they were considered as in him, they must be considered as 
righteous or unrighteous; not surely as unrighteous, unjustified, and in a 
state of condemnation; for “there is no condemnation to them which are 
in Ghrist”, (Rom. 8:1) and therefore must be considered as righteous, and 
so justified: “Justified then we were, says Dr. Goodwin when first elected, 
though not in our own persons, yet in our Head, as he had our persons then 
given him, and we came to have a being and an interest in him.” 

Justification A Branch Of Election 

2. Justification may well be considered as a branch of election; it is no 
other, as one expresses it, than setting apart the elect alone to be partakers 
of Ghrist’s righteousness; and a setting apart Ghrists righteousness for the 
elect only; it is mentioned along with election, as of the same date with it; 
“Wherein”, that is, in the grace of God, particularly the electing grace of 
God, spoken of before, “he hath made us accepted in the beloved” (Eph. 
1:6). What is this acceptance in Ghrist, but justification in him? and this is 
expressed as a past act, in the same language as other eternal things be in the 
context, he “hath” blessed us, and he “hath” chosen us, and “having” predes- 
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tinated us, so he hath made us accepted; and, indeed, as Christ as always the 
beloved of God, and well pleasing to him; so all given to him, and in him, 
were beloved of God, well pleasing to him, and accepted with him, or justi¬ 
fied in him from eternity. 

3. Justification is one of those spiritual blessings wherewith the elect are 
blessed in Ghrist according to election-grace, before the foundation of the 
world (Eph. 1:3, 4). That justification is a spiritual blessing none will deny; 
and if the elect were blessed with all spiritual blessings, then with this; and if 
thus blessed according to election, or when elected, then before the founda¬ 
tion of the world: and this grace of justification must be no small part of that 
“grace which was given in Ghrist Jesus before the foundation of the world 
was” (2 Tim. 1:9). We may say, says Dr. Goodwin, of all spiritual blessings 
in Ghrist, what is said of Ghrist, that his goings forth are from everlasting 
- in Ghrist we were blessed with all spiritual blessings, (Eph. 1:3) as we are 
blessed with all other, so with this also, that we were justified then in Ghrist! 

Christ A Surety For His People 

4 . Ghrist became a Surety for his people from everlasting; engaged to pay 
their debts, bear their sins, and make satisfaction for them; and was accepted 
of as such by God his Eather, who thenceforward looked at him for payment 
and satisfaction, and looked at them as discharged, and so they were in his 
eternal mind; and it is a rule that will hold good, as Maccovius observes, 
“that as soon as one becomes a surety for another, the other is immediately 
freed, if the surety be accepted;” which is the case here and it is but a piece of 
common prudence, when a man has a bad debt, and has good security for it, 
to look not to the principal debtor, who will never be able to pay him, but to 
his good bondsman and surety, who is able; and so Dr. Goodwin observes, 
that God, in the everlasting transaction with Ghrist, “told him, as it were, 
that he would look for his debt and satisfaction of him, and that he did let 
the sinners go free; and so they are in this respect, justified from all eternity.” 

The General Justification Of The Elect 

5. The everlasting transaction, the same excellent writer thinks, is im¬ 
ported in 2 Gorinthians 5:19. “God was in Ghrist reconciling the world unto 
himself, not imputing their trespasses unto them”. And the very learned 
Witsius is of opinion, “that this act of God may be called, the general justifi¬ 
cation of the elect.” And, indeed, since it was the determination of God, and 
the scheme and method he proposed to take in Ghrist for the reconciliation 
of the elect, not to impute their sins to them, but to his Son, their Surety; 
then seeing they are not imputed to them, but to him; and if reckoned and 
accounted to him, then not to them; and if charged to him, then they must 
be discharged from them, and so justified; and a non- imputation of sin to 
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the elect, is no other than a justification of them; and thus the apostle strong¬ 
ly concludes the imputation of Christ’s righteousness; which is the “formalis 
ratio”, or the form of justification, from the non-imputation of sin, and the 
remission of it (Rom. 4:6-8). 

The Everlasting Will Not To Punish The Elect But In Christ. 

6. It was the will of God from everlasting, not to punish sin in the per¬ 
sons of his elect, but to punish it in the person of Christ; and that it was 
his will not to punish it in his people, but in his Son, is manifest from his 
setting him forth in his purposes and decrees, to be the propitiation for sin; 
and from his sending him forth in the likeness of sinful flesh, to condemn 
sin in the flesh; and from his being made sin and a curse, that his people 
might be made the righteousness of God in him. Now, as has been often 
observed, no new will can arise in God; God wills nothing in time, but what 
he willed from eternity; and if it was the eternal will of God not to punish 
sin in his people, but in his Son, then they were eternally discharged, ac¬ 
quitted from sin, and secured from everlasting wrath and destruction; and 
if they were eternally discharged from sin, and freed from punishment, they 
were eternally justified: Dr. Twisse makes the very quiddity and essence of 
justification and remission of sin, which he takes to be the same, to lie in the 
will of God not to punish; and asserts, that this will not to punish, as it is an 
immanent act, was from eternity. 

Old Testament and New Testament Saints 

7. It deserves regard and attention, that the saints under the Old Tes¬ 
tament, were justified by the same righteousness of Christ, as those under 
the New, and that before the sacrifice was offered up, the satisfaction given, 
and the everlasting righteousness brought in; for Christ’s blood was shed for 
the remission of sins that were past, and his death was for the redemption of 
transgressions under the first Testament (Rom. 3:25; Heb. 9:15). Now if God 
could, and actually did, justify some, three or four thousand years before the 
righteousness of Christ was actually wrought out, taking his Son’s word and 
bond as their Surety, and in a view of his future righteousness; why could he 
not, and why may it not be thought he did, justify all his elect from eternity, 
upon the word and bond of their Surety, and on the basis of his future right¬ 
eousness, which he had engaged to work out, and which he full well knew he 
would most certainly work out? and if there is no difficulty in conceiving of 
the one, there can be none in conceiving of the other. 

There are many objections made to this truth; some are so trifling as to 
deserve no notice; a few of the more principal ones I shall briefly answer to, 
and chiefly those made, for the most part, by the learned Turretine. 

Objections To Justification Before Existance 
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1. It is objected, that men cannot be justified before they exist; they must 
be, before they can be justified; since “non entis nulla sunt accidentia”, &c. 
of a nonentity nothing can be said, nor anything ascribed to it. To which I 
answer, whatever is in this objection, lies as strongly against eternal election, 
as against eternal justification; for it may as well be said, how can a man be 
elected before he exists? he must be before he can be chosen, or be the object 
of choice. I own, with Maccovius, that this is true of non-entities, that have 
neither an “esse actu”, nor an “esse cognitum”, that have neither an actual 
being, nor is it certain, nor known that they shall have any future being: but 
though God’s elect have not an actual being from eternity, yet it is certain, 
by the prescience and predetermination of God, that they shall have one; for 
“known unto God are all his works from the beginning”, or from eternity 
(Acts 15:18). And besides this, they have an “esse representativum”, a rep¬ 
resentative being in Ghrist; which is more than other creatures have, whose 
future existences are certain; even such a being as makes them capable of 
being chosen in Ghrist, and blessed in him before the foundation of the 
world, and of having grace given them in him before the world was; and why 
not then of being justified in him? (Eph. 1:3, 4; 2 Tim. 1:9). Moreover, as the 
same writer observes, “Justification is a moral act, which does not require 
the existence of the subject together with it; but it is enough that it shall exist 
some time or other.” 

2. It is further objected, that if God’s elect are justified from eternity, then 
they were not only justified before they themselves existed, but before any 
sin was committed by them; and it seems absurd that men should be justi¬ 
fied from sins before they were committed, or any charge of them brought 
against them. To which may be replied, that it is no more absurd to say, that 
God’s elect were justified from their sins before they were committed, than 
it is to say, that they were imputed to Ghrist, and he died for them, and made 
satisfaction for them before committed; which is most certainly true of all 
those that live, since the coming and death of Ghrist: such that believe the 
doctrines of the imputation of sin to Ghrist, and of his satisfaction for it, 
ought never to make this objection; and if they do, they, ought to be fully 
content with the answer. As for the charge of sin against God’s elect, that 
is not first made when brought to the conscience of an awakened sinner; 
justice brought the charge against all the elect, in the eternal transactions be¬ 
tween the Father and the Son; or how came Ghrist to be bail and Surety for 
them? or how otherwise could there be a transfer of the charge from them 
to Ghrist? and where is the grace of a non-imputation of sin to them, and of 
an imputation of it to Ghrist, if it was not imputable to them, and chargeable 
on them? 


60 CHAPTER 4 OBJECTIONS TO JUSTIEICATION BEEORE EXISTANCE 

3. It is urged, that strictly and accurately speaking, it cannot be said that 
justification is eternal, because the decree of justification is one thing, and 
justification itself another; even as God’s will of sanctifying is one thing, and 
sanctification itself another; wherefore, though the decree of justification is 
eternal, and precedes faith, that itself is in time, and follows it. To which it 
may be answered, that as God’s decree and will to elect men to everlasting 
life and salvation, is his election of them; and his will not to impute sin to 
them, is the non-imputation of it; and his will to impute the righteousness 
of Ghrist unto them, is the imputation of it to them; so his decree, or will to 
justify them, is the justification of them, as that is an immanent act in God; 
which has its complete essence in his will, as election has; is entirely within 
himself, and not transient on an external subject, producing any real, physi¬ 
cal, inherent change in it, as sanctification is and does; and therefore the case 
is not alike: it is one thing for God to will to act an act of grace concerning 
men, another thing to will to work a work of grace in them; in the former 
case, the will of God is his act of justification; in the latter it is not his act of 
sanctification; wherefore, though the will of God to justify, is justification 
itself, that being a complete act in his eternal mind, without men; yet his will 
to sanctify, is not sanctification, because that is a work wrought in men, and 
not only requires the actual existence of them but an exertion of powerful 
and efficacious grace upon them: was justification, as the papists say, by an 
infusion of inherent righteousness in men, there would be some strength in 
the objection; but this is not the case, and therefore there is none in it. 

Objections by Romans 8.20 

4. It is observed, that the apostle, reckoning up in order, the benefits 
which flow from the love of God to the elect, in his famous chain of salva¬ 
tion, sets calling before justification, as something antecedent to it, (Rom. 
8:30) from whence it is concluded, that calling is in order of time, before jus¬ 
tification. To which I reply, that the order of things in scripture is frequently 
inverted. The Jews have a saying, that there is nothing prior and posterior in 
the law; that is, that the order of things is not strictly observed; to put that 
first which is first, and that last which is last; but the order is changed, and 
therefore nothing strictly can be concluded from thence; even the order of 
persons in the Trinity is not always kept to, sometimes the Son is placed 
before the Father, and the Holy Spirit before them both; which, though it 
may be improved into an argument for their equality, yet not to destroy the 
order among them; and so with respect to calling, it may be observed, that it 
is sometimes placed before election, (2 Peter 1:10) but none but an Armin- 
ian would argue from thence, that it is really before it in order of time, or 
that men are not elected until they are called: on the other hand, salvation 
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is placed before calling (2 Tim. 1:9). “Who hath saved us, and called us”, &c. 
from whence we might, with as great propriety, argue, that salvation, and so 
justification, precedes calling; as to argue, from the other text in Romans, 
that calling precedes justification, in order of time. Indeed, nothing is to be 
concluded with certainty, one way or another, from such modes and forms 
of expression. Justification, as a transient act, and declarative, follows call¬ 
ing; but as an immanent act in God, it goes before it, of which we are only 
speaking, as ought always to be remembered. 

Faith Not Prerequsit To Justification 

5. It is affirmed, that those various passages of scripture, where we are 
said to be justified through faith, and by fairly, have no other tendency than 
to show that faith is something prerequisite to justification, which cannot 
be said if justification was from eternity. To which the answer is, that those 
scriptures which speak of justification, through and by faith, do not militate 
against, nor disprove justification before faith; for though justification by 
and before faith differ, yet they are not opposite and contradictory. They dif¬ 
fer, the one being an immanent act in God; all which sort of acts are eternal, 
and so before faith; the other being a transient declarative act, terminating 
on the conscience of the believer; and so is by and through faith, and follows 
it. But then these do not contradict each other, the one being a declaration 
and manifestation of the other. What scriptures may be thought to speak of 
faith, as a prerequisite to justification, cannot be understood as speaking of it 
as a prerequisite to the being of justification; for faith has no causal influence 
upon it, it adds nothing to its being, it is no ingredient in it, it is not the cause 
nor matter of it; at most, they can only be understood as speaking of faith as 
a prerequisite to the knowledge and comfort of it, and to a claim of interest 
in it; and this is readily allowed, that no man is evidentially and declaratively 
justified until he believes; that is, he cannot have the knowledge of it, nor 
any comfort from it; nor can he claim his interest in it, without faith; and 
this being observed, obviates another objection, that if justification is before 
faith, then faith is needless and useless. It is not so; it is not of use to justify 
men, which it is never said to do; but it is of use to receive the blessing of 
justification, and to enjoy the comfort of it. 

Justification When One Belives 

6. It is asserted, that justification cannot be from eternity, but only in 
time, when a man actually believes and repents; otherwise it would follow, 
that he who is justified, and consequently has passed from death to life, and 
is become a child of God, and an heir of eternal life, abides still in death, 
and is a child of wrath, because he who is not yet converted, and lies in sin, 
abides in death, (1 John 3:14) and is of the devil, (1 John 3:8) and in a state 
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of damnation, (Gal. 5:21) but this latter especially cannot be admitted of, 
with respect to Gods elect, even while unconverted. And now, to remove 
this seeming difficulty, let it be observed, that the elect of God may be con¬ 
sidered under two different “heads”, Adam and Ghrist, and as related to two 
covenants at one and the same time; as they are the descendants of Adam, 
they are related to him as a covenant head, and as such, sinned in him, and 
judgment came upon them all to condemnation and death, and so they are, 
by nature, children of wrath, even as others. But as considered in Ghrist, 
they are loved with an everlasting love, chosen in him before the world was, 
and always viewed and accounted righteous in him, and so secured from 
everlasting wrath and damnation; hence it is no contradiction to say, that the 
elect of God, as in Adam, and according to the covenant of works, are under 
the sentence of condemnation; and that as in Ghrist, and according to the 
covenant of grace, and the secret transactions thereof, they are justified, and 
saved from condemnation. This is no more a contradiction, than that they 
were loved with an everlasting love, and yet are children of wrath, at one and 
the same time, as they most certainly are; nor than that Jesus Ghrist was the 
object of his Father’s love and wrath at the same time, he sustaining two dif¬ 
ferent capacities, and standing in two different relations, when he suffered in 
the room and stead of his people; as the Son of God he was always the object 
of his love; as the Surety of his people, bearing their sins, and suffering for 
them, he was the object of his wrath, (Ps. 89:38). 

Now Ye Are Justified 

7. It is urged what the apostle says (1 Gor. 6:11). “Now ye are justified”; as 
if they were not justified before; but the word now is not in the text; and was 
it, and admit that to be the sense of it, it does not follow that they were not 
justified before: for so they might be “inforo det\ in the court of God, and 
in his account from eternity, and in Ghrist their Head and Surety, and espe¬ 
cially when he rose from the dead, before now; yet not till now be justified 
in “/oro conscientiae”, in their own consciences, and by the Spirit of God; 
which is the justification the apostle is there speaking of In a word, the sen¬ 
tence of justification pronounced on Ghrist, the representative of his people, 
when he rose from the dead, and that which is pronounced by the Spirit of 
God in the consciences of believers, and that which will be pronounced be¬ 
fore men and angels at the general judgment, are only so many repetitions, 
or renewed declarations, of that grand original sentence of it, conceived in 
the mind of God from all eternity; which is the eternal justification pleaded 
for; and is no other than what many eminent divines of the highest charac¬ 
ter for learning and judgment, have asserted, as before observed; and it is to 
such as these Dr. Owen refers, when he replied to Mr. Baxter, who charged 
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him with holding eternal justification; “I neither am, nor ever was of that 
judgement; though as it may be explained, I know better, wiser, and more 
learned men than myself, (and he might have added, than Mr. Baxter, )that 
have been, and are”. 

CHAPTER 5 

NO REST FOR THE SOLE OF MY FEET 

A Personal note from the author relating to the Law 

Gen 8 verse 9. 

But the dove found no rest for the sole of her foot, and she returned unto him 
into the ark, for the waters were on the face of the whole earth: then he put 
forth his hand, and took her, and pulled her in unto him into the ark. 

Serious Errors Held by Strict Baptist Minister who was a Strict 
Baptist Minister of a Gospel Standard Church. 

On my return to the UK 1 sought fellowship with like-minded believers, 
only to find that my views about Christian truth were not accepted and 1 was 
informed by a certain Strict Baptists minister, that 1 would not be accept¬ 
ed into fellowship with a certain group of Strict Baptists Churches (Gospel 
Standard). This was because 1 had questioned his views on the Law of Moses. 

And so in my case on my return to the UK unlike the dove of Noah 1 was 
not received back into the ark of church fellowship. 

This was because 1 had stated that if he held the position he was advanc¬ 
ing then he would have a problem with the Sabbath. He was advancing the 
Law Of Moses and Sabatthoth observation was his rule of life and conduct. 

1 sought to be of assistance to him, as he would certainly find his belief 
in the Law of Moses a stumbling block, to himself and also to others, if he 
taught those things. I wanted him to be honest with him self It is very easy 
to take like this and as Paul once wrote he was alive once but until the Law 
came, then it slew me and I died. It was my experience that I died to the Law 
by my union to the Lord Jesus in His death, as all believers do. 

He informed me, in agitated tones, that my views would exclude me 
from membership of any Gospel Standard cause. I knew from my connec¬ 
tions with Bierton Strict and Particular Baptists ( Gospel Standard Church) 
that this issue was no isolated problem. 

I had returned to the UK, in 2003, from mission work in the Philippines. 
During which time the last church members of our Bierton Church had 
died (December 2002) The original trustees gave the ownership documents 
of our chapel to a new set of trustees that had not been elected by the 
church and who were at odds with the Articles of Religion of our Church. 
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For further information of the story see, my book, “The Bierton Crisis”. This 
new set of trustees were. The Association of Grace Baptist Churches LTD, 
in London. 

So what was I to do? And now I was told I would not be welcomed in and 
Gospel Standard Ghurch. My response was one of dismay and I felt hurt. So 
I decided I must write to this man as he was in serious error believing I could 
help him. His reply was far from satisfactory and less then gracious without 
any attempt to enlighten me to his un-scriptural position. Here is this man’s 
reply: 

Ignorant Reply From Unnamed Minister 

2nd December 2003 

Dear David, 

It is not my custom to answer letters of this nature. However, I have been 
persuaded by many friends to make this brief reply. I am thankful to be the 
recipient of your letter and not the writer. 

David, the views that you hold on the Law and the Lord’s Day are wholly 
wrong and derogatory to the person and work of Ghrist. I can assure you 
that neither the church at B, nor the church at HE (of which I am a trustee), 
nor Swanic Shore or Portsmouth, hold your errors, and would never receive 
into church membership those that hold such notions. Furthermore, there 
is not one church on the Gospel Standard list that holds your views or would 
receive into church membership any that believed such none scriptural no¬ 
tions. 

I have learned the hard way, David, never to enter into endless questions 
of this nature and soul destroying controversy that brings nothing but pain 
to the brethren and disturbs the peace of the churches, “But when ye sin 
so against the brethren, and wound their weak conscience, ye sin against 
Ghrist” (1 Gorinthians 8:12). “But avoid foolish questions, and genealogies, 
and contentions, and striving about the law; for they are unprofitable and 
vain (Titus 3:9). 

May God grant you light from his Word to turn from your errors? Please 
respect my wish not to publish my letter in any of your books. 

Yours sincerely: 

Un named Minister. 

Dealing With Such Correspondence. 

This letter was in fact a reply to my letter that I sent to him in connection 
with the issue we were talking about. I had written to this minister seeking 
to help him as he had problems with the Sabbath. He had stated to me that 
I imagined strange things in connection with the gospel and so I wrote in 
order to establish a starting point to seek to resolve this difference of opin- 
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ion and his problem. In fact his reply revealed gross errors on his part and 
demonstrated the need to defend gospel truth. 

Letter Minister of Strict Baptist Church 

This is the letter that I sent to this minister that resulted in him rejecting 
me and the truth of the gospel that I maintained and advanced. 

Date: 18th November 2003-12-10 

Dear Un- named Minister (By request) 

I too hate controversy, so please let us not be contentious. The truth is 
given to us as light in order to shine in a dark place and I would not be faith¬ 
ful to its cause if I remained silent over an issue, which the scripture speaks 
so plainly about. I believe the distinction between Law and Gospel is a real 
distinction, which the scripture clearly speaks about. 

An argument, which rests upon a fact that one has held a view for 30 
years and has contended over it, carries no weight when it opposes the plain 
teaching of scripture. A child who has no learning, in the school of the wise, 
but who believes the straight foreword words of scripture, is wiser than the 
men of this world who have read and studied all the works of many theolo¬ 
gians. 

This only would I learn of you received ye the Spirit by the works of the 
Law or the hearing of Faith. The contrasting statement in this instant is be¬ 
tween works done to or according to Law of Moses or the hearing of faith 
(beleiving the gospel), which is without reference to works done to Law. 

The Law in question is the Law, which came by Moses, and which was 
430 years after the Gospel had been declared to Abraham. The Law here is 
the 10 commandments, which was delivered at Mount Sinai. I am not im¬ 
agining this (as you have suggested) but quoting the plain teaching of Gods 
word. Satan hates the truth and his ploy is to ridicule those who teach the 
truth. He will use underhanded methods to pick at the child of God by say¬ 
ing such things by saying ah! “That is your own imagination, you are wrong”. 
This is because he hates the truth and does not wish the child of God to be 
free from the condemnation of the Law. But the child of God will be safe if 
he sticks close to the Word of the Lord and he will not be confounded. 

The Law came by Moses but grace and truth by Jesus Ghrist. The Law 
came by Moses. Not Adam, Noah or Abraham. Those who say otherwise 
contradict the word of God. The epistle to the Galatians is very clear about 
this. All arguments to the contrary are wrong and it does not matter who 
argues them. I am not being contentious by stating what the Scriptures say, 
as this is the Word of God, without comment or alteration or explanation. 
The plain word states the Law, and by which I understand to mean the 10 
Gommandments, came by Moses but grace and truth by Jesus Ghrist. 
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This is without controversy and must not be gain said. Those who seek 
to change the plain meaning of these words are the ones causing contention 
and being controversial. They wrest the Word of God. 

The scripture does not say the Law came by Adam, or Noah, or Abra¬ 
ham, but by Moses. 

The contention between the child of God and child of the bondwomen 
is foretold by the allegory of the two sons of Abraham Ishmael and Isaac. 
There was a contention then, so it is now. There will always be a contention 
between the spiritual man and the natural man. The Apostle makes the point 
that the one who contends for the Law as a rule of life is the natural man, or 
son born to the bondwoman, whilst the spiritual man is the heir of promise 
and the true son governed by the gospel of our Lord Jesus Ghrist. 

It is always the son of the bondwomen who will persecute the freeborn 
Son that is the seed of promise. This will always be the case. 

I am then, going to ask you not to persecute me because I speak the 
truth, as stated here in this part of God’s Word. 

There have been many books and many sermons spoken upon this sub¬ 
ject and great minds have wrested with these issues. I maintain that it does 
not matter if the whole of the Ghristian world, and its writers or preachers 
were to opposed to the truth here spoken of, it will not alter the truth that 
the Law came by Moses but grace and truth by Jesus Ghrist. 

The Law in all its glory came by Moses, to a people who had been chosen 
to be separate from all other people. It came to the Jew and not the Gentile. 
This Law, which came by Moses, excluded the gentiles from the covenants of 
promise. It did not include them. 

Unless this can be agreed upon this straightforward statement of truth 
then we can go no further. There is no point in seeking to go further because 
if one seeks to alter truth in order to make scripture fit our system of doc¬ 
trine and religious thinking then we will be deceived and not be those who 
rightly divide the word of truth. 

I am open to discuss these issues with you, or with any one, but will not 
contend with you. 

It does hurt when you say it is my imagination when I recite the scrip¬ 
ture. I know that I have a tender conscience and I would not wish to harm a 
child of God and if you are lead by the same Spirit you too would be grieved 
if you know you hurt a child of God. I would never mean to hurt you, in any 
way so please do not get offended if I express that you are wrong on an issue 
of doctrine, that you mentioned and came up in discussion. 

I am open to correction but this must be from the Word of God and 
according to it. I am very clear in my understanding of many scriptures and 
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I am also aware that I am not clear on others. When I speak that thing that I 
know why do you find it strange that I can be so certain. 

The problem that you have A. (name witheld), with your view of Law, 
will be that of the Sabbath Day. The Sabbath according to Moses is the sev¬ 
enth day of the week (Saturday) not the first Day of the week. And this can¬ 
not be altered or changed. You have the problem of wresting the scripture 
if you try and alter the scripture to make it fit your view of Law and Gospel. 

I believe I can help you in this matter, by sharing with you the scriptures, 
but you will need to be patient with me and not get wounded with me or up¬ 
set if you disagree with me. I would also ask you not to get personal with me 
by saying I have an imagination, which is wrong. I felt your spirit was wrong 
towards me in your retort at that point. Please forgive me if I came over to 
you like that, in such a manor. 

Yours Sincerely 

In the name of our Lord Jesus Christ. David Clarke. 18th November 
2003 

Conclusion to the Response 

My Reply 

This method of response by this un-named minister to my genuine letter 
was ungracious, un-scriptural and very hurtful. This is not the answer of 
God but that of a carnal religious man whose rule of life is the Law of Moses. 

He advances no scripture truth to confirm his view regarding the sub¬ 
ject of Law and gospel. It is as though his ears were Psalm 58 verse 5. His 
ears were stopped like a deaf adder and though I speak ever so scripturally, 
logically and with moral persuasion he would not listen. Therefore how can 
he respond to the truth? Then just as the adder he seeks bite. I was thankful 
for the promise in scripture that says, they shall take up serpents; and if they 
drink any deadly thing, it shall not hurt them; they shall lay hands on the 
sick, and they shall recover. Mark 16 verse 18. 

This conduct and the way of response to me in my pilgrimage was that of 
those governed by the same spirit of those subject to the Mother of Harlots. 
This being demonstrated by his persecution of me that began when he stated 
that I would not be accepted into membership of any church, holding the 
scriptural views that I held and maintained, concerning the of the gospel of 
our Lord Jesus Christ. 

No wonder he did not wish for me to publish what he wrote. He is a bully 
and wishes to give me a bashing metaphorically , behind closed door, and 
then seek to bind me to silence and then walk out of the room, pretending 
nothing had happened. Not so, as I am set for a defence and conformation 
of the gospel, and will not remain silent. 
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It is for this reason there is a need to teach the next generation of men 
the glorious truths of gospel of the Lord Jesus Christ. It is of paramount 
importance. This is the reason for the project that is now called the Bierton 
Particular Baptist College. 

My Response To The Unnamed Minister 

I did not respond immediately to this letter but have left the matter for 
almost 10 years. The time however to came to deal with these errors and 
other like errors. 

Here is my response to that letter: 

To: Minister of the Gospel Strict Baptist Church Date: 18th November 
2003. 

This letter suggests that such people as myself who have distinct views of 
the Sabbath Day as given by Moses, and 1st Day of the week or Lords Day 
are wrong. 

We maintain that the Sabbath day according to the Law of Moses, cannot 
be changed and is binding upon all who are under the law. The 1st Day of 
the week is not the Sabbath day and the Lord’s day is not a substitute for the 
Sabbath day. To confound these is an error. 

Colossians. 2. 16 Let no man therefore judge you in meat, or in drink, or 
in respect of an holiday, or of the new moon, or of the Sabbath. 

17 Which are a shadow of things to come; but the body is of Christ. 

Col. 2. 20 Wherefore if ye be dead with Christ from the rudiments of 
the world, why, as though living in the world, are ye subject to ordinances, 
21 (Touch not; taste not; handle not; 22Which all are to perish with the us¬ 
ing;) after the commandments and doctrines of men? 

To inform me and say he or others are weaker brethren, and that they 
have a tender conscience, is a subtle ploy of Satan. To say that teaching 
scriptural views, as I do, are hurtful to them. And because they have a tender 
conscience towards the Lord then consideration to their weakness must be 
given. This is wrong and I believe to be false. It is a deceit and the answer of 
Satan. 

In this matter there is no problem, as no Christian would wish to offend 
the weak believers conscience, in the thing that he allows himself to do, and 
so cause a weak brother to stumble. I put it to the reader that this man’s 
righteousness, the Un-named Minister, is one of the flesh and so carnal and 
therefore not from Heaven. This man is seeking to bind the free to the bond¬ 
age of Law, Sin and Death. The trial by fire will reveal this in due course. Let 
the Lord Jesus be the one to judge. 

The reality is that such who assert their views on others as this man 
does, and insist we follow them are the ones who cause division. They say 
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others must follow them and their way. This man is an elder and one who 
is the strong he is not a weaker brother and as Peter was, and the Jews who 
through bewitchment joined those who wanted to circumcise all believers. 
These were dogs. In fact dumb dogs. A dog without a bark is of no use to 
warn of approaching danger. 

They caused the dispute by saying unless these converts be circumcised 
and keep the Law of Moses they cannot be saved. 

And as such we are instructed to mark them that cause divisions and 
offences contrary to the doctrine, which ye have learned; and avoid them. 
Rom 16 verse 17. Paul and Barnabus had no small dissension and disputa¬ 
tion with them. Act 15 verses 1. 

Also When Peter came to Antioch, Gal. 2 11, Paul withstood Peter to the 
face because he was to be blamed. Paul and Barnabus had strong contention 
with him and rebuked him openly. This was because Peter had been carried 
away with the Jews dissimulation. So too, in this issue, the un-named Minis¬ 
ter is wrong along with those who too dissimulate; as he caused the division 
as can be seen in his letter. 

David is excluded from the privileges of a gospel church because he fol¬ 
lows the Lord Jesus. And so the scriptures are fulfilled they that live godly 
shall suffer persecution. 

To cap it all he thinks it right to beat me up metaphorically, behind 
closed doors, and then bind me to silence so as not to inform others of what 
he has done and said . 

I fell therefore the time has come to earnestly contend for the faith once 
delivered to the saints. Grace be with you all in the name of our Lord Jesus 
Ghrist. 

CHAPTER 6 

FURTHER STUDIES ON THE SABBATH 

For further information see ‘Reflections Of Sabbath’ by David Glarke 
and also, ‘ The Doctrine Of The Sabbath 2nd Edition’: 1622 Paperback 

by Dr John Prideaux (Author), David Clarke (Author) by listed under 
Further Publications at the end of thi9s book. 

After this interaction I felt it right to discuss this issue in my book Re¬ 
flections of the Sabbath, now available from Amazon.co.uk and Amazon, 
com 

Reflections On The Sabbath 

Along with a further publication, to clarify the situation. Dr. John Pride¬ 
aux work on, ‘The Doctrine Of The Sabbath’ which also includes an article, 
‘Of The Circumstances as To Place and Time Of Public Worship’ by Dr John 
Gill which serve to show that my assertion that the first day of the week is 
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not the Jewish Sahhath. 

Eschatology and the Law of Moses 

Further to this I draw attention to the various Eschatological views, all 
of which effect ones understanding of the end of the age and end of the Law 
of Moses. 

There are various Eschatological views on this subject such as Amillen- 
nialism, Pre-millenarianism, Post-millennium , Historicist and Dispensa- 
tional views, all of which seek to deal with those scriptures that talk of the 
end of the world or doctrine of the last things. 

For your further reading on this subject I can recommend James Stuart 
Russell’s book, “The Parousia”. Please see the publications listed at the back 
of this book for further information. 

The Parousia 2nd Edition 



The Second Coming Of Christ 
Authored by James Stuart Russell, 

FOREWORD BY EDWARD E. STEVENS 

The word “Parousia” (par-oo-see-ah) is not a household word, but stu¬ 
dents of endtime prophecy know it is a reference to the Second Coming of 
Christ. It comes from two Greek words (“para” beside, and “ousia” state of 
being) and literally means “to be beside” (present with someone). It came 
to be a more specific reference to important people coming for an extended 
(but not long-term) visit to one of their subject territories (a “visitation”). It 
can refer either to the initial arrival or the afterward presence. It is used in 
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the New Testament almost exclusively of Christ’s Second Coming. 

Russell examines every significant New Testament text about Christ’s re¬ 
turn, to see when it would occur and what it would be like. Since he believed 
the Second Coming occurred in the first century at the destruction of Jeru¬ 
salem in AD 70, his view is labeled “Preterist.” 

The word “Preterist” is another prophetic term with which many are 
unfamiliar. According to Webster’s Unabridged Dictionary, a Preterist is “a 
theologian who believes the prophecies of the Apocalypse have already been 
fulfilled.” A Preterist is the opposite of a Futurist. Futurists teach that the 
three major endtime events (parousia, resurrection, judgment) are still fu¬ 
ture in fulfillment, whereas Preterists teach these events have already been 
fulfilled. Some may wonder what difference it makes? 

Everything crucial to Christianity is at risk. The Deity of Christ, the in¬ 
tegrity of the apostles and prophets, and the inspiration of the New Testa¬ 
ment is at stake. How so? 

Jesus and the NT writers repeatedly make time- restricted predictions 
about His return and the other endtime events. They do not merely suggest 
that Christ’s Parousia might occur in their lifetime, they unequivocally af¬ 
firm it. 

Liberals, skeptics, and Jewish/Islamic critics use those “time statements” 
to discredit Jesus and the New Testament. Inspired men cannot make mis¬ 
takes. Since Jesus and the NT writers predicted Christ’s return to occur in 
their lifetime, and it supposedly didn’t happen, they assume Jesus and the 
NT writers were mistaken. 

Indeed, if we cannot trust their prophetic utterances, we cannot trust 
anything else they say. Christianity is totally discredited if those predictions 
failed to materialize exactly as they prophesied. 

You might wonder what these “time texts” are? Matthew 16:27-28 is 
a good example. This book deals with every one of them. They were not 
mistaken when they predicted Christ’s return in their lifetime. It really oc¬ 
curred, at AD 70. 

Theologians who study endtime prophecy consider Russell’s book a clas¬ 
sic defense of the Preterist view. It is this book, more than any other during 
the past 125 years, which has moved so many toward Preterism. 

Many in the Reformed faith (e.g., R. C. Sproul, Sr., David Chilton, Gary 
DeMar, Ken Gentry, Gary North, Jim Jordan, et al) credit Russell’s book as 
having a significant impact on their eschatological views. R. G. Sproul, Sr. 
says he looks favorably at Preterism because it is the only view of prophecy 
which effectively counters the liberal-skeptic-critic attack. He has written 
much to recommend Russell’s book and encourage the spread of Preterism, 
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even though he does not go as far as Russell does. In his Foreword to the 

1999 Baker Books reprint of The Parousia (pp. ix-x), Sproul says: 

Russell’s work is valuable chiefly for his analysis of the time-frame ref¬ 
erences of New Testament prophecy and his understanding of the main ref¬ 
erence to the parousia. ...Russell’s book has forced me to take the events 
surrounding the destruction of Jerusalem far more seriously than before, to 
open my eyes to the radical significance of this event in redemptive history. 
It vindicates the apostolic hope and prediction of our Lord’s close-at hand 
coming in judgment.... I can never read the New Testament again the same 
way I read it before reading The Parousia. 

Until this book appeared in 1878, Preterism had little systemization. 
This book began that process, and remains one of the most consistent and 
comprehensive explanations of Preterism available. The Preterist view flour¬ 
ished in Germany and Britain. But America, still recovering from civil war, 
took little notice. In global terms, its impact is still marginal, but it has seen 
significant growth in the past ten years, and the Internet is one of the big 
factors stimulating that. What the Gutenberg printing press did for the Prot¬ 
estant reformation, the Internet did for the Preterist reformation. 

The Internet is the perfect place to publish helpful material like this. One 
of the first books to be posted on Preterist websites was Russell’s Parousia. 
Even though the electronic version has had many readers in the short five 
years it has been available, it has not diminished demand for printed copies. 
This book is destined to remain a Preterist classic. 

Russell did a remarkable job of interpretation compared to previous cen¬ 
turies. He pointed the way in a number of areas that we are only just now 
beginning to develop further. He devoted over 170 pages to the book of Rev¬ 
elation. One of his best statements is there. He uses the “time” statements in 
the first three verses of Revelation to show how crucial the date of writing is 
to the interpretation of the book: 

It may truly be said that the key has all the while hung by the door, 
plainly visible to every one who had eyes to see; yet men have tried to pick 
the lock, or force the door, or climb up some other way, rather than avail 
themselves of so simple and ready a way of admission as to use the key made 
and provided for them. (Parousia, p. 367) 

Russell leaves no excuses for Futurism. His survey of all the “Parousia” 
(second coming) references is a tour de force in Preterist exegesis. This book 
was the first wave of what has become a whole storm of books defending the 
AD 70 fulfillment of endtime prophecy. 

Futurists and Partial Preterists for too long have hidden behind the ex¬ 
cuse of wanting explicit “time indicators” before assigning a text to AD 70. 
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Russell and modern Preterists have exhaustively shown that all NT endtime 
texts have first century “audience relevance” written all over them, which 
functions as an implicit time indicator. The New Testament was not written 
to us originally We are reading someone else’s mail. The primary task of a 
Bible interpreter is to discover what the original author intended to com¬ 
municate to his original audience, not just to ask what it “could” mean to us 
today. 

THREE DIFFICULT TEXTS SIMPLIFIED 

There are three scriptures which most partial preterists think are yet to 
be fulfilled: Acts 1:11, 1 Cor. 15:20-57, and 1 Thess. 4:13-18. Russell shows 
that an AD 70 fulfillment is the most consistent interpretation of these texts. 
However, he does not deal very much with Acts 1:11. As a result, many Fu¬ 
turists and Partial Preterists have used this text to teach another major re¬ 
turn of Christ still in the future. Modern Preterists have now shown that 
these three texts contain implicit time indicators and contextual clues which 
connect them inseparably to the Parousia and final consummation in AD 
70. For a fuller explanation of these three texts from a Preterist perspective, 
see the three books written by this author (Stevens Response To Gentry, 
Questions 5 About The Afterlife, and Expectations Demand A Rapture). 

https://www.preteristarchive.com/Hyper/2002_ stevens_rapture. 
html 

In those books, we deal especially with the typological imagery of 
Christs ascension into the cloud- filled heavenly Holy of Holies to present 
His own blood to make final atonement, and His “second appearance” back 
out of the heavenly temple to announce atonement to His anxiously waiting 
saints. The Acts 1:11 reference to the return of Christ is easy to apply to 
AD 70 when we realize it is speaking of the reverse of the visible ascent of 
Christ in Theophany form. His descent would follow the same Theophany 
pattern as His ascent, meaning that it would be visible like His departure. He 
ascended visibly with clouds and angels in the presence of a few disciples, 
and the two angels (Acts 1:10-11) promised that He would descend visibly 
“in like manner” in that same Theophany pattern to only those disciples 
whom He wished to see it. Both the going away and the return were “cloud 
comings” (Theophanies) accompanied by angels. He left the same way He 
would return (in clouds with the angels) to appear to his anxiously waiting 
disciples (“How long, O Lord?” and “O, our Lord, come!”). They expected 
His return before all of that generation died. Some of them were promised 
to remain alive until His return, and that they would literally “see” it before 
they all died (Matt. 16:27-28 and John 21:22f). 

Even some partial preterists (e.g. Kenneth Gentry in his book. Before 
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Jerusalem Fell) have agreed that Rev. 1:7 (which mentions a “cloud coming” 
or Theophany which “every eye would see”) was fulfilled in AD 70. Since 
most expositors connect Rev. 1:7 with Acts 1:11, it seems reasonable to as¬ 
sign both Rev. 1:7 and Acts 1:11 to the visible Theophany that was seen by 
the Jewish people just before the war in AD 66. Notice what R. C. Sproul, Sr. 
said about the angelic appearances in the sky in AD 66 and its connection 
to Rev. 1:7 - “...theop Old Testament prophets, when speaking of a real his¬ 
torical visitation of God in judgment upon cities and nations, used exactly 
this kind of language in a metaphorical way to describe that coming of di¬ 
vine judgment.... As some 19th century scholars...Jonathan Edwards...B. B. 
Warfield and others have suggested, what Jesus is talking about here on the 
Mount of Olives [Matt. 24:3] ...is the end of the Jewish age. And that the 
coming that he’s talking about, and that he’s warning these contemporaries 
about over and over again... that was coming on that generation...was the 
judgment of God that was coming on Jerusalem and the temple in the year 
70 AD.... Was Jesus visible? Did “every eye see him” [Rev. 1:7] and all of 
that? No. Although, one of the weirdest passages you ever read in ancient 
history is the paragraph that is found in Josephus [Wars, Bk 6, Gh 5, Sect. 
3]. I quote it in my book [The Last Days According to Jesus, p. 124]... After 
talking about some remarkable, astonishing celestial events that some peo¬ 
ple had reported, he said, “Besides these a few days after that feast, on the 
one-and-twentieth day of the month Artemisius ...before the setting of the 
sun, chariots and troops of soldiers in their armor were seen running about 
among the clouds....” ...The overwhelming testimony of the contemporaries 
(and he was there as an eyewitness) was that people did see something in the 
clouds. And what is it they saw? They saw chariots. Is that the first time the 
chariot throne of God is seen in the clouds over Palestine? What took Elijah 
to heaven? What were the whirling merkabahs [chariots] Ezekiel beheld? 
Was not the basic symbol in the Old Testament of the movable judgment 
throne of God, his chariots of fire? And here we have the testimony of many, 
many people saying they saw these chariots running about the clouds right 
before the end of Jerusalem. ...It lends credence to the further application 
of Jesus’ predictions of what would come in this judgment of the nation of 
Israel and of the city of Jerusalem...” [R. G. Sproul, Sr. “Last Days Madness” 
speech, 1999 Ligonier Ministries National Gonference in Orlando. Bracket¬ 
ed material inserted by the author of this Foreword.] 

Eusebius (Ecclesiastical History, Bk 3, Gh 8, Section 5) quotes this same 
material from Josephus, and Tacitus (Histories, Book 5, “About The Jews”) 
alludes to the same events. Sproul’s comments stimulate several thoughts. 
If Rev. 1:7 was fulfilled by the appearance of angels and chariots in the sky 
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at AD 66, and if Acts 1:11 is speaking of the same judgment coming (or 
cloud coming, Theophany) of Christ, then what text teaches a still future 
visible coming of Christ? If the angelic armies literally seen in the clouds at 
AD 66 were the fulfillment of “every eye shall see Him” (Rev. 1:7) as Sproul 
has allowed as a possibility, then it was also the fulfillment of Acts 1:11! In 
Matt 16:27-28, which R. C. Sproul, Sr. affirms is AD 70, it states that some of 
those disciples would not taste death until they saw Christ return. It there¬ 
fore seems logical that the visible coming of Christ at AD 66-70 which is 
mentioned in Matt. 16:27-28 must be the same coming dealt with in both 
Rev. 1:7 and Acts 1:11. 

The commander of the angelic hosts (Christ) was present with His an¬ 
gelic armies on that occasion (AD 66), just like Rev. 19:11-21 pictures for us. 
This was the visible return of Christ with His angels to judge His enemies 
and reward His saints, as both Rev. 1:7 and Acts 1:11 had predicted. Matt. 
24:29-31 and Luke 21:25-28 also indicated there would be visible “signs” 
accompanying the return of Christ with His angels to raise the dead out of 
Hades, perform the judgment, and reward His faithful saints. This fulfills the 
“in like manner” terms of the Acts 1:11 text. Both Rev. 1:7 and Acts 1:11 fit 
the Matt. 16:27-28 “visibility” pattern. 

It is also clear from the similarities between 1 Cor. 15 and 1 Thess. 4 that 
these two “parousia” texts are speaking of the same AD 70 return of Christ. 
Since both texts state that the resurrection will occur in connection with the 
“parousia” (1 Cor. 15:23; 1 Thess. 4:15-17), and since the NT does not distin¬ 
guish between two different parousias separated by thousands of years, and 
since this parousia is said to occur in the lifetime of some who would “live 
and remain” until it occurred (1 Cor. 15:51; 1 Thess. 4:15), then it is clear 
that these two texts were fulfilled in AD 70. This forces some adjustment in 
our concepts about the nature of fulfillment once we get the time of fulfill¬ 
ment straightened out. All three of these difficult second coming texts have 
been explained from a consistent AD 70 fulfillment. This leaves partial pret- 
erists nowhere to hide. We can thank Russell for pointing the way toward 
this approach to these three texts. 

A LITERAL RAPTURE 

Another area in which Russell greatly served the interests of future gen¬ 
erations was the rapture. Four other scholars within a generation of Rus¬ 
sell also taught the idea of a literal rapture in AD 70 (Milton S. Terry, E. 
Hampden-Cook, Richard Weymouth, and William S. Urmy). There are mi¬ 
nor differences in the way each of these men described it, but all agreed 
there was a removal of some true Christians in connection with the return 
of Christ in AD 70. Modern advocates of a literal AD 70 rapture (such as 
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Garrett Brown, Walt Hibbard, Arthur Melanson, Ian Harding, Ed Stevens, 
and others) go further to assert that all true Christians (and nothing but true 
Christians) alive at the time of the destruction of Jerusalem were “snatched 
away” to be with Christ in the spiritual realm. Russell suggested that only 
some Christians were caught up - a “partial rapture” with the sleepers or 
unwatchful Christians left on earth. But it seems from Jesus’ sharp criticism 
of that group in Matthew 25 (and in the book of Revelation) that the sleepers 
or unwatchful were not true Christians. The tribulation and apostasy elimi¬ 
nated the insincere. By the time of the rapture the only watchful, awake, and 
“worthy ones” were the true Christians. There would have been few (if any) 
pretenders and “mere professing Christians.” So in either view, the group of 
saints actually raptured is basically the same, whether we see it as only the 
watchful Christians, or as true Christians only. 

The arguments we all use to establish the necessity of a literal rapture in 
AD 70 are exactly the same. The strongest arguments are the Biblical “expec¬ 
tation statements.” Scripture alone is our standard, not scripture plus his¬ 
tory, tradition or anything else. The only authoritative material that we can 
use to make any final decisions about what did or did not occur in AD 70 
is the Bible. If it says the Parousia was going to occur in AD 70, that should 
be enough. We shouldn’t have to be convinced by history or any external 
arguments. If the text of scripture says something is going to occur within 
a certain time frame, then we are bound to believe it, regardless of whether 
we can find external historical or traditional support for it, and regardless 
of whether our credulity is stretched to the breaking point. The same thing 
happened in the field of archaeology in regard to the Hittites and Darius the 
Mede. The Bible was the only evidence we had for the existence of these peo¬ 
ple for a long time, yet that did not make advocates of sola scriptura doubt 
the veracity of the Bible. So for sincere believers, the question boils down to 
this: What did the NT writers believe, teach, and expect to see, hear, and ex¬ 
perience at the Parousia? Did they expect to experience the Parousia in any 
conscious way? Did they expect to “know” it had occurred afterwards? Or 
did they expect it to happen totally in the invisible realm without being con¬ 
sciously aware of it in any way? It is these Biblical “expectation statements” 
that also need to be examined, not just the “time statements.” 

We Preterists have pressed Futurists with the “time statements,” and 
rightly so, because they are “sola scriptura” arguments. They are Biblical 
statements that need to be dealt with. So are the “expectation statements.” 
What the “time statements” do for Preterism in general, the “expectation 
statements” do for the rapture view in particular. The time statements nail 
down the “time” of the parousia and its related events, while the expectation 
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statements reveal the content and “nature” of those events in the experience 
of the Church. 

Just because the Parousia may not have been validated historically in 
the way some might have preferred, it never stopped us from seeing it as a 
fulfilled “fact.” The “time statements” forced us to believe that it must have 
occurred, regardless of a lack of historical confirmation. Even if we are un¬ 
able to find external historical proof for a literal rapture in AD 70, it does 
not invalidate the Bible s affirmation of it. Our concern is simply, “What does 
Scripture actually teach?” 

Rapture advocates have been accused of teaching a rapture based only 
on external historical “arguments from silence.” Not so! Scripture is the driv¬ 
ing force. The expectation statements are Biblical arguments, just like the 
time statements. The time statements help establish the time of fulfillment, 
while the expectation statements help determine the nature of fulfillment. 
As you study the following list of Biblical passages, find the answers to these 
two questions: (1) What does Jesus say is actually going to be seen and expe¬ 
rienced by His saints at the Parousia? (2) What do the NT writers and pre-70 
Christians indicate that they were expecting to actually see and experience 
at the Parousia? (Matt. 16:27-28; 19:28; 24:31; John 14:2-3; 1 Cor. 15:51-54; 
2 Cor. 5:1-4; Phil. 3:20-21; 1 Thess. 4:15-17; 2 Thess. 1:6- 10; 2:1; and 1 Jn. 
3:2). These texts show clearly what the first century Church expected to ex¬ 
perience at the Parousia. 

Paul said that when Christ would come to cast His enemies “away from 
His presence” and gather His saints (2 Thess. 1:6-2:1), that the saints would 
“marvel at Him” in His presence and in the presence of all who have be¬ 
lieved, and Christ would be glorified by their collective presence with Him 
“on that day.” That doesn’t sound like a very silent occasion to me. Did they 
fail to “recognize the time of His visitation” and remain silent (as if it had 
not occurred). They should have been celebrating and proclaiming the ful¬ 
fillment of His Parousia (if they were still around). There is a strange silence 
here, at the very time when we would have expected anything but silence, 
when they said they would be marveling at Christ in His presence. Their si¬ 
lence does not match their expectations, unless they were doing those things 
in the heavenly realm (no longer on the earthly scene). 

If all living Christians remained on earth after AD 70, why didn’t some 
of those who saw these incredible events in AD 70 say something about it? 
Why the silence, if they were still around? Russell and the other four schol¬ 
ars mentioned above proposed the literal rapture to explain that silence. 
Silence is not a significant argument all by itself But as Sherlock Holmes 
would agree in the case of the dog that didn’t bark when a supposed outsider 
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broke in, sometimes silence is significant, especially when the circumstanc¬ 
es would force us to expect otherwise. Expectations demand our attention 
even in the case of silence, if the Bible clearly teaches us to expect something 
other than silence. And it does. 

For more indepth studies of the rapture at the parousia in AD 66-70, see 
this authors book entitled. Expectations Demand A Rapture, and the excel¬ 
lent series of articles written by Ian Harding. 

THE MILLENNIUM 

Russell was uncomfortable with any view of the Millennium which end¬ 
ed at AD 70 (p. 514). He considered such a short duration of the millennium 
(40 years or less) to be “so violent and unnatural that we cannot hesitate to 
reject it” (p. 514). He suggested the millennium only began at AD 70 with a 
limited “first” resurrection and judgment (of the righteous only), and is still 
ongoing in history and moving toward a yet future final resurrection and 
judgment of the rest of the dead (the wicked only - p. 518). It seemed to him 
that the Millennium was “introduced parenthetically” as an exception to the 
AD 70 time limits of the rest of the book (p. 514). 

He noted that some people (such as myself) consider the idea of a Mil¬ 
lennium after AD 70 as challenging the imminent time indicators through¬ 
out the book of Revelation. We would prefer a 40-year millennium (AD 30- 
70) which stays within those time limits. 

Russell places a flashback to AD 70 at the end of the Millennium (Rev. 
20:10), so that the white throne judgment in Rev. 20:1 Iff takes place in AD 
70. Preterists who take the 40-year approach cannot disallow his flashback, 
since we insert one at the beginning of the millennium. 

Russell’s millennium interpretation deserves careful consideration. He 
acknowledged his understanding of it might not be perfect, and held out 
the hope that succeeding generations “will soon correct what is proved to be 
erroneous, and confirm what is shown to be right.” (p. 535) 

In conclusion, I have to repeat how impressed I am with Russell’s exe- 
getical work here. Many thousands of Bible students all over the world have 
been, and will continue to be, blessed by this book. We send this reprint 
forth with strong encouragement to seriously and objectively consider ev¬ 
erything he has to say, and to “search the Scriptures daily to see whether 
these things are so.” (Acts 17:11) 

Edward E. Stevens 

Bradford, Pennsylvania July, 2003 

Publishers Note 

This is a book that clearly shows that references to the end of the world 
are in fact referring to the end of the Jewish age and the time when Jeru- 
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Salem and the temple was destroyed in 70 A.D. Scripture is clear that Je¬ 
rusalem was destroyed hy the Titus the Roman General Legionnaire. This 
destruction came upon the Jewish people and its leaders and was hy the 
hand of God as the hook of Revelation clearly shows and was according to 
the penalties and curse set forth in the Law of Moses. It was for their breach 
of the first legal covenant. 

Deuteronomy 32:29 O that they were wise, that they understood this, that 
they would consider their latter end! 

When Jesus spoke to his disciples upon the Mount of Olives he told 
them of the many things that would come to pass in those days before the 
destruction of Jerusalem and the temple. 

35 That upon you (Jerusalem) may come all the righteous blood shed 
upon the earth, from the blood of righteous Abel unto the blood of Zacharias 
son of Barachias, whom ye slew between the temple and the altar. 

36 Verily I say unto you. All these things shall come upon this generation. 

37 O Jerusalem, Jerusalem, thou that killest the prophets, and stonest them 
which are sent unto thee, how often would I have gathered thy children togeth¬ 
er, even as a hen gathereth her chickens under her wings, and ye would not! 

38 Behold, your house is left unto you desolate. 

So there we are, a correct understanding of the law and the Gospel is 
importance so please listen to or read the appendices 32 on this subject. 

1 The Law and Gospel by F. L. Gosden 

2 The Law and Gospel by J.G. Philpot 

3 The Ghristian Relationship To Mosaic Law by Philip Mauro 

4 The Ghristian Sabbath By Gilbert Beebe 
CHAPTER 7 

THE LAW AND GOSPEL BY E. L. GOSDEN 

A Gospel Standard Minister 

Preached at Gilead Ghapel, Brighton, (This is just an extract from the 
opening part to his sermon) 

One Lord’s Day evening 3 April 1946 

“Great peace have they which love thy law: nothing shall offend them.” 
(Psalm 119:165) 

The law in the text is the gospel. The Law of Moses is a good law, holy 
and just; but it is not a law that sinners love. They reverence it, but it is an 
authority which can only curse them because they continue not in all things 
commanded, and shuts them up in prison; it can make nothing perfect; it 
leaves a sinner where it finds him; it brings him under its condemning pow¬ 
er. 

But the law of the text is the law of the gospel. The apostle James speaks 
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of it as ‘the perfect law of liberty.’ It is perfect because it makes the comers 
thereunto perfect and because the Lord Jesus, Who is the sum and substance 
of it, is perfect-made perfect through suffering. 

The Law of Moses was a perfect law of bondage- the perfection of the 
Mosaic Law is the perfection of the justice of God exercised in the condem¬ 
nation of sinners. 

The law of the gospel is the perfection of liberty. 

‘Great peace have they which love thy law’ There is a blessedness in this 
description of the gospel as being ‘a law’, for where there is a law there is 
authority; and Oh, the blessedness of the authority of the gospel as con¬ 
trasted with the terribleness of the authority of the law. The gospel is greater 
than the law-not by its abrogation or destruction, but in its fulfilment; its 
authority abounds over the law, for ‘where sin abounded, grace did much 
more abound.’ The apostle speaks of it in this way: ‘Lor the law of the Spirit 
of life in Ghrist Jesus hath made me free, from the law of sin and death.’ He 
then goes on to speak of what the law, could not do. So that we see there are 
three laws, three authorities, three powers, three dominions spoken of Lirst, 
the law of the Spirit of life in Ghrist Jesus is the law of the gospel making 
one free, from the law of sin and death; secondly, the dominion of sin in 
our members. Then there is thirdly, the Law of Moses that is the Ten Gom- 
mandments; and what this law could not do, ‘in that it was weak through the 
flesh, God sending his own Son in the likeness of sinful flesh, and for sin, 
condemned sin in the flesh.’ That is the authority, the power of the gospel. 
The apostle -said, ‘I am not ashamed of the gospel of Ghrist’: it is the power 
or the authority of God in a particular direction and to a blessed end; it is the 
power of God unto salvation in them that believe. Therein is the righteous¬ 
ness of God revealed, the righteousness of faith. 

THE LAW AND GOSPEL, BY J.C. PHILPOT 

I shall take the occasion to offer my thoughts on these three distinct 
points: 

1 Why the law is not the believer’s rule of life. 

2 What is the rule? 

3 Disprove the objection cast upon us that our views lead to doctrinal 
or practical antinomianism. 

By a believer, I understand one who by faith in Ghrist is delivered from 
the curse and bondage of the law, and who knows something experimentally 
of the life, light, liberty and love of the glorious gospel of the grace of God. 
By the law I understand chiefly, though not exclusively, the Law of Moses. 
And by the rule of life I understand and outward and inward guide, by fol- 


81 


CHAPTER 7 THE LAW AND GOSPEL BY F. L. GOSDEN 
AND J.C. PHILPOT 
lowing, which a believer directs his walk and conversion before God, the 
Church and the world. 

It is very necessary to bear strictly in mind that we are speaking wholly 
and solely a believer. What has the law to do with a believer in Christ Jesus? 
Is he required by the revealed will of God to take the law as a guiding rule in 
his life? I answer. No; and for several reasons. 

1 God does not leave us at liberty to take at will one part of the law and 
leave the other. It must be taken as a whole or left as a whole, for God has 
so revealed it. I cannot find in any part of God’s Word any mitigation of its 
terms, or any halving of it, so that, according to the views of many divines 
who have written on the subject, we maybe dead to it as a covenant, yet alive 
to it as a rule. The essential and distinguishing characteristic of the law is 
that it is a covenant of works, requiring full and perfect obedience, attaching 
a tremendous curse to the least infringement of its commands. If then I, as 
a believer, take the law as my rule of life, I take it with its curse; I put myself 
under its yoke, for in receiving it as my guide, (and if I do not this it is not my 
rule,) I take it with all its conditions and subject to all its penalties.... The in¬ 
dispensable connection between a covenant and its rules is clearly shown in 
Gal. 5:1-6, where the apostle testifies to “every man that is circumcised, that 
he is a debtor to the whole law”. It is idle to talk of taking the law for a rule 
of life, and not for a covenant; for the two things are essentially inseparable; 
and as he who keeps the whole law and yet offends in one point, is guilty of 
all (James 2:10), so he who takes but one precept of the law for his rule, (as 
the Galatians took that of circumcision,) by taking that one, virtually adopts 
the whole, and by adopting the whole puts himself under the curse which 
attaches to their infringement. 

2 People speak very fluently about the law being a rule of life and think 
little of the resulting consequences; for amongst them is this, that its written 
precepts and not its mere spirit, must be the rule. Now, these precepts belong 
to it only as a covenant, for they were never disjoined by the Authority that 
gave them, and what God hath joined together let no man put asunder. To 
show this connection between the precepts and the covenant is the chief 
drift of the Epistle to the Galatians, who were looking to the law and not the 
gospel, and having begun in the Spirit, were attempting to be made perfect 
by the flesh. Read with enlightened eyes, this blessed Epistle would at once 
decide in favor of the gospel as our guiding rule of Ghristian conduct and 
conversation. Observe how Paul chides those who would so act: he calls them 
“foolish Galatians”, and asks who hath bewitched them that they should not 
obey the truth (that is, the gospel),”before whose eyes Jesus Ghrist has been 
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evidently set forth, crucified among them.” He appeals to their own experi¬ 
ence and asks them: “receive ye the Spirit by the works of the law or by the 
hearing of faith?” He draws a line of distinction here between those works 
which are done in obedience to the law as a guiding rule, and that power of 
God felt in the heart which attends a preached gospel when heard in faith, 
and asks them under which of the two they had received the teaching and 
testimony of the blessed Spirit. But observe, further, now he bids them “walk 
in the Spirit” (Gal. 5:16). Now to “walk” is to live and act, and the rule which 
he here gives for this living and acting is not the law but the Spirit, and he 
tells them of the blessedness of this divine leading and guiding: “If ye be led 
by the Spirit, ye are not under the law”: that is, neither as a covenant nor as a 
rule- that they were free from its curse as a condemning covenant, and from 
its commands as a galling yoke which neither they nor their fathers could 
bear (Acts 15:10). But to show them that deliverance form the law did not set 
them free from a higher and more perfect rule of obedience, he bids them 
“fulfill the law of Ghrist”, which is love, a fruit of the Spirit and not produced 
by the law which worketh wrath and gendereth to bondage (Rom. 4:15; Gal. 
4:24). 

3 If we are willing to abide by the inspired Word of Truth we need to 
go no further than this very Epistle to decide the whole question. Eor in it 
we have laid down the rule according to which believers should walk, which 
is a “new creature” (or a new creation): “Eor in Ghrist neither circumcision 
availeth anything nor uncircumcision, but a new creature. And as many as 
walk according to this rule, peace be upon them, and on the Israel of God” 
(Gal. 6:15-16). Is the law or the Spirit’s work upon the heart held out here as 
the rule of a believers walk? The law is strictly a covenant of works; it knows 
nothing of mercy, reveals nothing of grace, and does not communicate the 
blessed Spirit. Why, then, if I am a believer in Ghrist and have received his 
grace and truth into my heart, am I to adopt for the rule of life that which 
does not testify of Jesus either in the Word or in my conscience? If I am to 
walk as a believer, it must be by a life of faith in the Son of God (Gal 2:20). 
Is the law my rule here? If it be, where are those rules to be found? “The law 
is not of faith”. How, then, can it lay down rules for the life of faith? If I wish 
to walk as becomes a believer with the Ghurch, what help will the law give 
me there? To walk as such must be by the law of love as revealed in Ghrist 
and made known in my heart by the power of God. If I am to walk in the 
ordinances of God’s house, are these to be found revealed in the law? 

We give the law its due honor. It had a glory, as the Apostle argues (2 Gor 
3) as the ministration of death and condemnation, but this glory is done 
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away, and why are we to look to it now as our guiding rule? The ministration 
of the Spirit, of life, and of righteousness “doth much more exceed in glory”, 
and why are we to he condemned if we prefer the Spirit to the letter, life to 
death, and righteousness to condemnation? A rule must influence as well as 
guide, or else it he a dead rule. If you chose to he guided hy the killing letter 
which can only minister condemnation and death, and we chose for our rule 
that which ministers the Spirit, righteousness, and life, which has the better 
rule? It is much to he feared that those who thus walk and talk have still the 
veil over their heart, and know nothing of what the Apostle means when he 
says: “Now the Lord is that Spirit, and where the Spirit of the Lord is there 
is liberty But we all with open face beholding, as in a glass the glory of the 
Lord, are changed into the same image from glory to glory, even as the Spirit 
of the Lord” (2 Cor 3:17-18). 

But not only have we these deductions to influence the mind in rejecting 
the law as a rule for a believers walk, but also we have the express testimony 
of God as a warrant for so doing. We read, for instance, “I through the law 
am dead to the law, that I might live unto God” (Rom. 7:4). As a believer 
in Ghrist, the law is dead to me, and I am to it. The Apostle has clearly and 
beautifully opened up this subject. He assumes that a believer in Ghrist is 
like a woman is remarried after the death of her first husband; and he de¬ 
clares that “she is bound by the law of her husband as long as he liveth, but 
if the husband be dead she is loosed from the law of her husband (verse 2). 
Of course the first husband is the law, and the second husband is Ghrist. 
Now adopting the figure of Paul’s, may we not justly ask: Which is to be the 
rule of the wife’s conduct when re-married, the regulations of the first or the 
second husband? 

2. What, then, is the believer’s rule of life. Is he without rule? A lawless 
wretch because he abandons the Law of Moses for his rule has no guide to 
direct his steps? God forbid! For I subscribe heart and soul to the words of 
the Apostle: Being not without law to God, but under law to Ghrist “(IGor 
9:21) (footnote- not under THE law, as our version; there being no article 
expressed or implied in the original). The believer then has a guiding rule, 
which we may briefly call -the gospel. This rule we may divide into 2 branch¬ 
es. The gospel as written by the divine Anger upon the heart, and the gospel 
as written by the blessed Spirit in the Word of truth. These do not form two 
distinct rules, but the one is the counterpart of the other; and they are mu¬ 
tually helpful to and corroborative of each other. One of the promises of the 
New Govenant (Jer. 31:21-34; Heb. 8:8-12 compared) was: “I will write My 
law in their inward parts and write it in their hearts.” This writing of the law 
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of God in their heart, I need not tell you, is that which distinguishes it from 
the law of Moses which was written on tables of stone: and becomes an in¬ 
ternal rule whereas the law of Moses was but an external rule. This internal 
rule seems to be pointed out in Romans 8:2 where we find these words: “For 
the law of the Spirit of life in Christ Jesus has set me free from the law of sin 
and death.” By “the law of the Spirit of life”, I understand that guiding rule 
(for a rule in Scripture is frequently called a law; the word law in Hebrew 
signifying literally “instruction”) which the Spirit of God, as communicating 
life, is in a believers heart. It is, therefore, the liberating, sanctifying, guiding 
infiuence of the Spirit of God, in his soul which, as a law or a rule, delivers 
him from “the law of sin and death”; by which I understand not so much the 
law of Moses, as the power and prevalence of his corrupt nature. 

If this then be a correct exposition of the text, we have a guiding internal 
rule distinct from the law of Moses, and a living rule in the heart, which that 
never was nor could be; for it did not communicate the Spirit (Gal. 3:2-5) 
But this internal rule as being “the law of the Spirit of life”, has power to lead 
all the children of God; for in the same chapter (verse 14) the Apostle de¬ 
clares that “as many as are led by the Spirit of God, they are the sons of God.” 
This leading which is peculiar to the children of God and is an evidence of 
their sonship, delivers them from the law; for if we are led by Spirit we are 
not under the law” (Gal 5:8) either as a covenant or as a rule, for we have a 
better covenant and a better rule (Heb. 8:6). What is the main use of a rule 
but to lead? But who can lead like a living Guide? How can a dead law lead 
a living soul? The very proof that we are the children of God is that we are 
led by the Spirit; and this inward leading becomes our guiding rule. And is it 
not a disparaging of the guidance of the blessed Spirit to set up in opposition 
to His guiding rule a dead law and to call those Antinomians who prefer a 
living guide to a dead letter? This living guide is that holy, and blessed Spirit 
who “guides into all truth” (Jn. 16:13). 

Here is the main blessedness of the work and grace upon the heart, that 
the leading and guiding of the blessed Spirit form a living rule every step of 
the way; for He not only quickens the soul into spiritual life, but maintains 
the life which He gave, and performs (or finishes- margin) it until the day of 
Jesus Ghrist (Phil. 1:6). This life is eternal, as the blessed Lord at the well of 
Samaria declared, that the water that he should give the believer should be 
in a well of water springing up into everlasting life (Jn. 4:14) It is then this 
springing well in a believer s soul which is the guiding rule, for, as producing 
and maintaining the fear of God, it is “a fountain of life to depart from the 
snares of death” (Pro. 14: 27). 
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But lest this guiding internal rule be abused, which it might be by enthu¬ 
siasm, and that they might not be left to substitute delusive fancies for the 
teaching of the Holy Spirit, the God of all grace has given to His people an 
external rule in precepts of the gospel as declared by the mouth of the Lord 
and His apostles, but more particularly as gathered up in the epistles as a 
standing code of instruction for the living family of God. Nor do these at all 
clash with the rule of which I have just spoken, but on the contrary harmo¬ 
nize entirely and thoroughly with it; for, in fact, it is one and the same rule; 
the only difference between them being that the blessed Spirit had revealed 
the one in the written Word, and by the application of that Word to the soul 
makes the other to be a living rule of heart. 

Now there is not a single part of particle of our walk and conduct before 
God or man which is not revealed and unculcated in the precepts of the 
gospel; for, though we have not minute directions, we have what far excels 
all such unnecessary minutiae- most blessed principles enforced by every 
gracious and holy motive, and forming, when rightly seen and believed, a 
most perfect code of inward and outward conformity to the revealed will of 
God, and of all holy walk and conduct in our families in the church and in 
the world. 

I would say that a believer has a rule to walk but which is sufficient to 
guide him in every step of the way; for if he has the eternal quickening’s, 
teachings and leadings of the Spirit to make his conscience tender in the fear 
of God, and has a law of love written upon the heart by the ftnger of God; 
and besides this has the precepts of the gospel as a full and complete code of 
Ghristian obedience, what more can he want to make him perfect in every 
good word and work (Heb. 13:21). Gan the law do any of these things for 
him? Gan it give him life, in the first instance, when it is a killing letter? Gan 
it maintain life, if it is not in its power to bestow it? 

But it may be asked: Do you then set aside the two great commandments 
of the law: “Thou shaft love the Lord thy God” etc. and “thy neighbor as thy¬ 
self”? No, On the contrary, the gospel as an external and internal rule fulfills 
them both, for “love is the fulfilling of the law.” (Rom. 13:10). So this blessed 
rule of the gospel not only does not set aside the law as regards its fulfill¬ 
ment, but so to speak absorbs into itself and glorifies and harmonizes its two 
great commandments, by yielding to them in obedience of heart, which the 
law could not give; for the believers serves in the newness of the Spirit, not 
in the oldness of the letter (Rom 7:6), as Ghrist’s freeman (Jn. 8:32) and not 
as Moses’s bond slave. This is willing obedience not a legal task. This will 
explain the meaning of the Apostle: “For I delight in the law of God after 
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the inward man: for the new man of grace, under the powerful influence of 
the Holy Spirit, delights in the law of God, not only for its holiness, but as 
inculcating that to do which Alls the renewed heart and the inward delight 
-love to God and His people... 

THE CHRISTIAN RELATIONSHIP TO MOSAIC LAW 

By Philip Mauro 

The Gentile Believer and The Law 

We have said that the experience of the “wretched man” of Romans 7 is 
not the normal experience of a converted Gentile. It is, nevertheless, a sad 
fact that it may (and often does) become the abnormal experience of con¬ 
verted Gentiles, who, through ignorance of the great gospel truths revealed 
in Romans, or through the influence of Judaizing teachers and legal systems 
of theology, fall from their standing in grace, and seek justiflcation, or the 
gift of the Spirit, through law-works. Hence the solemn warning of Galatians 
5:4: “You are deprived of all effect from Ghrist, [or Ghrist is become of no 
effect unto you] whosoever in law are being justifled; you are fallen from 
grace.” For as there were in Paul’s day, so are there now, many who desire “to 
be of the law, understanding neither what they say, nor whereof they affirm.” 

So also the struggle of that “wretched man” becomes the experience of 
many unconverted Gentiles who, totally are ignorant of remission of sins 
through faith in the blood of Ghrist.... are seeking perpetually (because seek¬ 
ing vainly) for and inclination of the heart to keep the Mosaic Law. The con¬ 
dition of such, if they be earnest and sincere in their desire to keep the law, 
is indeed “wretched” in the extreme. 

It was needful, therefore, that, in addition to the revelation given in Ro¬ 
mans 7 of deliverance for the believing Jew from the yoke of the Law, the 
Epistle to the Galatians should have been incorporated into the Word of 
God, in order to instruct and warn Gentile believers against putting them¬ 
selves under that yoke. 

In referring, however, to Galatians our object will be simply to seek the 
light it throws upon the conflict described in Romans 7. What we And in Ga¬ 
latians affords strong confirmation to the view that the experience described 
in Romans 7 is that of a conscientious unconverted Israelite, and not at all a 
“Ghristian” experience. In fact, the main object of the Apostle in writing to 
the assemblies of Galatia was to warn them against teachings, which would 
lead them into such an experience. 

In Galatians 2 Paul relates how he remonstrated with the Apostle Peter 
for compelling the Gentiles to live as do the Jews (v. 14). We may be sure 
that the matter in dispute is esteemed by the Spirit of God to be exceedingly 
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important; otherwise it would not be brought to our attention in the form 
of a rebuke administered by Paul, the Apostle to the Gentiles, to Peter, the 
leader of the twelve. In this connection Paul draws the line sharply between 
Jews and Gentiles, saying: “We, Jews by nature, and not sinners of the Gen¬ 
tiles, knowing that a man in not justified out of the works of the Law, but 
out of the faithfulness of Ghrist, even we [Jews] have believed on Ghrist 
Jesus that we might be justified out of the faithfulness of Ghrist, and not out 
of works of Law” (w. 15-16). And he adds: “Lor if I build again the things I 
threw down, I constitute myself a transgressor.” That is to say, if he should 
set up the Law again as an obligation for himself, he would make himself a 
law-breaker. “Lor,” he continues, “I through the Law died to the Law, that I 
might live to God.” Here Paul again brings himself forward, as a typical Jew, 
and repeats in few words the doctrine elaborated in Romans 7. “I have been 
crucified with Ghrist, nevertheless I live”; or, as the Greek may be equally 
well rendered, “I am not any longer living, it is Ghrist that lives in me; and 
the life I now live in the flesh I live by the faithfulness of the Son of God.” 

It is possible for every believer to reach the place where he can make 
this saying of Paul his own. It involves death to sin and life to God in Ghrist, 
and the abiding presence of the Spirit of Him who raised up Ghrist from 
the dead. This verse obviously contains a condensed statement of the truth 
revealed in Romans 6 and 7 concerning the believers death (as to his old 
nature) with Ghrist, and his living again in the supernatural life of the risen 
Ghrist. That new life is not lived under the Law of Sinai. 

“I do not,” says Paul, “make void the grace of God” (as Peter was doing 
by his dissimulation and by returning to the practice of Judaism) “for if righ¬ 
teousness comes through the Law, then Ghrist died for nothing” (v. 21). 

Galatians 3 

Having thus dealt with the case of the believing Jew, who had been deliv¬ 
ered from the Law by means of Ghrist s death, the Apostle directly addresses 
the Galatians, who, being Gentiles, never were under Law, but began their 
relations with God in the Spirit. The Jew began his service of God in the 
flesh. Lor him, therefore, there might be found some excuse for continuing 
after conversion as a man in the flesh under Law, not exercising the liberty 
wherewith Ghrist had made him free. But for Gentile believers, who never 
were under the Law, but had the great advantage of beginning in the Spirit, 
to put themselves under Law and to attempt to be perfected in the flesh 
was the “senseless” action of those who had been “bewitched.” “O senseless 
Galatians, who had bewitched you,” that you should act thus after the truth 
concerning Ghrist crucified has been plainly put before you? “Are you so 
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senseless? Having begun in the Spirit, are you now being perfected in the 
flesh?” (Gal. 3:1-3). It was indeed “senseless” in the extreme to undertake the 
perfecting in the flesh of the work that was begun in the Spirit. 

The Apostle then refers to Abraham, whose faith was accounted to him 
for righteousness, and points out that the Scripture, foreseeing that God 
would justify the Gentiles out of faith, proclaimed that good news to Abra¬ 
ham, saying, “In you shall all nations (Gentiles) be blessed.” (Gal. 3:8). 

The Galatians are warned of two serious facts. First, Paul teaches that all 
who are of the works of Law (in contrast to those that are “of faith”) are un¬ 
der the curse of the Law. Second, he asserts that the curse comes upon every 
one who continues not in all things, which are written in the book of the 
Law to do them. From this it follows that no one is being justified with God 
in virtue of Law: “For the just shall live out of faith; but the man that does 
those things (required by the Law) shall live in virtue of them” (w. 10-12). 

In view of this, it would naturally be asked. How does it come about that 
the Jews, who were placed under the Law, which none of them has kept, have 
escaped from the curse of the Law? The answer is, “Ghrist has redeemed us 
(Jews) from the curse of the Law, having become a curse for us.” This state¬ 
ment manifestly applies solely to Israel, for the curse of the Law was never 
pronounced against the Gentiles. Hence Paul uses in verse 3:13 the pronoun 
“us.” The contrast between Jews and Gentiles is again clearly marked by 3:14, 
which goes on to say that Ghrist was made a curse for the Jews in order that 
the blessing of Abraham might come on the Gentiles in Ghrist Jesus. The 
contrast between the curse of the Law, pronounced upon those who were 
under the Law, and the blessing of Abraham coming to the Gentile believers 
in Ghrist, is very instructive. And an additional result of the endurance by 
Ghrist of the curse of the Law is then set forth, namely, that we might receive 
the promise of the Spirit through faith. 

The promise was made to Abraham and to his seed long before the Law 
was given. From this it follows that the Law, which was given 430 years after, 
cannot nullify the promise. If then the Law was not given for the purpose 
of adding anything to the promise, or of taking anything from it, why was it 
given? It was added for the sake of transgressions that is in order that the re¬ 
peated transgressions of the Law by every Israelite might reveal the presence 
and nature of sin in the flesh, and show the futility of attempting to secure 
justification out of Law-works. Moreover, it was given, not as a permanent 
institution, but only “until the Seed should come to whom the promise was 
made.” (3:19). 

This statement shows that the period of the Law was strictly limited in 
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time, as it was limited also in scope to the children of Israel. Its era did not 
begin until 430 years after God had begun to deal with Abraham, Isaac and 
Jacob and their descendants; and it ceased when the promised Seed died 
under the Law. The curse of the Law was exhausted when Christ was made 
curse by hanging on a tree (Deut. 21:23). Whatever Gods purposes were 
with the Law, they were all accomplished when the promised Seed died on 
the Cross? Since that event even the Jew is no longer a man under Law, for by 
no amount of law keeping can he now secure the promised blessings of the 
Promised Land. The old covenant is entirely at an end (2 Cor. 3:7- 11; Heb. 
7:13). The words on the Cross-, “It is finished” (in the original it is the single 
word “accomplished”) included the purpose of the Law, which thereupon 
came to an end. 

The temporary character of the Law as a Divine institution is further 
set forth, with great clearness, in verses 23-25. “Before faith came,” says the 
Apostle, “we [Jews] were kept [or guarded] under Law, having been shut up 
to the faith which was about to be revealed. Wherefore the Law has been 
our pedagogue [tutor] up to Christ in order that out of faith we might be 
justified. But faith having come, we are no longer under a tutor.” By noting 
the tenses of the verbs, as given in the above renderings, the sense will be 
readily and clearly apprehended. It is very clear indeed that these statements 
apply only to Israelites. The Gentiles were not kept under Law, but were left 
without Law. They were not “shut up” in any way, but allowed to follow the 
devices of their own hearts. They were not under a pedagogue, or under tu¬ 
tors and governors (4:2), for God had no dealings with them. God has called 
Israel His “Son” (Hosea 11:1; see Amos 3:2); and of Israel alone, of all the 
peoples of the earth, can it be said that they were under tutors waiting the 
time appointed of the Lather. 

After speaking in the first person of the Jews, the Apostle, addressing the 
Gentile Galatians, says by way of contrast: “Lor you are all the children of 
God through faith in Christ Jesus. Lor as many of you as have been baptized 
into Christ have put on Christ. There is neither Jew nor Greek.” The contrast 
between the “we” of verses 24,25 and the “you” of verse 26 is very significant. 

Some of the statements (in Galatians 4) are broad enough to embrace 
both Jews and Gentiles, for both were, before conversion, in bondage to the 
elements of the world; but the special bondage of the Jew - the yoke of the 
Law and the penalty of its curse - is also specifically mentioned. As the heir 
is “under tutors and governors until the time appointed of the father; even 
so we, when we were children, were in bondage under the elements of the 
world: But when the fullness of time was come, God sent forth His Son, born 
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of a woman, made under the Law, to redeem those that were under the Law, 
that we [Jews] might receive the status of sons. But because you [Gentiles] 
are sons, God has sent forth the Spirit of His Son into your hearts, crying, 
‘Abba Father.’” (4:2-6) The defective reading of verse 6 in the A.V. “And be¬ 
cause you are sons,” instead of “But,” as it is in the original, hides the contrast 
between the case of the believing Israelite and that of the believing Gentile. 
The former needed to be redeemed from under the Law before he could re¬ 
ceive the status of a son (“adoption of sons”); whereas for the latter there was 
no such need. The bondage of the Gentiles was a different kind of bondage. 
They, not knowing God at all, were in bondage to those who by nature are 
not gods (4:8); but the point we wish to examine is that they were not under 
Law at any time, and this point is very clearly presented in the passage we 
have been examining. (Editor’s note: Randall Seiver has presented a better 
explanation of this passage in his book on Galatians “The Fullness of Time” 
available from Sound of Grace, Webster N.Y. 

The Believer’s State Is Not One Of Lawlessness 

In emphasizing the important truth that the believer is not under the 
Law, because, if a Jew he was delivered from the yoke of the Law by the 
death of Ghrist, and if a Gentile he was never under the Law at all, must not 
obscure the important fact that the state of the believer is not one of lawless¬ 
ness - far from it. What is spoken of in Romans 7, as “the Law” is the Law 
given to the Israelites through Moses? That Law was by no means a com¬ 
plete statement of God’s requirements, though it was quite sufficient for the 
purpose of revealing the presence of sin in the flesh, for demonstrating the 
utter corruption of human nature, and for making manifest the exceeding 
sinfulness of sin. The teachings of Jesus Ghrist showed that the full require¬ 
ments of God’s holiness and righteousness are far above those of the Law of 
Moses. “You have heard that it was said by (or to) them of old, you shall not 
kill...But I say to you, whoever is angry with his brother without a cause, etc.” 
(Matt. 5:21-48). 

The believer of this dispensation is not living under the Law of Moses. 
That law was given for the regulation of the conduct of men in the flesh. The 
believer is “not in the flesh, but in the Spirit.” (Rom. 8:9). He is not, therefore, 
in the sphere in which the Law of Moses was effective. 

The child of God, though not under the Law of Moses, is “not without 
Law to God, but in-law to Ghrist” (ennomous Ghristou, 1 Gor. 9:21). He 
owns the risen Ghrist as His Lord, and judges that his entire life in the body 
is to be lived no longer unto himself, but unto Him who died for him and 
rose again (2 Gor. 5:15). Being in the Spirit he is to be governed by “the law 
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of the Spirit” (Rom. 8:2). Being in Christ he is to “fulfil the law of Christ” 
(Gal. 6:2). This is a condition very different from that of the Israelite under 
the Law of Moses, and on a much higher plane. The life of the child of God is 
not a life hedged about by constraints and prohibitions, but a life of liberty in 
which he is free to follow all the leading of the Spirit, and all the inclinations 
of the new nature, which the Spirit imparts, to those whom He quickens. 
It is a life of freedom - not freedom to sin, but freedom not to sin. He who 
practices sin is the slave of sin; only the free man can refuse obedience to 
the demands of sin, and yield himself to God as one who is alive from the 
dead. The Word of God abounds in directions addressed to the children of 
God, by which their walk, while yet in the body, is to be guided and con¬ 
trolled. These directions are found in the commandments of Ghrist, and in 
the Epistles of the Apostle Paul, whom the risen Lord empowered to be the 
channel for the revelation of His special communications to and concerning 
the Ghurch. And these directions are illustrated by all the Holy Scriptures, 
the things which happened to the Israelites having been written, not for our 
imitation, but for our admonition (1 Gor. 10:11). 

The believer has been called into liberty; and he is exhorted to stand fast 
in the liberty wherewith Ghrist has made him free (Gal. 5:1). Yet he is not 
to use his liberty so as to furnish occasions for gratifying the desires of his 
old nature (Gal. 5:13). Having been brought, through the resurrection of 
Ghrist, into the sphere of the Spirit, the believer is commanded to remain 
there; that is, to be occupied with and interested in the things of the Spirit. 
While so engaged he cannot at the same time be fulfilling the desires of the 
flesh. “This I say then, walk in [or by] the Spirit, and you shall not fulfill the 
desires of the flesh” (Gal. 5:16). “If you be led of the Spirit you are not under 
the Law” (Gal. 5:18). 

Ephesians, which especially reveals the position of believers as quick¬ 
ened together with Ghrist, raised up (i.e. ascended) together with Him, and 
seated together in the heavenlies in Ghrist, abounds in practical directions 
for the believers guidance in all his earthly relations. We...call attention to 
them in order to guard against the supposition that, because the believer of 
this dispensation is not under the Law of Moses, he is therefore in a state of 
lawlessness. 

The main points, then, of the teaching we have been examining are these: 

1. That the sufferings of Ghrist were incurred for the sins of His people, 
that is to say, the sins of those whom God justifies upon the principle of faith. 

2. That the death of Ghrist delivers the believing sinner, whether Jew or 
Gentile, from the servitude of sin. 
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3. That the death of Christ also brought the economy of the Law to an 
end, and delivered all converted Israelites from the yoke of the Law. 

4. That the resurrection of Christ brings all believers into the sphere of 
a new humanity, where there is a new life, whose Source is the risen Christ, 
which life is imparted by the Spirit of God to the believer while the later is 
yet in the mortal body 

5. That believers, though not under the Law of Moses, are governed by 
the Law of the Spirit of life in Christ Jesus, and are required to “fulfill the law 
of Christ. 

THE SABBATH BY GILBERT BEEBE 

January 1, 1855 

There is much said at the present day on the subject of a Sabbath day, 
as being of perpetual obligatory force on all mankind throughout all time. 
But in what part of the Scriptures they find a precept to that effect we are 
not informed. They certainly but seldom, if ever, refer us to the fourth com¬ 
mandment of the Decalogue; and we have supposed their reasons for not 
doing so were obvious. 

1. Because we are expressly informed by Moses himself that, that very 
covenant, or law, was made exclusively with those Israelites who were all of 
them then present, and alive on the day that the ten commandments were 
presented to them from the Mount of God. It was a law which, had not been 
given even to the patriarchs, (See Deut. 5:1-4). 

2. Because the fourth commandment required those unto whom it was 
given, to observe the seventh, and not the first day of the week, as the Sab¬ 
bath of their God—because that God had rested from the work of creation 
on the seventh, and not on the first day of the week. 

3. Because the children of Israel were by the fourth commandment re¬ 
quired to observe the seventh day altogether differently from the manner 
in which professed Christians pretend to observe the first day. The children 
of Israel were to totally abstain from all labor, themselves, their wives, their 
children, their servants, and even their cattle; no fires were allowed to be 
kindled, no horses to be harnessed, no meetings to be attended, no Sabbath 
Schools to be kept, no collections for mission or other purposes, to be taken 
up on that day. 

4. Because the penalty for a transgression of that precept, was altogeth¬ 
er different from that inflicted by modern Sabbatarians for a breach of the 
Sunday laws of our own, or any other lands. That provided in the Jewish 
law, being death by stoning, and the laws of men only requiring fines and 
imprisonments. 

5. The fourth commandment required those unto whom it was given to 
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labor six days, including the first day, and the Sunday laws of our land forbid 
our obedience to that part of the fourth commandment which requires us to 
labor on the first day of the week. 

We know of no partial obligation to keep the law. If the Sinai covenant, 
which was given exclusively to the children of Israel, is binding on the Gen¬ 
tiles to any extent, it must be binding in its full extent. An inspired apostle 
has settled this question beyond all reasonable dispute, “Eor whosoever shall 
keep the whole law, and yet offend in one point, he is guilty of all,” (Jam. 
2:10). And Paul to the Galatians, 5:3, shows who are debtors to keep the 
law. He says, “Eor I testify again to every man that is circumcised, that he is 
a debtor to do the whole law.” But in searching the Scriptures, we can find 
none who are obligated to obey part of the law, or partly obligated to do the 
whole law. “Whatsoever the law saith, it saith to them that are under the law,” 
and they are of course bound to go according to the letter of the command¬ 
ment. The grand question then is, whether the whole Sinai law is binding on 
all men, and throughout all time? If so, then all are involved in the curse, and 
the salvation of any of the human family is impossible. Eor as many as are 
of the works of the law are under the curse; for all have sinned; and conse¬ 
quently by the deeds of the law, no flesh shall be justified in the sight of God. 

The doctrine of redemption is very prominently set forth in the gospel; 
and Christ has not only redeemed his people from the curse, but also from 
the dominion of the law; and the apostle has made the emphatic proclama¬ 
tion to the saints, “Ye are no more under the law, but under grace.” The in¬ 
quiry then is reduced to this; How far are we obligated to keep a law that we 
are not under? When Paul found some of the brethren inclining to the works 
of the law, he was afraid of them, lest he had bestowed on them labor in vain, 
for they observed days, and months, and times, and years. In his allegory, 
(Gal. 4:21-27), Paul sets forth the old Sinai covenant, by the person of Hagar, 
the bondwoman, who could not be the mother of a free child. Eor this Agar 
is Mount Sinai, in Arabia, which answereth to Jerusalem, which now is, and 
is in bondage with her children. But Jerusalem, which is above, is free, which 
Jerusalem he affirms, is the mother of all those saints, who, as Isaac was, are 
the children of promise. In the second chapter to the Colossians, we are in¬ 
formed that Christ has blotted out the handwriting of ordinances that was 
against us, which was contrary to us, and took them out of the way, nailing 
them to his cross; and having spoiled principalities and powers, he made 
a show of them openly, triumphing over them in it. Let no man therefore 
judge you in meat, or in drink, or in respect to an holy day, or of the new 
moon, or of the Sabbath days, which are a shadow of things to come; but the 
body is of Christ. This language would seem to be plain enough for an ordi- 
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nary Christian, taught of God. These ordinances of the old covenant were a 
shadow of things, which are realized in the body of Christ, or in the gospel 
church, which is his body, his flesh and his bones. We trace the shadowy im¬ 
port of the Sinai Sabbath to the body of Christ, or to the gospel church, and 
there we enter into that rest which was shadowed forth by the legal Sabbaths 
of the old covenant. The anti-typical Sabbath, being found alone in that rest 
which remaineth for the children of God, and into which all those who, 
with a true and vital faith, believe in our Lord Jesus Christ, have entered, is 
clearly set forth in the New Testament, particularly in the third and fourth 
chapters to the Hebrews. This gospel Sabbath we understand to be the whole 
gospel dispensation; in distinction from the old covenant dispensation, and 
it begins severally with each believer in Christ, as soon as they truly believe 
in our Lord Jesus Christ; and are enabled to rest alone on him for their jus¬ 
tification before God. We have neither the time nor the space necessary to 
show the analogy, which the typical Sabbath of the law bears to the rest, 
which is enjoyed by the saints in the gospel. A very few particulars must for 
the present suffice, and, 

1. The old covenant Sabbath was given exclusively to the circumcised 
children of Israel, and to no other people; so the gospel Sabbath, or Rest, 
is given exclusively to the spiritual Israel, who are the circumcision which 
worship God in the spirit, rejoice in Christ Jesus, and have no confidence in 
the flesh. 

2. The children of the old Sinai covenant were often charged with the sin 
of Sabbath-breaking, and that sin, with them, consisted in their performing 
on the seventh day, such labor as was only lawful for them to perform in the 
six days in which they were commanded to do all their labor. So under the 
gospel dispensation, the saints, by adhering to the abrogated institutions of 
the old working dispensation, observing days, and months, and times, and 
years; or by looking for justification before God by anything short of the 
blood and righteousness of Christ, do violence to the holy Sabbath of the 
gospel. As in the types, many of the children of Israel could not enter into 
rest, because of unbelief, so we find that our doubts and unbelief, which 
often press us down, render it impossible for us to enter into that rest which 
remaineth for the children of God. Our own experience teaches us that 
when we doubt the reality of our interest in Christ, or the application of his 
promises to us, we are like the troubled ocean that cannot rest: we labor, and 
toil to do something ourselves, to reinstate ourselves in the favor of the Lord. 
When we feel cold, we are prone to kindle fires of our own, and to comfort 
ourselves with sparks of our kindling, and endeavor to walk in the light of 
our fire; but if we are truly the children of God, we shall for all this lie down 
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in sorrow; for this Sabbath-breaking. No fires were to be kindled by the Isra¬ 
elites on that day Nor will the Lord suffer us to warm or enlighten ourselves 
by any fires that we can make. Christians are commanded to forsake not 
the assembling of themselves together for the worship of God, and for their 
mutual edification. To obey the command, suitable times must be appointed 
for such meetings; the first, or any other day of the week, may be designated, 
provided that we attach no special sanctity to the time; and the first day of 
the week is as suitable as any other day. The apostles met frequently on the 
first day, and also on all the other days of the week, they were daily in the 
temple praising God, &c. So we conclude that the Christian church is at lib¬ 
erty to make her own appointments, as to time—provided that she allows no 
man, or set of men, to judge her in regard to the time, and when she makes 
such appointments, each member is in duty bound to attend the appoint¬ 
ment, unless providentially detained. 

As Christians we have no right to observe any day religiously in obedi¬ 
ence to human legislation; either Sabbaths, first days, or thanksgiving days; 
because God has forbidden that we should allow any man to judge us in 
these things. We require no human legislation on the subject. The order and 
decision of the church is more effectual with the saints than all the pains, 
penalties and fines, ever imposed by the rulers of the darkness of this world. 
Let us observe the admonition of the apostle, and “Stand fast therefore in the 
liberty wherewith Christ has made us free; and be not entangled again with 
the yoke of bondage.” 

The Sabbath of the Jews required no grace in the heart, no spiritual emo¬ 
tion of the new man, to qualify those to whom it was given, to observe it. 
Their service was in the oldness of the letter, and theirs was a worldly sanc¬ 
tuary, and carnal ordinances. Any circumcised Jew, whether a believer or an 
infidel could abstain from labors on the seventh day, and that was all that 
was required of them. But the anti-typical, or gospel Sabbath, requires faith 
in Christ; for none but believers can enter into that rest which remains, for 
the people of God. The hour has come and the true worshipers must wor¬ 
ship God in spirit and in truth. Not only the Scriptures of the New Testament 
declare it, but the testimony is corroborated by every Christians experience. 
Christians know that they cannot believe only as the Lord gives them faith; 
and equally well do they know that they cannot rest unless they believe. 

When faith, which is of the operation of God, is given, the recipient re¬ 
quires neither the thunder of Sinai, nor the arm of secular legislation, to 
incline him to keep the Christian sabbath of Gospel Rest. The starving soul 
requires no coercion to incline him to eat, nor does the weary, heavy-laden 
soul require legal enactments to drive him to his rest. As the Sinai Sabbath 
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required the carnal Israelite to abstain totally from servile labor, so the gos¬ 
pel Sabbath requires the spiritual Israelite to cease from his work, and trust, 
and rest alone on Christ, for his justification and acceptance with God. As 
the Sabbath-breaker under the law was to be stoned to death, by all the chil¬ 
dren of Israel, so the legalist who would attempt to drag the ceremonies of 
the legal dispensation into the gospel church, or to justify himself before 
God by the works of the law, is to be stoned, (not with stones literally, but 
with the smooth stones from the brook of gospel truth), by all his brethren, 
until his legal spirit yields up the ghost. 

Those who have no higher conception of a gospel Sabbath than to sup¬ 
pose it consists in the literal observance of one day out of seven, have yet to 
learn that “Whom the Son makes free, are free indeed.” 

CHAPTER 7 JOHN CALVIN THE FOURTH COMMANDMENT 

Institutes Book H chapter 8 

REMEMBER THE SABBATH DAY TO KEEP IT HOLY. SIX DAYS SHALT 
THOU LABOUR AND DO ALL THY WORK: BUT THE SEVENTH DAY IS 
THE SABBATH OE THE LORD THY GOD. IN IT THOU SHALT NOT DO ANY 
WORK, &C. 

The purport of the commandment is, that being dead to our own affec¬ 
tions and works^ we meditate on the kingdom of God, and in order to such 
meditation, have recourse to the means which he has appointed. But as this 
commandment stands in peculiar circumstances apart from the others, the 
mode of exposition must be somewhat different. Early Ghristian writers^ are 
wont to call it typical, as containing the external observance of a day which 
was abolished with the other types on the advent of Ghrist. This is indeed 
true; but it leaves the half of the matter untouched. Wherefore, we must look 
deeper for our exposition, and attend to three cases in which it appears to 
me that the observance of this commandment consists. 

First, under the rest of the seventh days the divine Lawgiver meant to 
furnish the people of Israel with a type of the spiritual rest by which believ¬ 
ers were to cease from their own works, and allow God to work in them. 

Secondly he meant that there should be a stated day on which they 
should assemble to hear the Law, and perform religious rites, or which, at 

1 That is those who are regenerated and as such are the children of 
God (not those Ghristened as Galvin relates too by baptism) 

2 The earliest is Barnabas Ghapter 2 and Ghapter 13. 



CHAPTER 7 JOHN CALVIN THE 97 

EORTH COMMADMENT 

least, they should specially employ in meditating on his works, and be there¬ 
by trained to piety 

Thirdly, he meant that servants, and those who lived under the authority 
of others, should be indulged with a day of rest, and thus have some inter¬ 
mission from labour. 

Section 29. 

Explanation of the first purpose, viz., a shadowing forth of spiritual rest. 
This the primary object of the precept. God is therein set forth as our sancti¬ 
fier; and hence we must abstain from work, that the work of God in us may 

not he hindered. 

We are taught in many passages^ that this adumbration of spiritual rest 
held a primary place in the Sabbath. Indeed, there is no commandment the 
observance of which the Almighty more strictly enforces. When he would 
intimate by the Prophets that religion was entirely subverted, he complains 
that his Sabbath s were polluted, violated, not kept, not hallowed; as if, after 
it was neglected, there remained nothing in which he could be honoured. 
The observance of it he eulogises in the highest terms, and hence, among 
other divine privileges, the faithful set an extraordinary value on the revela¬ 
tion of the Sabbath. In Nehemiah, the Levites, in the public assembly, thus 
speak: “Thou madest known unto them thy holy Sabbath , and command- 
edst them precepts, statutes, and laws, by the hand of Moses thy servant.” 
You see the singular honour which it holds among all the precepts of the 
Law. All this tends to celebrate the dignity of the mystery, which is most 
admirably expressed by Moses and Ezekiel. Thus in Exodus: “Verily my Sab¬ 
bath s shall ye keep: for it is a sign between me and you throughout your 
generations; that ye may know that I am the Lord that does sanctify you. 
Ye shall keep my Sabbath therefore; for it is holy unto you: every one that 
defileth it shall surely be put to death: for whosoever does any work therein, 
that soul shall be cut off from among his people. Six days may work be done; 
but in the seventh is the Sabbath of rest, holy to the Lord: whosoever does 
any work in the Sabbath day, he shall surely be put to death. Wherefore the 
children of Israel shall keep the Sabbath, to observe the Sabbath throughout 
their generations, for a perpetual covenant. It is a sign between me and the 
children of Israel for ever,” (Exo 31: 13-17). Ezekiel is still more full, but the 
sum of what he says amounts to this: that the Sabbath is a sign by which Is¬ 
rael might know that God is their sanctifier. If our sanctification consists in 
the mortification of our own will, the analogy between the external sign and 

3 Num 13:22; Eze 20:12; 22:8; 23:38; Jer 17:21,22,27; Isa 56:2; Neh 
9:14. 
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the thing signified is most appropriate. We must rest entirely, in order that 
God may work in us; we must resign our own will, yield up our heart, and 
abandon all the lusts of the flesh. In short, we must desist from all the acts of 
our own mind, that God working in us, we may rest in him, as the Apostle 
also teaches, (Heb 3: 13; 4: 3, 9). 

Section 30. 

The number seven denoting perfection in Scripture, this commandment 
may, in that respect, denote the perpetuity of the Sabbath, and its completion 

at the last day. 

This complete cessation was represented to the Jews by the observance 
of one day in seven, which, that it might be more religiously attended to, the 
Lord recommended by his own example. For it is no small incitement to 
the zeal of man to know that he is engaged in imitating his Greator. Should 
any one expect some secret meaning in the number seven, this being in 
Scripture the number for perfection, it may have been selected, not without 
cause, to denote perpetuity. In accordance with this, Moses concludes his 
description of the succession of day and night on the same day on which he 
relates that the Lord rested from his works. Another probable reason for the 
number may be, that the Lord intended that the Sabbath never should be 
completed before the arrival of the last day. We here begin our blessed rest 
in him, and daily make new progress in it; but because we must still wage 
an incessant warfare with the flesh, it shall not be consummated until the 
fulfilment of the prophecy of Isaiah: “From one new moon to another, and 
from one Sabbath to another, shall all flesh come to worship before me, saith 
the Lord,” (Isa 66: 23); in other words, when God shall be “all in all,” (IGo 
15: 28). It may seem, therefore, that by the seventh day the Lord delineated 
to his people the future perfection of his Sabbath on the last day, that by 
continual meditation on the Sabbath , they might throughout their whole 
lives aspire to this perfection. 

Section 31 

Taking a simpler view of the commandment, the number is of no conse¬ 
quence, provided we maintain the doctrine of a perpetual rest from all our 
works, and, at the same time, avoid a superstitious observance of days. The 
ceremonial part of the commandment abolished by the advent of Christ. 

Should these remarks on the number seem to any somewhat far-fetched, 
I have no objection to their taking it more simply: that the Lord appointed a 
certain day on which his people might be trained, under the tutelage of the 
Law, to meditate constantly on the spiritual rest, and fixed upon the seventh, 
either because he foresaw it would be sufficient, or in order that his own ex- 
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ample might operate as a stronger stimulus; or, at least to remind men that 
the Sabhath was appointed for no other purpose than to render them con¬ 
formable to their Creator. It is of little consequence which of these be adopt¬ 
ed, provided we lose not sight of the principal thing delineated, viz., the 
mystery of perpetual resting from our works. To the contemplation of this, 
the Jews were every now and then called by the prophets, lest they should 
think a carnal cessation from labour sufficient. Beside the passages already 
quoted, there is the following: “If thou turn away thy foot from the Sabbath, 
from doing thy pleasure on my holy day; and call the Sabbath a delight, the 
holy of the Lord, honourable; and shalt honour him, not doing thine own 
ways, nor finding thine own pleasure, nor speaking thine own words: then 
shalt thou delight thyself in the Lord,” (Isa 58: 13, 14). Still there can be no 
doubt, that, on the advent of our Lord Jesus Christ, the ceremonial part of 
the commandment was abolished^'. He is the truth, at whose presence all the 
emblems vanish; the body, at the sight of which the shadows disappear. He, I 
say, is the true completion of the Sabbath : “We are buried with him by bap¬ 
tism unto death: that like as Christ was raised up from the dead by the glory 
of the Lather, even so we should walk in newness of life,” (Rom 6: 4). Hence, 
as the Apostle elsewhere says, “Let no man therefore judge you in meat, or 
in drink, or in respect of an holiday, or of the new moon, or of the Sabbath 
days; which are a shadow of things to come; but the body is of Christ,” (Col 
2: 16, 17); meaning by body the whole essence of the truth, as is well ex¬ 
plained in that passage. This is not contented with one day, but requires the 
whole course of our lives, until being completely dead to ourselves, we are 
filled with the life of God. Christians, therefore, should have nothing to do 
with a superstitious observance of days. 

Section 32 

The second and third purposes of the Commandment explained. These 
twofold and perpetual. This confirmed. Of religious assemblies. 

The two other cases ought not to be classed with ancient shadows, but 
are adapted to every age. The Sabbath being abrogated, there is still room 
among us, first, to assemble on stated days for the hearing of the Word, the 
breaking of the mystical bread, and public prayer; and, secondly, to give our 

4 The condemning power of the law in respect of the breach of the 
Sabbath continued over them who were under the law. The believing Jew 
and Gentile are reckoned dead to the law by their union to Ghrist in His 
death and resurrection. The was fulled by the Lord Jesus Ghrist in every 
respect and Jerusalem and the temple destroy in 70 A.D. according to the 
terms of the breach of the Law. 
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servants and labourers relaxation from labour. It cannot be doubted that the 
Lord provided for both in the commandment of the Sabbath. 

The former is abundantly evinced by the mere practice of the Jews. 

The latter Moses has expressed in Deuteronomy in the following terms: 
“The seventh day is the Sabbath of the Lord thy God: in it thou shalt not do 
any work, thou, nor thy son, nor thy daughter, nor thy man-servant, nor 
thy maid-servant; - that thy man-servant and thy maid-servant may rest as 
well as thou,” (Deu 5: 14). Likewise in Exodus, “That thine ox and thine ass 
may rest, and the son of thy handmaid, and the stranger, may be refreshed,” 
(Exo 23: 12). Who can deny that both are equally applicable to us as to the 
Jews? Religious meetings are enjoined us by the word of God; their necessi¬ 
ty, experience itself sufficiently demonstrates. But unless these meetings are 
stated, and have fixed days allotted to them, how can they be held? We must, 
as the apostle expresses it, do all things decently and in orders (IGo 14 40). 
So impossible, however, would it be to preserve decency and order without 
this politic arrangements that the dissolution of it would instantly lead to the 
disturbance and ruin of the Ghurch. But if the reason for which the Lord ap¬ 
pointed a Sabbath to the Jews is equally applicable to us, no man can assert 
that it is a matter with which we have nothing to do. Our most provident and 
indulgent Parent has been pleased to provide for our wants not less than for 
the wants of the Jews. Why, it may be asked, do we not hold daily meetings, 
and thus avoid the distinction of days? Would that we were privileged to do 
so! Spiritual wisdom undoubtedly deserves to have some portion of every 
day devoted to it. But if, owing to the weakness of many, daily meetings can¬ 
not be held, and charity will not allow us to exact more of them, why should 
we not adopt the rule which the will of God has obviously imposed upon us? 

Section 33 

Of the observance of the Lord’s day, in answer to those who complain that 
the Christian people are thus trained to Judaism. Objection. 

I am obliged to dwell a little longer on this because some restless spirits 
are now making an outcry about the observance of the Lord’s day. They com¬ 
plain that Ghristian people are trained in Judaism, because some observance 
of days is retained. My reply is. That those days are observed by us without 
Judaism, because in this matter we differ widely from the Jews. We do not 
celebrate it with most minute formality, as a ceremony by which we imagine 
that a spiritual mystery is typified, but we adopt it as a necessary remedy for 
preserving order in the Ghurch. Paul informs us that Ghristians are not to be 
judged in respect of its observance, because it is a shadow of something to 
come, (Gol 2:16); and, accordingly, he expresses a fear lest his labour among 
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the Galatians should prove in vain, because they still observed days (Gal 4: 
10,11). And he tells the Romans that it is superstitious to make one day dif¬ 
fer from another (Rom 14: 5). But who, except those restless men, does not 
see what the observance is to which the Apostle refers? Those persons had 
no regard to that politic and ecclesiastical arrangement[20], but by retain¬ 
ing the days as types of spiritual things, they in so far obscured the glory of 
Ghrist, and the light of the Gospel. They did not desist from manual labour 
on the ground of its interfering with sacred study and meditation, but as a 
kind of religious observance; because they dreamed that by their cessation 
from labour, they were cultivating the mysteries which had of old been com¬ 
mitted to them. It was, I say, against this preposterous observance of days 
that the Apostle inveighs, and not against that legitimate selection which 
is subservient to the peace of Ghristian society. Eor in the churches estab¬ 
lished by him, this was the use for which the Sabbath was retained. He tells 
the Gorinthians to set the first day apart for collecting contributions for the 
relief of their brethren at Jerusalem, (IGo 16: 2). If superstition is dreaded, 
there was more danger in keeping the Jewish Sabbath than the Lords day as 
Ghristians now do. It being expedient to overthrow superstition, the Jewish 
holy day was abolished; and as a thing necessary to retain decency, orders 
and peace, in the Ghurch, another day was appointed for that purpose. 

Section 34 

Ground of this institution. There is no kind of superstitious necessity. The 
sum of the Commandment. 

It was not, however, without a reason that the early Ghristians substi¬ 
tuted what we call the Lord’s day for the Sabbath. The resurrection of our 
Lord being the end and accomplishment of that true rest which the ancient 
Sabbath typified, this day, by which types were abolished serves to warn 
Ghristians against adhering to a shadowy ceremony. I do not cling so to the 
number seven as to bring the Ghurch under bondage to it, nor do I con¬ 
demn churches for holding their meetings on other solemn days, provided 
they guard against superstition. This they will do if they employ those days 
merely for the observance of discipline and regular order. The whole may be 
thus summed up: 

As the truth was delivered typically to the Jews, so it is imparted to us 
without figure; first, that during our whole lives we may aim at a constant 
rest from our own works, in order that the Lord may work in us by his Spirit; 

Secondly that every individual, as he has opportunity, may diligently ex¬ 
ercise himself in private, in pious meditation on the works of God, and, at 
the same time, that all may observe the legitimate order appointed by the 
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Church, for the hearing of the word, the administration of the sacraments, 
and public prayer: 

And, thirdly, that we may avoid oppressing those who are subject to us. 
In this way, we get quit of the trifling of the false prophets, who in later times 
instilled Jewish ideas into the people, alleging that nothing was abrogated 
but what was ceremonial in the commandment®, (this they term in their 
language the taxation of the seventh day), while the moral part remains, viz., 
the observance of one day in seven®. But this is nothing else than to insult 
the Jews, by changing the day, and yet mentally attributing to it the same 
sanctity; thus retaining the same typical distinction of days as had place 
among the Jews. And of a truth, we see what profit they have made by such 
a doctrine. Those who cling to their constitutions go thrice as far as the Jews 
in the gross and carnal superstition of sabbatism; so that the rebukes which 
we read in Isaiah (Isa 1:13; 58:13) apply as much to those of the present day^ 
as to those to whom the Prophet addressed them. We must be careful, how¬ 
ever, to observe the general doctrine, viz., in order that religion may neither 
be lost nor languish among us, we must diligently attend on our religious 
assemblies, and duly avail ourselves of those external aids which tend to 
promote the worship of God. 

WILLIAM TYNDALE (1563) 

And as for the Sabbath, a great matter, we be lords over the Sabbath; and 
may yet change it into the Monday, or any other day, as we see need; or may 
make every tenth day holy day only, if we see a cause why. We may make two 
every week, if it were expedient, and one not enough to teach the people. 
Neither was there any cause to change it from the Saturday, than to put dif¬ 
ference between us and the Jews; and lest we should become servants unto 
the day, after their superstition. Neither needed we any holy day at all, if the 
people might be taught without it. 

JOHN FIRTH (1533) 

Was a close companion of William Tyndale. Firth was martyred- burned 

5 As to this liberty, see Socrates. Hist. Trip. Lib. ix.c.38. 

6 French, “ne discernans entre le Dumanche et le Sabbath autrement, 
sinon que le septieme jour estoit abroge qubn gardoit pour lors, mais qu’il 
on faloit neantmoins garder un” - making no other distinction between the 
Sunday and the Sabbath, save that the seventh day, which was kept till then, 
was abrogated, but that it was nevertheless necessary to keep some one day. 

7 French, “leur conviendroyent mieux” - would be more applicable to 
them. 
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at the stake-his arrest was issued by Thomas More himself. 

‘And as concerning the abrogation, or alteration of ceremonies, we have 
a godly example of the Sabbath. The Sabbath was instituted and commanded 
of God to be kept of the children of Israel. Notwithstanding, because it was 
a sign or a ceremony, and did signify unto them that it was God which sanc¬ 
tified them with his Spirit, and not themselves with their holy works; and 
because, also, that all ceremonies and shadows ceased when Ghrist came, so 
that they might be done or left undone indifferently; our forefathers, which 
were in the beginning of the church, did abrogate the Sabbath, to the in¬ 
tent that men might have an example of Ghrisfs liberty, and that they might 
know that neither the keeping of the Sabbath, nor of any other day, is nec¬ 
essary, according to Paul, Ye observe days, times, and months, I am afraid 
of you that I have laboured in vain towards you. Howbeit, because it was 
necessary that a day should be reserved, in the which the people might come 
together to hear the word of God, they ordained in the stead of the Sabbath, 
which was Saturday, the next day following, which is Sunday. And although 
they might have kept the Saturday with the Jews, as a thing indifferent, yet 
did they much better to overset the day, to be a perpetual memory that we 
are free and not bound to any day, but that we may do all lawful works to 
the pleasure of God, and profit of our neighbour. We are in manner as su¬ 
perstitious in the Sunday as they were in the Saturday, yea, and we are much 
madder. For the Jews have the word of God for their Saturday, since it is the 
seventh day, and they were commanded to keep the seventh day solemn; and 
we have not the word of God for us, but rather against us, for we keep not the 
seventh day as the Jews do, but the first, which is not commanded by Gods 
law. But Paul addeth. That no man judge us as concerning holy days, meats, 
and such other exterior things; yea, and in no wise will he that we observe 
them, counting them more holy than other days. For they were institute that 
the people should come together to hear God’s word, receive the sacraments, 
and give God thanks. That done, they may return unto their houses, and do 
their business as well as any other day. He that thinketh that a man sinneth 
which worketh on the holy day, if he be weak or ignorant, ought better to be 
instructed, and so to leave his hold. But if he be obstinate, and persevere in 
his sentence, he is not of God, but of the devil, for he maketh sin in such as 
God leaveth free. 
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EPISTLE OE BARNABAS 


EPISTLE OF BARNABAS 

It is clear from reading the epistle of Barnabus, the Aposlte Paul’s com¬ 
panion, and an early Christian writer that Calvin refers too, that he was a 
Christian who understood spiritual things relating to the Law of Moses. 

The legal Sacrifices being abolished and the Sabbath being a shadow of 
a future the rest that we have in Christ. How ever he had to learn spiritual 
truths through his mistake along with Peter. 

Barnabas was a Levite 

Barnabas being a Levite was very conversant with the Law of Moses, as 
was the Apostle Paul. 

36 And Joses, who by the apostles was surnamed Barnabas, (which is, 
being interpreted. The son of consolation,) a Levite, and of the country of 
Cyprus, 

37 Having land, sold it, and brought the money, and laid it at the apos¬ 
tles’ feet. 

Paul Barnabas and Titus 

Paul took Titus and Barnabas to Jerusalem 

Galatians 2:1-10 

2 Then fourteen years after I went up again to Jerusalem with Barnabas, 
and took Titus with me also. 

2 And I went up by revelation, and communicated unto them that gos¬ 
pel which I preach among the Gentiles, but privately to them which were of 
reputation, lest by any means I should run, or had run, in vain. 

9 And when James, Gephas, and John, who seemed to be pillars, per¬ 
ceived the grace that was given unto me, they gave to me and Barnabas the 
right hands of fellowship; that we should go unto the heathen, and they unto 
the circumcision. 

Galatians 2:11-14 

Paul Gontends with Peter and Barnabas at fault 

11 But when Peter was come to Antioch, I withstood him to the face, 
because he was to be blamed. 

12 Por before that certain came from James, he did eat with the Gentiles: 
but when they were come, he withdrew and separated himself, fearing them 
which were of the circumcision. 

13 And the other Jews dissembled likewise with him; insomuch that 
Barnabas also was carried away with their dissimulation. 

14 But when I saw that they walked not uprightly according to the truth 
of the gospel, I said unto Peter before them all. If thou, being a Jew, livest 
after the manner of Gentiles, and not as do the Jews, why compellest thou 
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the Gentiles to live as do the Jews? 

Barnabas had learned the lesson 

Barnabus had lapsed but was recovered to the faith through Paul’s in¬ 
struction and admonition and so was qualified to teach the truth of the gos¬ 
pel as we will see in his epistle. 

He maintained Apostolic teaching stating that the lord Jesus is the true 
rest for the people of God, teaching that by the believers vital union to Ghrist 
they enter into the true rest, the true Sabbath that the Law pointed too and 
was its shadow. 

Epistle of Barnabus CHAPTER II 

That God has abolished the legal sacrifices, to introduce the spiritual righ¬ 
teousness of the Gospel. 

1 SEEING then the days are exceedingly evil, and the adversary has got 
the power of this present world we ought to give the more diligence to in¬ 
quire into the righteous judgments of the Lord. 

2 Now the assistants of our faith are fear and patience; our fellow-com¬ 
batants, long suffering and continence. 

3 Whilst these remain pure in what relates unto the Lord, wisdom, and 
understanding, and science, and knowledge, rejoice together with them. 

4 Eor God has manifested to us by all the prophets, that he has no occa¬ 
sion for our sacrifices, or burnt-offerings, or oblations: saying thus; To what 
purpose is the multitude of your sacrifices unto me, saith the Lord. 

5 I am full of the burnt-offerings of rams, and the fat of fed beasts; and I 
delight not in the blood of bullocks, or of he-goats. 

6 When ye come to appear before me, who hath required this at your 
hands? Ye shall no more tread my courts. 

7 Bring no more vain oblations, incense is an abomination unto me your 
new moons and Sabbaths, and the calling of assemblies I cannot bear with, 
it is iniquity, even the solemn meeting; your new moons and your appointed 
feasts my soul hateth. 

8 These things therefore hath God abolished, that the new law of our 
Lord Jesus Ghrist, which is without the yoke of any such necessity, might 
have the spiritual offering of, men themselves. 

9 Eor so the Lord saith again to those heretofore; Did I at all command 
your fathers when they came out of the land of Egypt concerning burnt-of¬ 
ferings of sacrifices? 

10 But this I commanded them, saying. Let none of you imagine evil in 
your hearts against his neighbour, and love no false oath. 

11 Eorasmuch then as we are not without understanding, we ought to 
apprehend the design of our merciful Lather. Eor he speaks to us, being will- 
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ing that we who have heen in the same error about the sacrifices, should seek 

and find how to approach unto him. 

12 And therefore he thus bespeaks us, The sacrifice of God (is a broken 
spirit,) a broken and contrite heart — God will not despise. 

13 Wherefore brethren, we ought the more diligently to inquire after 
those things that belong to our salvation, that the adversary may not have 
any entrance into us, and deprive us of our spiritual life. 

14 Wherefore he again speaketh to them, concerning these things; Ye 
shall not fast as ye do this day, to make your voice to be heard on high. 

15 Is it such a fast that I have chosen? A day for a man to afflict his soul? 
Is it to bow down his head like a bulrush, and to spread sackcloth and ashes 
under him? Wilt thou call this a fast, and an acceptable day to the Lord? 

16 But to us he saith on this wise: Is not this the fast that I have chosen, 
to loose the bands of wickedness, to undo the heavy burdens, and to let the 
oppressed go free: and that ye break every yoke? 

17 Is it not to deal thy bread to the hungry, and that thou bring the poor 
that are cast out to thy house? When thou seest the naked that thou cover 
him, and that thou hide not thyself from thy own flesh. 

18 Then shall thy light break forth as the morning, and thy health shall 
spring forth speedily; and thy righteousness shall go before thee; the glory of 
the Lord shall be thy reward. 

19 Then shall thou call and the Lord shall answer; thou shall cry and he 
shall say. Here I am; if thou put away from the midst of thee the yoke; the 
putting forth of the finger, and speaking vanity; and if thou draw out thy soul 
to the hungry; and satisfy the afflicted soul. 

20 In this, therefore, brethren, God has manifested his foreknowledge 
and love for us; because the people which he has purchased to his beloved 
Son were to believe in sincerity; and therefore he has shown these things to 
all of us, that we should not run as proselytes to the Jewish Law. 

Epistle of Barnabas CHAPTER XIII. 

That the Sabbath of the Jews was but a figure of a more glorious Sabbath 
to come, and their temple, of the spiritual temples of God. 

1 LURTHERMORE it is written concerning the Sabbath, in the Ten 
Gommandments, which God spake in the mount Sinai to Moses, face to 
face: Sanctify the Sabbath of the Lord with pure hands, and with a clean 
heart. 

2 And elsewhere he saith; If thy children shall keep my Sabbaths, then 
will I put my mercy upon them. 

3 And even in the beginning of the creation he makes mention of the 
Sabbath. And God made in six days the works of his hands, and he finished 
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them on the seventh day; and he rested the seventh day, and sanctified it. 

4 Consider, my children, what that signifies, he finished them in six days. 
The meaning of it is this: that in six thousand years the Lord God will bring 
all things to an end. 

5 For with him one day is a thousand years; as himself testifieth, saying. 
Behold this day shall be as a thousand years. Therefore, children, in six days, 
that is, in six thousand years, shall all things be accomplished. 

6 And what is that he saith. And he rested the seventh day he meaneth 
this: that when his Son shall come, and abolish the season of the Wicked 
One, and judge the ungodly; and shall change the sun and the moon, and the 
stars; then he shall gloriously rest on that seventh day, 

7 He adds, lastly: Thou shalt sanctify it with clean hands and a pure 
heart. Wherefore we are greatly deceived if we imagine that anyone can now 
sanctify that day which God has made holy, without having a heart pure in 
all things. 

8 Behold, therefore, he will then truly sanctify it with blessed rest, when 
we (having received the righteous promise, when iniquity shall be no more, 
all things being renewed by the Lord) shall be able to sanctify it, being our¬ 
selves first made holy; 

9 Lastly, he saith unto them Your new moons and your Sabbaths I cannot 
bear them. Gonsider what he means by it; the Sabbaths, says he, which ye 
now keep are not acceptable unto me, but those which I have made; when 
resting from all things I shall begin the eight day, that is, the beginning of 
the other world. 

10 For which cause we observe the eight day® with gladness, in which 
Jesus rose from the dead; and having manifested himself to his disciples, 
ascended into heaven. 

11 It remains yet that I speak to you concerning the temple: how those 
miserable men being deceived have put their trust in the house, and not in 
God himself who made them, as if it were the habitation of God. 

12 For much after the same manner as the Gentiles, they consecrated 
him in the temple. 

13 But learn therefore how the Lord speaketh, rendering the temple 
vain: Who has measured the heaven with a span, and the earth with his 
hand? Is it not I? Thus with the Lord, Heaven is my throne, and the earth is 
my footstool. What is the house that ye will build me? Or what is the place 
of my rest? Know therefore that all their hope is vain. 

14 And again he speaketh after this manner: Behold they that destroy 


8 Jesus arose for the dead on the 1st day on the week, which is the 8th day, from 
the 1st day of the previous week, and also when circumcision was due to be performed) 
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this temple, even they shall again build it up. And so it came to pass; for 
through their wars it is now destroyed by their enemies; and the servants of 
their enemies build it up. 

15 Eurthermore it has been made manifest, how both the city and the 
temple, and the people of Israel should be given up. Eor the scripture saith; 
And it shall come to pass in the last days, that the Lord will deliver up the 
sheep of his pasture, and their fold, and their tower unto destruction. And it 
is come to pass, as the Lord hath spoken. 

16 Let us inquire therefore, whether there be any temple of God? Yes 
there is: and there where himself declares that he would both make and per¬ 
fect it. Eor it is written: And it shall be that as soon as the week shall be 
completed, the temple of the Lord shall be gloriously built in the name of 
the Lord. 

171 find therefore that there is a temple. But how shall it be built in the 
name of the Lord? I will shew you. 

18 Before that we believed in God, the habitation of our heart was cor¬ 
ruptible, and feeble, as a temple truly built with hands. 

19 Lor it was a house full of idolatry, a house of devils; inasmuch as there 
was done in it whatsoever was contrary unto God. But it shall be built in the 
name of the Lord. 

20 Gonsider, how that the temple of the Lord shall be very gloriously 
built; and by what means that shall be, learn. 

21 Having received remission of our sins, and trusting in the name of the 

Lord, we are become renewed, being again created as it were from the 

beginning. Wherefore God truly dwells in our house®, that is, in us. 

22 But how does he dwell in us? By the word of his faith, the calling of 
his promise, the wisdom of his righteous judgments and the commands of 
his doctrine. He himself prophesies within us, he himself dwelleth in us, and 
openeth to us who were in bondage of death the gate of our temple, that is, 
the mouth of wisdom, having given repentance unto us; and by this means 
has brought us to be an incorruptible temple. 

23 He therefore that desires to be saved looketh not unto the man, but 
unto him that dwelleth in him, and speaketh by him; being struck with won¬ 
der, forasmuch as he never either heard him speaking such words out of his 
mouth, nor ever desired to hear them. 

24 This is that spiritual temple that is built unto the Lord. 


you? 


9 1 Corinthians 3:16-17 

16 Know ye not that ye are the temple of God, and that the Spirit of God dwelleth in 
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Chapter 2 Of Christ s State Of Humiliation 

Chapter 3 Of The Active Obedience Of Christ In His State Of Humili¬ 
ation 

Chapter 4 Of The Passive Obedience Of Christ, Or Of His Sufferings 
And Death 

Chapter 5 Of The Burial Of Christ 

Chapter 6 Of The Resurrection Of Christ From The Dead. 

Chapter 7 Of The Ascension Of Christ To Heaven 

Chapter 8 Of The Session Of Christ At The Right Hand Of God 

Ghapter 9 Of The Prophetic Office Of Ghrist 

Ghapter 10 Of The Priestly Office Of Ghrist 

Ghapter 11 Of The Intercession Of Ghrist 

Ghapter 12 Of Ghrist s Blessing His People As A Priest 

Ghapter 13 Of The Kingly Office Of Ghrist 

Ghapter 14 Of The Spiritual Reign Of Ghrist 
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A Body of Doctrinal Divinity, V, VI 



A Body Of Doctrianal 
Divini'it, Books V AND VI 


Dr John Gill DD 


A System OF Practical Truths 
BookV 

Of The Grace Of Christ In His State Of Humiliation And Exaltation, 
And In The Offices Exercised By Him In Them. 

Chapter 1 Of The Incarnation Of Christ 
Chapter 2 Of Christ’s State Of Humiliation 

Chapter 3 Of The Active Obedience Of Christ In His State Of Humilia¬ 
tion. 

Chapter 4 Of The Passive Obedience Of Christ, Or Of His Sufferings 
And Death. 

Chapter 5 Of The Burial Of Christ. 

Chapter 6 Of The Resurrection Of Christ Prom The Dead. 

Chapter 7 Of The Ascension Of Christ To Heaven. 

Chapter 8 Of The Session Of Christ At The Right Hand Of God. 
Chapter 9 Of The Prophetic Office Of Christ. 

Chapter 10 Of The Priestly Office Of Christ. 

Chapter 11 Of The Intercession Of Christ 
Chapter 12 Of Christ’s Blessing His People As A Priest 
Chapter 13 Of The Kingly Office Of Christ 
Chapter 14 Of The Spiritual Reign Of Christ Book VI 
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Chapter 1 Of Redemption By Christ 
Chapter 2 Of The Causes Of Redemption By Christ 
Chapter 3 Of The Objects Of Redemption By Christ 
Chapter 4 Of Those Texts Of Scripture Which Seem To Favour Universal 
Redemption 

Chapter 5 Of The Satisfaction Of Christ 

Chapter 6 Of Propitiation, Atonement, And Reconciliation, As Ascribed 
To Christ 

Chapter 7 Of The Pardon Of Sin 
Chapter 8 Of Justification 
Chapter 9 Of Adoption 

Chapter 10 Of The Liberty Of The Sons Of God 

Chapter 11 Of Regeneration 

Chapter 12 Of Effectual Calling 

Chapter 13 Of Conversion 

Chapter 14 Of Sanctification 

Chapter 15 Of The Perseverance Of The Saints 

A Body of Doctrinal Divinity, Book VII 



A Body of Doctrinal 
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Dr John Gill DD 


A System Of Practical Truths 

Authored by Dr John Gill DD, 

ISBN-13: 978-1544177342 (GreateSpace-Assigned) 
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ISBN-10: 1544177348 

BISAC: Religion / Christian Theology / Systematic 

Contents 

Chapter 1 Of The Death Of The Body 
Chapter 2 Of The Immortality Of The Soul 

Chapter 3 Of The Separate State Of The Soul Until The Resurrection, 
And Its Employment In That State 

Chapter 4 Of The Resurrection Of The Body 

Chapter 5 Of The Second Coming Of Christ, And His Personal Appear¬ 
ance 

Chapter 6 of Of The Conflagration Of The Universe 
Chapter 7 Of The New Heavens And Earth,And The Inhabitants Of 
Them. 

Chapter 8 Of The Millennium Or Personal Reign Of Christ With The 
Saints On The New Earth A Thousand Years 
Chapter 9 Of The Last And General Judgment 
Chapter 10 Of The Einal State Of The Wicked In Hell 
Chapter 11 Of The Einal State Of The Saints In Heaven 

A Body Of Practical Divinity , Book I, II 
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Dr John Gill DD 


A System of Practical Truths 

Authored hy Dr John Gill DD, 
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ISBN-13: 978-1545542088 (CreateSpace-Assigned) 

ISBN-10: 1545542082 

BISAC: Religion / Christian Theology / Systematic 
This reproduction of Dr John Gill’s Body of Divinity is Book I and II of 
Practical Divinity of total of IV books. 

Contents Book I 

Chapter I Of The Object Of Worship 

Chapter 2 Of Internal Worship; And Of Godliness 

The Groundwork Of It. 

Ghapter 3 Of The Knowledge Of God 

Ghapter 4 Of Repentance Towards God 

Ghapter 5 Of The Fear Of God 

Ghapter 6 Of Faith In God And In Ghrist 

Ghapter 7 Of Trust And Gonfidence In God 

Ghapter 8 Of The Grace Of Hope 

Ghapter 9 Of The Grace Of Love 

Ghapter 10 Of Spiritual Joy 

Ghapter 11 Of Peace And Tranquility Of Mind 

Ghapter 12 Of Gontentment Of Mind 

Ghapter 13 Of Thankfulness To God 

Ghapter 14 Of Humility Ghapter 15 Of Self-Denial 

Ghapter 16 Of Resignation To The Will Of God 

Ghapter 17 Of Patience 

Ghapter 18 Of Ghristian Fortitude 

Ghapter 19 Of Zeal 

Ghapter 20 Of Wisdom Or Prudence 

Ghapter 21 Of Godly Sincerity 

Ghapter 22 Of Spiritual Mindedness 

Ghapter 23 Of A Good Gonscience 

Ghapter 24 Of Gommunion With God 

Book II Of External Worship, As Public 

Ghapter 1 Of The Nature Of A Gospel Ghurch, The Seat Of Public Wor¬ 
ship 

Ghapter 2 Of The Duties Of The Member Of A Ghurch To Each Other 
Ghapter 3 Of The Officers Of A Ghurch, Particularly Pastors 
Ghapter 4 Of The Duties Of Members Of Ghurches To Their Pastors 
Ghapter 5 Of The Office Of Deacons 
Ghapter 6 Of The Discipline Of A Ghurch Of Ghrist 
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A Body of Practical Divinity , III, IV, V 



A Body of Pr^vctical Divinht 
Books III, IV and V. 


Dr John Gill DD 


A System of Practical Truths 

Authored by Dr John Gill DD, 

ISBN-13: 978-1546846659 (CreateSpace-Assigned) 

ISBN-10: 1546846654 

BISAC: Religion / Christian Theology / Systematic 

Book III 

Of The Public Ordinances Of Divine Worship 

Chapter 1 Of Baptism 

Chapter 2 Of The Lords Supper 

Chapter 3 Of The Public Ministry Of The Word 

Chapter 4 Of Public Hearing The Work 

Chapter 5 Of Public Prayer 

Chapter 6 Of The Lord’s Prayer 

Chapter 7 Of Singing Psalms, As A Part Of Public Worship 
Chapter 8 Of The Circumstances Of Public Worship, As To Place And 
Time Of Private Worship, Or Various Duties, Domestic, Civil, And Moral 

Book IV 

Chapter 1 Of The Respective Duties Of Husband And Wife 
Chapter 2 Of The Respective Duties Of Parents And Children 
Chapter 3 Of The Respective Duties Of Masters And Servants. 
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Chapter 4 Of The Respective Duties Of Magistrates And Subjects 
Chapter 5 Of Good Works In General 

Ghapter 6 A Gompendium Or Summary Of The Decalogue Or Ten 
Gommands 

BookV 

A Dissertation Goncerning The Baptism Of Jewish Proselytes. 

Ghapter 1 A Dissertation Goncerning The Baptism Of Jewish Proselytes 
Of The Various Sorts Of Proselytes Among The Jews 
Ghapter 2 The Occasion Of This Dissertation 

Ghapter 3 The Proof Of The Baptism Of Jewish Proselytes Inquired Into; 
Whether There Is Any Proof Of It Before, At, Or Quickly After The Times 
Of John And Ghrist. 

Ghapter 4 The Proof Of This Gustom Only From The Talmuds And 
Talmudical Writers 

Ghapter 5 The Reasons Why Ghristian Baptism Is Not Founded On And 
Taken From, The Pretended Jewish Baptism Of Israelites And Proselytes 

The Cause of God And Truth, Book’s I JI,II JV. 



The Cause of God 
AND Truth PARTM..n.„„d.v 


Dr John Gill DD 


BISAG: Religion / Ghristian Theology / Systematic 

The following work was undertaken and begun about the year 1733 or 
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1734, at which time Dr. Whithy’s Discourse on the Five Points was reprint¬ 
ing, judged to be a masterpiece on the subject, in the English tongue, and 
accounted an unanswerable one ; and it was almost in the mouth of every 
one, as an objection to the Calvinists, Why do not ye answer Dr. Whitby ? 
Induced hereby, I determined to give it another reading, and found myself 
inclined to answer it, and thought this was a very proper and seasonable 
time to engage in such a work. In the year 1735, the First Part of this work 
was published, in which are considered the several passages of Scripture 
made use of by Dr. Whitby and others in favour of the Universal Scheme, 
and against the Calvinistical Scheme, in which their arguments and objec¬ 
tions are answered, and the several passages set in a just and proper light. 
These, and what are contained in the following Part in favour of the Particu¬ 
lar Scheme, are extracted from Sermons delivered in a Wednesday evening s 
lecture. 

Contents Sections 

1-60 Scriptural Passages 

Genesis 4:7 

Genesis 6:3. 

Deuteronomy 5:29. 

Deuteronomy 8:2. 

Deuteronomy 30:19. 

Deuteronomy 32:29. 

Psalm 81:13, 14. 

Psalm 125:3. 

Psalm 145:9. 

Proverbs 1:22-30. 

Isaiah 1:16, 17. 

Isaiah 1:18, 19. 

Isaiah 5:4. 

Isaiah 30:15. 

Isaiah 55:1. 

Isaiah 55:6. 

Isaiah 55:7. 

Jeremiah 4:4. 

Ezekiel 18:24. 

Ezekiel 18:30. 

Ezekiel 18:31&32. 

Ezekiel 24:13. 

Matthew 5:13. 

Matthew 11:21, 23. 
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Matthew 23:37. 

Matthew 25:14-30. 

Luke 19:41, 42. 

John 1:7. 

John 5:34. 

John 5:40. 

John 12:32. 

Acts 3:19. 

Acts 7:51. 

Romans 5:18. 

Romans 11:32. 

Romans 14:15. 

1 Corinthians 8:11. 

1 Corinthians 10:12. 

2 Corinthians 5:14,15. 

2 Corinthians 5:19. 

2 Corinthians 6:1. 

2 Corinthians 11:2, 3. 
Philippians 2:12. 

1 Timothy 1:19, 20. 

1 Timothy 2:4. 

1 Timothy 4:19. 

Titus 2:11, 12. 

The Epistle to the Hebrews. 
Hebrews 2:9. 

Hebrews 6:4-6. 

Hebrews 10:26-29. 

Hebrews 10:38. 

2 Peter 1:10. 

2 Peter 2:1. 

2 Peter 2:20-22. 

2 Peter 3:9. 

1 John 2:2. 

Jude 1:21. 

Revelation 2 and Revelation 3. 
Revelation 3:20. 


The Second Part was published in the year 1736, in which the several 
passages of Scripture in favour of special and distinguishing grace, and the 
arguments from them, are vindicated from the exceptions of the Arminian, 
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and particularly from Dr. Whitby, and a reply made to answers and objec¬ 
tions to them. 

Contents 

Chapter 1 OF REPROBATION 
Proverbs 16:4. 

John 12:39, 40. 

1 Peter 2:8. 

Jude 1:4. 

Revelation 13:8. 

Chapter 2 OF ELECTION 

1 Peter 2:9. 

Romans 9:10-13. 

Colossians 3:12. 

Ephesians 1:4. 

Romans 8:28, 29. 

John 6:37. 

Acts 8:48. 

Romans 8:29, 30. 

2 Timothy 2:19. 

Romans 5:19. 

Chapter 3 OF REDEMPTION 
Matthew 20:28. 

John 10:15. 

John 17:9. 

Romans 8:34. 

Romans 8:32. 

Romans 5:10. 

John 15:13. 

Chapter 4 OF EFFICACIOUS GRACE 
Ephesians 1:19, 20. 

1 Corinthians 5:17. 

John 3:5. 

Ephesians 2:1. 

1 Corinthians 2:14. 

2 Corinthians 3:5. 

John 15:5. 

John 6:44. 
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Acts 11:18. 

Acts 16:14. 

Jeremiah 31:18. 

Jeremiah 31:33. 

Ezekiel 11:36:26. 

Philippians 2:13. 

1 Corinthians 4:7. 

Ephesians 2:8, 9. 

Chapter 5 OE THE CORRUPTION OP HUMAN 
John 14:4 
Psalm 51:5. 

Genesis 6:5. 

John 3:6. 

Romans 7:18, 19. 

Romans 8:7, 8. 

Chapter 6 OP PERSEVERANCE 
John 13:1. 

John 17:12. 

Romans 11:29. 

Matthew 24:24. 

John 6:39, 40. 

Romans 11:2. 

Romans 8:38, 39. 

Ephesians 1:13, 14. 

1 Peter 1:5. 

1 John 2:19. 

1 John 3:9. 

Isaiah 54:10. 

Isaiah 59:21. 

Hosea 2:19, 20. 

Jeremiah 32:40. 

John 14:16. 

John 10:28. 

1 Corinthians 1:8, 9. 

The Third Part was published in 1737. 

This work contains: 

Chapter 1 Of Predestination 
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Chapter 2 Of Redemption 
Chapter 3 Or Original Sin 
Chapter 4 Of Efficacious Grace 
Chapter 5 Of Perseverance 

Chapter 6 Of The Heathens A Vindication of The Cause of God and 
Truth 

The Certain Efficacy of The Death Of Christ, Asserted 



The Certain Efficacy of The 
Death Of Christ, Assurted 


John Brine 


Authored by John Brine 

ISBN-13: 978-1973922254 (GreateSpace-Assigned) 

ISBN-10: 1973922258 

BISAG: Religion / Ghristian Theology / Soteriology 
This work declares the Glory of God in all his Perfections, the Honour of 
Ghrist, and the eternal Happiness of his People, all of which are intimately 
concerned in them. This is treated in four parts: In the Eirst John Brine en¬ 
deavours to prove the limited Extent of the Death of GHRIST, and the cer¬ 
tain Salvation of all those for whom he died. In the Second, the Objections 
which are usually urged hy the Arminians, and others, will be answered. 
In the Third shall attempt to prove the Impossibility of the Salvation of the 
Non-Elect, upon the Supposition of no other than a conditional Provision 
of Salvation being made for them. In the Pourth Part shall attend to what he 
delivers on the Subjects of the Imputation of original Sin to Men, the Gharge 
of Sin on GHRIST, and the Imputation of his Righteousness to his People. 
This has been republished by Bierton Particular Baptists to further the cause 
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of God and truth, it opposes Arminianism, Islam, and duty faith. 

The Death Of Death In The Death OF Christ 



John Owen 

ISBN-13: 978-1544793733 (CreateSpace-Assigned) ISBN-10: 

1544793731 BISAC: Religion/ Christian Theology/ Soteriology 

The Death of Death in the Death of Christ is a polemical work, designed 
to show, among other things, that the doctrine of universal redemption is 
unscriptural and destructive of the gospel. There are many, therefore, to 
whom it is not likely to be of interest. Those who see no need for doctrinal 
exactness and have no time for theological debates which show up divisions 
between so-called Evangelicals may well regret its reappearance. Some may 
find the very sound of Owens thesis so shocking that they will refuse to read 
his book at all; so passionate a thing is prejudice, and so proud are we of 
our theological shibboleths. But it is hoped that this reprint will find itself 
readers of a different spirit. There are signs today of a new upsurge of interest 
in the theology of the Bible: a new readiness to test traditions, to search the 
Scriptures and to think through the faith. It is to those who share this read¬ 
iness that Owen’s treatise is offered, in the belief that it will help us in one of 
the most urgent tasks facing Evangelical Christendom today—the recovery 
of the gospel. 

This last remark may cause some raising of eyebrows, but it seems to 
be warranted by the facts. There is no doubt that Evangelicalism today is 
in a state of perplexity and unsettlement. In such matters as the practice of 
evangelism, the teaching of holiness, the building up of local church life, the 
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pastors dealing with souls and the exercise of discipline, there is evidence 
of widespread dissatisfaction with things as they are and of equally wide¬ 
spread uncertainty as to the road ahead. This is a complex phenomenon, to 
which many factors have contributed; hut, if we go to the root of the matter, 
we shall find that these perplexities are all ultimately due to our having lost 
our grip on the hihlical gospel. Without realising it, we have during the past 
century bartered that gospel for a substitute product which, though it looks 
similar enough in points of detail, is as a whole a decidedly different thing. 
Hence our troubles; for the substitute product does not answer the ends for 
which the authentic gospel has in past days proved itself so mighty. The new 
gospel conspicuously fails to produce deep reverence, deep repentance, deep 
humility, a spirit of worship, a concern for the church. Why? We would sug¬ 
gest that the reason lies in its own character and content. It fails to make men 
God-centred in their thoughts and God-fearing in their hearts because this 
is not primarily what it is trying to do. One way of stating the difference be¬ 
tween it and the old gospel is to say that it is too exclusively concerned to be 
“helpful” to man—to bring peace, comfort, happiness, satisfaction—and too 
little concerned to glorify God. The old gospel was “helpful,” too—more so, 
indeed, than is the new—but (so to speak) incidentally, for its first concern 
was always to give glory to God. It was always and essentially a proclamation 
of Divine sovereignty in mercy and judgment, a summons to bow down and 
worship the mighty Lord on whom man depends for all good, both in nature 
and in grace. Its centre of reference was unambiguously God. But in the new 
gospel the centre of reference is man. This is just to say that the old gospel 
was religious in a way that the new gospel is not. Whereas the chief aim of 
the old was to teach men to worship God, the concern of the new seems lim¬ 
ited to making them feel better. The subject of the old gospel was God and 
His ways with men; the subject of the new is man and the help God gives 
him. There is a world of difference. The whole perspective and emphasis of 
gospel preaching has changed. 
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The West And The Quran 



Translation of The Quran 

Authored by David Clarke, Authored with Abdullah Yusuf Ali 

ISBN-13: 978-1548914042 (CreateSpace-Assigned) 

ISBN-10: 1548914045 

BISAC: Religion / Biblical Criticism & Interpretation / General 

This Publication treats the subject of the Quran and the reason for pre¬ 
senting this is due to a rise in Islamic terrorism which has caused great con¬ 
cern to many in the West. So with the current massive influx of Muslims 
migrating from the various parts of the world into Europe, Great Britain and 
the USA, it seems reasonable to discover the roots of Islam in order to deal 
with the problems that have occurred. Our Politicians seem clueless on how 
to deal with this enemy and when they are questioned they appear to know 
relatively little about Muhammad and his teaching. One of our greatest 
Prime-ministers in Britain William Gladstone declared the Quran an “Ac¬ 
cursed book” and once held a copy of Muhammad’s Quran up in Parliament, 
declaring: “So long as there is this book there will be no peace in the world”. 
Winston Ghurchill was one of the greatest leaders of the 20th Gentury who 
served as Prime Minister of the United Kingdom during World War II and 
again from 1951 to 1955. As an officer of the British Army in 1897 and 1898, 
he fought against a Pashtun tribe in the north west frontier of British India 
and also at the Battle of Omdurman in Sudan. In both of those conflicts, he 
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had eye-opening encounters with Muslims. These incidents allowed his keen 
powers of observation and always-fluid pen to weigh in on the subject of 
Islamic society While these words were written when he was only 25-years- 
old (in 1899), they serve as a prophetic warning to Western civilisation to¬ 
day “How dreadful are the curses which Mohammedanism (Islam) lays on 
its votaries! Besides the fanatical frenzy, which is as dangerous in a man as 
hydrophobia in a dog, there is this fearful fatalistic apathy” Churchill ap¬ 
parently witnessed the same phenomenon in several places he visited. “The 
effects are apparent in many countries: improvident habits, slovenly systems 
of agriculture, sluggish methods of commerce and insecurity of property 
exist wherever the followers of the Prophet rule or live.” He saw the tempo¬ 
ral and the eternal tainted by their belief system. “A degraded sensualism 
deprives this life of its grace and refinement, the next of its dignity and sanc¬ 
tity,” he wrote. The second-class status of women also grated at the young 
officer. “The fact that in Mohammedan law every woman must belong to 
some man as his absolute property, either as a child, a wife, or a concubine, 
must delay the final extinction of slavery until the faith of Islam has ceased 
to be a great power among men,” he noted. “Individual Muslims may show 
splendid qualities, but the influence of the religion paralyses the social de¬ 
velopment of those who follow it. No stronger retrograde force exists in the 
world.” Well before the birth of modern Israel, its terror tactics and drive for 
world domination were felt. “Far from being moribund, Mohammedanism 
is a militant and proselytising faith. It has already spread throughout Central 
Africa, raising fearless warriors at every step, and were it not that Christi¬ 
anity is sheltered in the strong arms of science, the science against which it 
(Islam) has vainly struggled, the civilisation of modern Europe might fall, as 
fell the civilisation of ancient Rome.” With the influx of Muslim people from 
the various parts of the continent along with their culture all of which is 
shaped by the teachings of Muhammad in the Quran. Some objections and 
Observations are as follows: Islam means submission Islam does not mean 
peace Multiculturalism is a failure. Islam denies the natural rights of women 
An Objection Halal Meat An Objection To Shari-ah Law Objects to Female 
Genital Mutilation (FGM) An objection to Jihad which seeks over throw 
Western culture through education. Social activity, political activation and 
Law. For this reason, this publication is made available for education pur¬ 
poses. With this prayer that God may grant us all wisdom as to how we may 
respond to the rise and threat of Islam. 
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Bierton Strict and Particular Baptists 

Including The Bierton Crisis 



By David Clarke (Author) 

This book tells the story and life of David Clarke in the form of an au¬ 
tobiography It is no ordinary book in that David and his brother were both 
notorious criminals in the 60’s, living in Aylesbury, Buckinghamshire, where 
they were MODs and were both sent to prison for and malicious wounding 
and carrying a fire arm without a license . They were however both convert¬ 
ed from crime to Christ and turned their lives around. This story tells of 
David’s conversion to Christianity in 1970 and that of Michael’s conversion, 
1999 some 30 years later. It tells of their time in HMP Canterbury Prison 
and David’s time in HMP Wormwood Scrubs and Dover Borstal. It also tells 
of David’s criminal activity and the crimes he committed before his mirac¬ 
ulous conversion from crime to Christ, during a bad experience on LSD, in 
1970. It tells how he became a Christian over night and how he learned to 
read in order to come to a fuller knowledge of the gospel. He learned to read 
through reading the bible and classical Christian literature. David tells of 
the events that led to him making a confession to the police about 24 crimes 
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he had committed since leaving Dover Borstal in 1968 and of the court case 
where he was not sentenced. It tells how David’s educated himself and went 
on to Higher education, and graduated with a Certificate in Education and 
how he went on to teach Electronics, for over 20 years, in colleges of Higher 
and Eurther Education. The Bierton Crisis is the personal story of David 
Clarke a member of the Bierton Strict and Particular Baptist church. He 
was also the church secretary and minister sent by the church to preach the 
gospel in 1982. The Bierton Church was formed in 1831 and was a Gospel 
Standard cause who’s rules of membership are such that only the church 
can terminate ones membership. This tells of a crisis that took place in the 
church in 1984, which led to some members withdrawing support. David, 
the author, was one of the members who withdrew but the church did not 
terminate his membership as they wished him return. This story tells in 
detail about those errors in doctrine and practices that had crept into the 
Bierton church and of the lengths taken to put matters right. David main¬ 
tained and taught Particular Redemption and that the gospel was the rule 
of life for the believer and not the law of Moses as some church members 
maintained. This story tells of the closure of the Bierton chapel when David 
was on mission work in the Philippines in December 2002 and when the 
remaining church members died. It tells how David was encouraged by the 
church overseer to return to Bierton and re-open the chapel. On David’s 
return to the UK he learned a newly unelected set of trustees had take over 
the responsibility for the chapel and were seeking to sell it. The story tells 
how he was refused permission to re open or use the chapel and they sold 
it as a domestic dwelling, in 2006. These trustees held doctrinal views that 
opposed the Bierton church and they denied David’s continued membership 
of the church in order to lay claim too and sell the chapel, using the money 
from the sale of the chapel for their own purposes. David hopes that his 
testimony will promote the gospel of the Lord Jesus Christ, as set out in the 
doctrines of grace, especially Particular Redemption and the rule of life for 
the believer being the gospel of Christ, the royal law of liberty, and not the 
law of Moses as some reformed Calvinists teach, will be realized by the read¬ 
er. His desire is that any who are called to preach the gospel should examine 
their own standing and ensure that they can derive from scripture the doc¬ 
trines and practices they teach and advance and that they can derived the 
truths they teach from scripture alone and not from the traditions of men or 
their opinions however well they may be thought of 
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Mary, Mary Quite Contrary 



Second Edition: Does The Lord Jesus Want Women To Rule As Elders 
In His Church ? ? 

ISBN-13: 978-1514206812 (CreateSpace-Assigned) 

ISBN-10: 1514206811 

BISAC: Religion / Christian Theology / General 

When treating the subject of women elders in the church we are not 
dealing with the affairs of a secular society and so it has nothing to do with 
womens rights, equality of sex or race in the world. This matter only relates 
to men and women in a Christian church. It is about the rules of the house 
of God, which is the church of the living God and rules for those who are 
members of the body of Ghrist and members of an heavenly county. The 
Suffragettes Emmeline Pankhurst 1858 -1928) was a Suffragette and worked 
very hard to bring equal rights for women to vote as men. In the year of her 
death all women over 21 gained the right to vote. The Suffragette movement 
brought about many changes for the better in a secular society but not so 
for women seeking to follow Ghristian principles. One of her famous quotes 
was, “Trust in God She shall provide”. Terms which do not reflect Ghristian 
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beliefs. We know God will provide and He is not a she. In the USA and the 
UK, womens political rights were brought into general political conscious¬ 
ness by the suffragettes and since then there have been legal rights granted 
to the Lesbian, gay, bisexual and transgender groups, same sex marriages, 
along with the development of the feminist movement and the appoint¬ 
ment of persons from the LBGT community to responsible positions in the 
Ghurch of England. All of this has caused conflict in the Ghristian commu¬ 
nity due to differences beliefs of right and wrong. This book seeks to show 
what the bible has to say about the role of women in the church and family. 
Since these rules are taught by the Apostles of Ghrist they are the word of 
God to us and we should obey. The secular world may differ and turn from 
the narrow path taught in scripture but we should follow the word of God, 
this is our wisdom. 

Trojan Warriors 



Setting Gaptives Lree 

Authored by Mr David Glarke GertEd, Authored by Mr Michael J Glarke 

ISBN-13: 978-1508574989 (GreateSpace-Assigned) 

ISBN-10: 1508574987 

BISAG: Religion / Ghristian Life / General 
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Trojan Warriors is a true story of two brothers, Michael and David 
Clarke, who are brought up in Aylesbury, Buckinghamshire, England. They 
became criminals in the 60’s and were sent to prison for malicious wound¬ 
ing and carrying a fire arm without a license, in 1967. They both turned 
from their lives of crimes in remarkable ways but some 25 years apart, and 
then they worked together helping other prison inmates, on their own roads 
of reformation. David the younger brother became a Christian, after a bad 
experience on LSD, in 1970, and then went on to educate himself and then 
on to Higher Education. He became a baptist minister and taught electron¬ 
ics for over 20 years, in colleges of Higher and Eurther Education. Michael 
however remained untouched and continued his flamboyant life style end¬ 
ing up serving a 16 year prison sentence, in the Philippines, in 1996, where 
he died of tuberculosis in 2005. When David heard the news of his brothers 
arrest on an ITN television news bulletin he felt compelled to wrote their 
story. And then when he heard of his own brothers conversion from crime 
to Christ, after serving 5 year of his sentence, he published their story in his 
book, “Converted on LS Trip”, and directed a mission of help to the Phil¬ 
ippines to assist his brother. This book tells the story of this mission. They 
then worked together with many former notorious criminals, who were in¬ 
mates in New Bilibid Prison, who too had become Christians and turned 
their lives around. This help was to train them to become preachers of the 
gospel of Jesus Christ. This book contains the 66 testimonies of some of 
these men who convicted former criminals, incarcerated in New Bilibid 
Prison. They are the, “Trojan Warriors”, who had turned their lives around 
and from crime to Christ. Twenty two of these testimonies are men who are 
on Death Row scheduled to be executed by lethal injection. Revelation 12 
verse 11: And they overcame him by the blood of the lamb and the word of 
their testimony and they loved not their lives unto the death. 
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Difficulties Associated 
With Articles Of Religion 
Among Particular Baptists 


David Clarke 


Articles of Religion are important when dealing with matters of the 
Christian Religion, however problems occur when churches fail to recog¬ 
nize there is a growth in grace and knowledge of the Lord Jesus Christ in any 
believer. When a person first believes in the Lord Jesus Christ they cannot 
possibly have a comprehensive knowledge of a churches constitution or its 
articles of religion, before solemnly subscribing to them. The author David 
Clarke has introduced the Doctrines of Grace to Bierton Particular Baptists 
Pakistan, situated in Rahim Yar Khan, Pakistan and bearing in mind his own 
experience with articles of religion he has compiled Bierton Particular Bap¬ 
tists Pakistan articles of religion from the first Bierton Particular Baptists 
of 1831,of which he is the sole surviving member, the Pirst London Baptist 
Confession, 2nd edition 1646, and those of Dr John Gill, in order to avoid 
some of the difficulties encounter by Particular Baptist during the later part 
of the 19 century and since. This booklet highlights the problem and sug¬ 
gests the Bierton Particular Baptists Pakistan is as step in the right direction. 

Isaiah 52:8 Thy watchmen shall lift up the voice; with the voice to¬ 
gether shall they sing: for they shall see eye to eye, when the LORD shall 
bring again Zion. 
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The City Of God: 



Augustine of Hippo 
Authored by Saint Augustine. 

ISBN-13: 978-1547278985 (CreateSpace-Assigned) 

ISBN-10: 1547278986 

BISAC: Religion / Christian Theology / Soteriology 
The City of God, is a book of Christian philosophy written in Latin by 
Augustine of Hippo in the early 5th century AD. The book was in response 
to allegations that Christianity brought about the decline of Rome and is 
considered one of Augustine’s most important works. The City of God is 
a cornerstone of Western thought, expounding on many profound ques¬ 
tions of theology, such as the suffering of the righteous, the existence of evil, 
the conflict between free will and divine omniscience, and the doctrine of 
original sin. Augustine is recognized as a saint in the Gatholic Ghurch, the 
Eastern Ghristian Ghurch, and the Anglican Gommunion and as a preem¬ 
inent Doctor of the Ghurch. Many Protestants, especially Galvinists and 
Lutherans, consider him to be one of the theological fathers of the Protestant 
Reformation due to his teachings on salvation and divine grace. Lutherans, 
and Martin Luther in particular, have held Augustine in preeminence (after 
the Bible and St. Paul). Luther himself was a member of the Order of the 
Augustinian Eremites (1505-1521). 
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The Confessions Of St. Augustine 



by St. Augustine Of Hippo (Author) 

This is an autobiography, a work, consisting of 13 books, by Saint Augus¬ 
tine of Hippo, written in Latin between AD 397 and 400. The work outlines 
Saint Augustine’s sinful youth and his conversion to Christianity. Its original 
title was Confessions in Thirteen Books, and it was composed to be read 
out loud with each book being a complete unit. Confessions is generally 
considered one of Augustine’s most important texts. It is widely seen as the 
first Western autobiography ever written, and was an influential model for 
Christian writers throughout the Middle Ages. Professor Henry Chadwick 
wrote that Confessions will “always rank among the great masterpieces of 
western literature”. Written after the legalization of Christianity, Confes¬ 
sions dated from an era where martyrdom was no longer a threat to most 
Christians as was the case two centuries earlier. Instead, a Christian’s strug¬ 
gles were usually internal. Confessions was written between AD 397-398, 
suggesting self-justification as a possible motivation for the work. With the 
words “I wish to act in truth, making my confession both in my heart before 
you and in this book before the many who will read it” in Book X Chapter 
1 Augustine both confesses his sins and glorifies God through humility in 
His grace, the two meanings that define “confessions,” in order to reconcile 
his imperfections not onlyThis is an autobiography, a work, consisting of 
13 books, by Saint Augustine of Hippo, written in Latin between AD 397 
and 400. The work outlines Sais composed to be read out loud with each 
book being a complete unit. Confessions is generally considered one of Au- 
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gustines most important texts. It is widely seen as the first Western auto¬ 
biography ever written, and was an influential model for Christian writers 
throughout the Middle Ages. Professor Henry Chadwick wrote that Confes¬ 
sions will “always rank among the great masterpieces of western literature”. 
Written after the legalization of Christianity, Confessions dated from an era 
where martyrdom was no longer a threat to most Christians as was the case 
two centuries earlier. Instead, a Christians struggles were usually internal. 
Confessions was written between AD 397-398, suggesting self-justification 
as a possible motivation for the work. With the words “I wish to act in truth, 
making my confession both in my heart before you and in this book before 
the many who will read it” in Book X Chapter 1 Augustine both confesses 
his sins and glorifies God through humility in His grace, the two meanings 
that define “confessions,” in order to reconcile his imperfections not only to 
his critics but also to God. Pelagius, a British monk, took exception to Au- 
gustines prayer “Grant what Thou commandest, and command what Thou 
dost desire.” Pelagius recoiled in horror at the idea that a divine gift (grace) 
is necessary to perform what God commands. For Pelagius and his followers 
responsibility always implies ability. If man has the moral responsibility to 
obey the law of God, he must also have the moral ability to do it. Augustine 
took up the cause of God clearly demonstrating the the fall of man and the 
inability of man to do good and defended the truth of original sin. 

The Parousia 3nd Edition 



A General enquiry into The Second Goming Of Our Lord 
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Authored by James Stuart Russell, Preface by Ed Stevens, , Dr Don K 
Preston DD 

James Stuart Russell’s, ‘High Praise Por The Parousia’, is an excellent 
work that looks at the New Testament teaching of the second coming of 
Jesus Christ, and the book of Revelation tells of those events leading up to 
and including his coming. 

Luke 23, verse 28. But Jesus turning into them said. ‘Daughters of Jeru¬ 
salem weep not for me, but weep for your selves and for your children. 29. 
Por behold, the days are coming, in the which they shall say blessed are the 
barren and the wombs that never bare, and the paps which never gave suck. 
20 Then shall they begin to say to the mountains fall on us and to the hills 
cover us. 30. Por if they do these things in the green tree what shall be done 
in the dry? 

The book of Revelation is a prophecy that Jesus gave to the Apostle John 
before the Neuronic persecution in 66 .A.D. He was told to write and inform 
the seven churches in Asia about those things that were shortly about to 
come to pass in his day. It relates to those things leading up to the destruc¬ 
tion of Jerusalem and immediately afterwards. It told of the judgement God, 
styled the Day of Vengeance, on the city called Babylon for her sins and 
breach of the first Covenant. This Babylon was the city of Jerusalem who’s 
people and leaders had rejected the Lord Jesus Christ and turned their back 
on the Mosaic covenant. 

The day of vengeance was day when the cup of God’s wrath that was 
poured out on her who was called Mystery Babylon, The Mother of Harlots 
and this was to bring an end of rule of the Mosaic Law, bringing it to its 
fulfilment as Jesus had said I come not to destroy the law but to furl the Law 
and to bring in the New Govenant order called the law of Ghrist. 

It is impossible to understand the book of Revelation if one takes for 
granted that the date of its writing was after the fall and destruction by Ti¬ 
tus, in 70 A.D. Most scholars assume the book was written about 96 A.D. 16 
years after the event and so it has become impossible for them to establish a 
correct interpretation of the book. 


